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Many,	  many	  thanks	  to	  my	  advisor,	  Jessica	  Williams;	   if	  not	  for	  her	  unflagging	  forbearance,	  kindness,	  and	  
editorial	  marksmanship,	  you	  would	  be	  holding	  some	  hundred	  pages	  of	  pictures	  and	  pure	  jibberish.	  
	  
Thank	  you	  to	  Chris	  Neville	  and	  Andrew	  Dolkart,	  for	  reading	  the	  drafts	  and	  providing	  wonderfully	  helpful	  
guidance,	   and	   to	   Hasia	   Diner,	   for	   generously	   sharing	   her	   time.	   	   Thanks	   also	   to	   Allan	   Amanik	   for	  
demystifying	  the	  intricacies	  of	  benevolent	  societies.	  	  I	  am	  also	  indebted	  to	  Marisa	  L.	  Berman	  and	  Richard	  
Hourahan	  at	  the	  Queens	  Historical	  Society,	  and	  Michael	  Shane	  Wamsley	  at	  the	  Mount	  Olive	  Cemetery	  in	  
Salt	  Lake	  City,	  for	  their	  maps	  (current	  and	  historic)	  and	  “dialogue.”	  
	  
I	  am	  tremendously	  grateful	  to	  Elana	  Lubin	  and	  Rivka	  Brown,	  for	  help	  with	  all	  things	  Talmudic;	  Christopher	  
Rosco,	  for	  introducing	  me	  to	  Bayside	  in	  the	  first	  place;	  Alan	  McNaney,	  for	  tireless	  scavenger-­‐hunting;	  and	  
Geoffrey	  Roecker,	  for	  his	  wicked	  proofreading	  skills,	  and	  for	  catching	  me	  that	  time	  we	  stayed	  at	  Bayside	  
much	  too	  late,	  and	  had	  to	  climb	  over	  the	  fence	  to	  get	  out.	  




I	   first	   visited	   Bayside	   Cemetery	   in	   March,	   2009,	   with	   friends	   who	   like	   their	   history	  
macabre,	   and	   who	   had	   happened	   upon	   this	   “really	   creepy”	   place	   online.	   	   This	   was	  
before	   the	   most	   recent	   clean-­‐up	   campaign:	   the	   150-­‐year-­‐old	   Jewish	   cemetery	   as	   we	  
found	  it	  was	  a	  snarl	  of	  vines	  and	  broken	  glass,	  rusted	  gates	   listing	  on	  hinges	  a	  century	  
old.	   	  Most	   of	   the	  mausoleums	   had	   been	   broken	   open;	   we’d	   been	  warned	   of	   this	   by	  
Internet	  photos	  of	  smashed	  caskets	  and	  exposed	  human	  bones,	  and	  come	  armed	  with	  
dust-­‐masks	   and	   gloves,	   but	   standing	   in	   the	   gaping	   doorways,	  we	   lost	   our	   nerve.	   	  We	  
climbed	  over	  the	  shards	  of	  massive	  headstones,	  and	  smaller	  monuments	  so	  grown	  over	  
with	  weeds,	  we	  didn’t	  even	  know	  they	  were	  there.	  	  We	  took	  pictures	  in	  black	  and	  white.	  
	  
Bayside	  was	  everything	  Forgotten-­‐NY	  and	  CityNoise	  had	  promised:	  beautiful,	  tragic,	  and,	  
seemingly,	  forgotten.	  	  My	  friends	  and	  I	  were	  pleased	  to	  be	  a	  part	  of	  the	  limited	  coterie	  
of	  fans	  celebrating	  esoteric	  city	  lore—lost,	  we	  thought,	  to	  everyone	  but	  us.	  
	  
Eventually,	  the	  more	  I	  came	  to	  know	  about	  the	  circumstances	  of	  Bayside’s	  decline,	  and	  
the	  efforts	  by	  the	  families	  of	   those	  buried	  there	  to	  make	  the	  relevant	  authorities	  care	  
about	   their	  parents’	   and	  grandparents’	   ruined	  graves,	   the	  more	   it	   began	   to	   seem	   like	  
the	  minor	  cachet	  of	  being	  a	  “lost”	  site	  was	  a	  luxury	  Bayside	  could	  not	  afford.	  	  It	  was	  as	  if,	  
by	  valuing	  the	  site	   for	  being	  a	  “lost”	  one,	  we	  were	  preparing	   for	   the	  eventuality	  of	   its	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being	   really	   and	   truly	   lost:	   too	   deteriorated	   to	   explore,	   too	   damaged	   to	   teach	   us	  
anything	  more	   than	   the	   story	  of	   its	  own	  demise.	   	  And	   it	   simply	   could	  not	  be	   that	   the	  
resting	   place	   of	   35,000	   New	   Yorkers	   could	   have	   nothing	   more	   important	   to	  
communicate	  than	  the	  tale	  of	  its	  own	  death.	  
	  
I	  came	  to	  understand	  that,	  at	  Bayside,	  both	  clean-­‐up	  and	  decay	  are	  carried	  to	  extreme	  
degrees.	   	  Because	  no	  one	  can	  be	  buried	   there;	  because	   the	   families	  of	   those	   that	  are	  
buried	  there	  are	  not	  the	  same	  people	  that	  are	  in	  charge	  of	  the	  cemetery’s	  upkeep;	  and	  
because	  this	  is	  not	  the	  kind	  of	  cemetery	  where	  celebrity	  graves	  attract	  attention,	  there	  
is	   nothing	   to	   keep	   Bayside	   from	   spiraling	   again	   into	   chaos,	   followed	   by	   haphazard	  
tidying	   in	   the	  name	  of	   public	   health	   and	   “respect	   for	   the	  dead,”	   followed	  by	   another	  
descent	  into	  disrepair,	  and	  so	  on	  and	  so	  on,	  until	  the	  thankless	  and	  daunting	  business	  of	  
its	  upkeep	  came	  to	  be	  simply	  abandoned.	  
	  
This	  would	  be	  unacceptable.	  
	  
The	  central	  argument	  of	   this	  document	   is	   that	  Bayside	  Cemetery	   represents	  a	  specific	  
and	  often	  underrepresented	  moment	  in	  the	  history	  of	  Jews	  in	  America,	  and	  that	  for	  this	  
reason	  it	  deserves	  to	  be	  saved.	  	  Its	  origins	  in	  the	  Second	  Wave	  of	  Jewish	  emigration	  to	  
the	  United	  States	  informed	  its	  development	  over	  the	  next	  hundred	  and	  fifty	  years,	  and	  
its	  material	  fabric	  can	  often	  be	  said	  to	  symbolize	  the	  negotiation	  of	  boundaries	  between	  
the	   Old	   and	   New	   Worlds,	   between	   the	   individual	   and	   the	   community,	   between	   the	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sacred	  and	  the	  secular.	  	  Bayside	  is	  not	  unique	  in	  this	  aspect	  of	  its	  nature;	  rather,	  it	  is	  a	  
participant	  in	  a	  much	  greater	  history.	  	  Because	  Bayside	  is	  no	  longer	  an	  active	  cemetery,	  
however,	  it	  does	  present	  a	  unique	  opportunity	  to	  interpret	  both	  that	  greater	  history	  and	  
the	  stories	  of	  the	  specific	  people	  buried	  there	  for	  the	  edification	  and	  enjoyment	  of	  the	  
public,	  and	  for	  the	  better	  preservation	  of	  an	  endangered	  site.	  
	  
Bayside	   is	   also	   unlike	   those	   cemeteries	   ordinarily	   chosen	   for	   public	   interpretation.	  	  
Though	   its	  subdivision	   into	  small	   society	  plots	  by	  different	  social	   institutions	  reflects	  a	  
decidedly	  American	  way	  of	  living	  (and	  dying),	  the	  composition	  of	  the	  site	  broadly	  follows	  
the	  principles	  that	  had	  traditionally	  governed	  the	  organization	  of	   Jewish	  cemeteries	   in	  
Europe,	  which	  means	  that	  graves	  are	  crammed	  in	  as	  tightly	  as	  possible,	  with	  monolithic	  
headstones	  that	  often	  make	  it	  difficult	  to	  move	  about	  freely,	  or	  even	  to	  see	  very	  far.	  	  It	  
lacks	   the	  grand	   tomb	  architecture	  and	   sprawling	   landscape	   that	  make	   cemeteries	   like	  
Pere	   Lachaise	   in	   Paris,	   and	   its	   American	   offspring	   like	   Green-­‐Wood	   Cemetery	   in	  
Brooklyn,	  appealing	  destinations	  for	  the	  general	  public.	  	  However,	  Bayside	  also	  affords	  a	  
singular	   opportunity	   for	   exploring	   the	   interpretation	  of	   a	   Jewish	   cemetery	  on	   the	  Old	  
World	  model—not	  by	  attempting	  to	  turn	   it	   into	  a	  park,	  but	  rather	  by	  emphasizing	  the	  
ways	  its	  physical	  form	  reiterates	  its	  history.	  	  
	  
In	   attempting	   to	   make	   that	   argument,	   this	   thesis	   will	   begin,	   in	   Chapter	   1,	   with	   an	  
introduction	   to	  Bayside	  Cemetery	   through	   the	   context	  of	   the	   specific	   community	   that	  
built	  it.	  	  The	  historic	  significance	  of	  the	  site	  will	  be	  established	  through	  an	  exploration	  of	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some	  of	  the	  histories	  contained	  by	  it,	  and	  the	  ways	  in	  which	  the	  site’s	  physical	  structure	  
and	  material	  play	  into	  greater	  traditions	  of	  both	  Old	  World	  and	  New	  World	  style	  will	  be	  
defined.	  
	  
Chapter	  2	  will	  explore	  those	  aspects	  of	  Bayside’s	  more	  recent	  history	  which	  contributed	  
to	   its	   decline—for	   instance,	   official	   neglect,	   vandalism,	   and	  material	   decay.	   	   This	   will	  
include	  a	  discussion	  of	  previous	  repair	  and	  preservation	  efforts,	  and	  the	  ways	  in	  which	  
these	  have	  fallen	  short,	  leading	  to	  Bayside’s	  present	  state	  of	  disorder.	  This	  chapter	  will	  
also	  focus	  on	  the	  arrangement	  of	  the	  site,	  from	  the	  cemeteries	  on	  either	  side	  of	  it	  to	  the	  
extremely	  close	  quarters	  of	  individual	  graves,	  and	  the	  ways	  in	  which	  this	  organizational	  
paradigm,	   as	   well	   as	   disrupted	   circulation	   and	   material	   disrepair,	   have	   conspired	   to	  
make	  the	  site	  both	  inaccessible	  and	  unreadable—conditions	  not	  conducive	  to	  successful	  
preservation.	  
	  
Chapter	   3	  will	   outline	   the	   larger	   theoretical	   issues	   that	   undergird	   the	   essential	   “take-­‐
away”	   for	   the	   envisioned	   interpreted	   site.	   	   These	   are	   the	   ideas	   that	   will	   inform	   the	  
recommendations	   made	   for	   the	   physical	   treatment	   of	   the	   site	   in	   Chapter	   4.	   	   This	  
chapter	  will	   focus	  on	  defining	  what	   it	  means	   to	  claim	  that	  Bayside	   is	  a	  “Second	  Wave	  
cemetery,”	   offering	   a	   comparison	   to	   actual	   cemeteries	   in	   the	   “Old	   World”	   and	  
examining	  how	  Bayside	  was	  used	  by	  its	  historic	  constituency,	  what	  the	  site	  meant	  to	  its	  
community.	   	   Finally,	   this	   chapter	   will	   explore	   the	   ways	   in	   which	   existing	   models	   of	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cemetery	   interpretation	  and	  cemetery	  preservation	  contribute	   to	  an	  understanding	  of	  
Bayside,	  and	  inform	  proposals	  for	  its	  future	  treatment.	  
	  
The	  final	  chapter	  will	  present	  a	  proposed	  treatment	  plan	  for	  Bayside.	  	  This	  will	  involve,	  
first,	  a	  plan	  for	  physical	  preservation	  to	  improve	  access	  and	  maintenance,	  and	  to	  further	  
the	  delivery	  of	   the	   interpretation	  plan.	  Second,	   this	  will	   involve	  an	   interpretation	  plan	  
engineered	  to	  deliver	  the	  messages	  established	  in	  Chapter	  3	  to	  a	  visiting	  public.	  	  
	  
The	   object	   of	   this	   document	   is	   to	   present	   a	   case	   for	   why	   Bayside’s	   significance	  
transcends	   familial	   ties	   and	   a	   generic	   sense	   of	   “respect	   for	   the	   dead,”	   and	   to	   offer	  
suggestions	   for	   the	   ways	   in	   which	   that	   significance	   can	   be	   communicated.	   	   Walter	  
Benjamin	  wrote	   that	   “Language	   has	  made	   unmistakably	   plain	   that	  memory	   is	   not	   an	  
instrument	  for	  exploring	  the	  past,	  but	  its	  theater.	  	  It	  is	  the	  medium	  of	  past	  experience,	  
just	  as	  the	  earth	  is	  the	  medium	  in	  which	  dead	  cities	  lie	  buried.”	  	  That	  is	  to	  say,	  the	  point	  
in	  preservation	  terms	   is	  not	   to	   return	   to	  or	   recreate	   the	  past,	  but	   to	  share	   it	   in	   forms	  
that,	   like	   theater,	  are	  both	  subjective	  and	  communal,	  personal	  and	  public.	   	  Bayside,	  a	  
burial	  ground	  for	  a	  very	  particular	  city,	  and	  built	  so	  extensively	  on	  the	  negotiation	  of	  the	  
boundaries	  between	  the	   individual	  and	  the	  community,	  deserves	  to	  be	  preserved	  as	  a	  
theater	  for	  a	  very	  specific	  past.	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Chapter	  1	  –	  History	  
	  
	  
The	  Old	  Testament	   is	   full	   of	   references	   to	  proper	   care	   for	   the	  dead.	   	   Jacob	  buries	  his	  
wife	  Rachel	  near	  Bethlehem,	  and	  sets	  markers	  or	  stones	  on	  her	  grave.1	  	  So	  great	  a	  show	  
of	  respect	  is	  the	  burial	  of	  the	  dead	  that	  God	  buries	  Moses	  himself,	  and	  hides	  his	  body	  so	  
that	  it	  does	  not	  become	  a	  shrine.2	  	  But	  Bayside	  Cemetery	  neither	  looks	  nor	  operates	  the	  
way	   it	   does	   simply	   because	   it	   is	   a	   Jewish	   cemetery.	   	   That	   is	   only	   part	   of	   the	   story.	  	  
Bayside	  exemplifies	  a	  particular	  moment	  in	  American	  Jewish	  history.	  	  During	  a	  period	  of	  
rapid	  religious	  and	  communal	  evolution,	  the	  cemetery	  came	  to	  signify	  the	  a	   last	  tie	  to	  
the	   Old	   World	   and	   the	   old	   ways.	   	   At	   the	   same	   time,	   the	   cemetery	   afforded	   new	  
communities	  a	  platform	  for	  expressing	  a	  distinctly	  American	  identity.	  	  Bayside	  illustrates	  
the	   striving	   for	   balance	   between	   the	   old	   ways	   and	   the	   new—and	   the	   willingness	   to	  
adapt	   the	   former	   to	   the	   latter—that	   characterized	   Jewish	   emigration	   to	   the	   United	  
States	  in	  the	  mid-­‐19th	  century,	  and	  the	  influence	  of	  this	  foundation	  on	  later	  generations.	  	  
	  
Part	  I:	  The	  Old	  World	  
The	   first	   synagogue	   in	   New	   York,	   Congregation	   Shearith	   Israel	   or	   the	   “Spanish	   and	  
Portuguese	   Synagogue,”	  was	   founded	  by	  23	  Brazilian	   Jews	   in	   1654.	   	   Per	   the	  essential	  
theological	   belief	   that	   Jews	  must	   only	   be	  buried	   among	   their	   own,	   and	   in	   the	   central	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
1	  Genesis	  35:19-­‐20.	  	  In	  TANAKH:	  A	  New	  Translation	  of	  The	  Holy	  Scriptures,	  According	  to	  the	  Traditional	  
Hebrew	  Text.	  	  Philadelphia:	  The	  Jewish	  Publication	  Society,	  1985.	  
2	  Deuteronomy	  34:6	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religious	   importance	  of	   the	   rites	   of	   the	  dead,	   one	  of	   the	   very	   first	   acts	   of	   this	   Jewish	  
community	  had	  been	   the	   institution	  of	   a	   cemetery;	   Shearith	   Israel	  might	  have	   rented	  
spaces	   for	   communal	   prayers	   until	   1730,	   but	   they	   bought	   the	   land	   for	   a	   cemetery	  
almost	   immediately,3	  establishing	  the	  first	  Jewish	  cemetery	   in	  the	  city	   in	  1656,	   just	  off	  
what	  is	  now	  Chatham	  Square	  in	  Lower	  Manhattan.4	  	  The	  paramount	  importance	  of	  this	  
institution	   stemmed	   from	   the	   prevailing	   idea	   in	   Jewish	   tradition	   that	   properly	   and	  
respectfully	  burying	  someone	  according	  to	  Jewish	  law,	  even	  if	  one	  does	  not	  know	  them,	  
is	   the	   purest	   form	   of	   kindness	   (“chesed	   shel	   emet”)	   one	   can	   show	   one’s	   fellow	  man,	  
since	   there	   is	   no	   expectation	   of	   being	   repaid	   for	   one’s	   troubles,	   or	   even	   shown	   any	  
gratitude	  by	  the	  recipient	  of	  one’s	  efforts.	  
	  
In	   1839,	   Polish	   immigrants	   to	   the	   Lower	   East	   Side	   founded	   a	   synagogue	   at	   38	   Henry	  
Street.	   	   They	   named	   themselves	   Congregation	   Shaare	   Zedek,	   the	   congregation	   of	   the	  
“Gates	   of	   Righteousness.”5	   	   They	   rented	   the	   basement	   of	   the	   building,	   originally	   a	  
Quaker	   meeting	   house,	   from	   the	   German	   congregation	   Anshe	   Chesed	   until	   1849;	   by	  
then,	   Shaare	  Zedek	  had	  grown	  populous	  and	  prosperous	  enough	   to	  afford	   to	  buy	   the	  
building,	  allowing	  Anshe	  Chesed	  to	  construct	  the	  city’s	  first	  purpose-­‐built	  synagogue	  on	  
Norfolk	  Street.6	  	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
3	  “Our	  History,”	  website	  of	  Congregation	  Shearith	  Israel,	  the	  Spanish	  and	  Portuguese	  Synagogue	  of	  New	  
York,	  www.shearithisrael.org	  	  
4	  Postal,	  Bernard	  and	  Lionel	  Koppman.	  	  Jewish	  Landmarks	  in	  New	  York:	  An	  Informal	  History	  and	  Guide.	  	  
New	  York:	  Hill	  and	  Wang,	  Inc.,	  1964.	  p.169	  
5	  Pool,	  David	  and	  Tamar	  de	  Sola.	  	  An	  Old	  Faith	  in	  the	  New	  World:	  Portrait	  of	  Shearith	  Israel,	  165-­‐1954.	  	  
New	  York:	  Columbia	  University	  Press,	  1955.	  p.440	  
6	  Wolfe,	  Gerard	  R.	  	  The	  Synagogues	  of	  New	  York’s	  Lower	  East	  Side.	  	  New	  York:	  New	  York	  University	  Press,	  
1978.	  p.22-­‐23	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In	  1842,	  Shaare	  Zedek	  established	  a	  cemetery	  of	  their	  own	  in	  what	  is	  now	  the	  East	  70s	  
off	  Madison	  Avenue.7	   	   At	   the	   time,	   burial	   in	  Manhattan	  was	   becoming	   a	   fraught	   and	  
complicated	   enterprise:	   population	   explosion	   and	   the	   subsequent	   overcrowding	   of	  
Lower	  Manhattan	  in	  the	  early	  part	  of	  the	  19th	  century,	  coupled	  with	  a	  new	  awareness	  of	  
the	   spread	  of	  disease	  and	   the	   concept	  of	  public	  health,	   created	  a	  desperate	  need	   for	  
clean	  water	  for	  the	  living	  and	  the	  hygienic	  disposal	  of	  the	  dead.	  	  When	  early	  cemeteries	  
were	   thought,	   in	   the	   1820s,	   to	   have	   been	   responsible	   for	   the	   contamination	   of	   the	  
drinking	  water	  and	  the	  spread	  of	  cholera,	  burial	  below	  Canal,	  Sullivan,	  and	  Grand	  Streets	  
was	   outlawed;	   the	   city	   continued	   to	   expand	   northward,	   and	   by	   1851,	   burial	   was	   not	  
permitted	   south	   of	   86th	   Street,	   except	   in	   private	   cemeteries.8	   	  Moreover,	   the	   steady	  
implementation	   of	   the	   Commissioner’s	   Plan	   meant	   that	   old	   burying	   grounds	   were	  
routinely,	  and	  often	  roughly,	  uprooted	  to	  make	  way	  for	  new	  development.	  	  Bodies	  were	  
removed	  to	  “potters	  fields	  or	  worse.”9	  
	  
New	   Yorkers	   began	   increasingly	   to	   look	   to	   the	   largely-­‐rural,	   still-­‐independent	   city	   of	  
Brooklyn	   and	   the	   unincorporated	   villages	   of	  what	   is	   now	  Queens	   to	   provide	   land	   for	  
both	   their	   new	   and	   ancestral	   dead,	   and	   to	   travel	   great	   distances	   to	   perform	   these	  
burials.	  	  In	  1851,	  Temple	  Emanu-­‐El	  became	  the	  first	  congregation	  in	  New	  York	  to	  begin	  
buying	  cemetery	  land	  outside	  Manhattan,	  establishing	  the	  Salem	  Fields	  Cemetery	  on	  the	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
7	  Marmor,	  Florence.	  	  “Cemetery	  Recording	  Project:	  Mokom	  Sholom,	  Bayside,	  and	  Acacia	  Cemeteries,	  
Ozone	  Park,	  New	  York.”	  	  October,	  1995.	  	  www.jewishgen.org	  	  
8	  Richman,	  Jeffrey	  I.	  	  Brooklyn’s	  Green-­‐wood	  Cemetery:	  New	  York’s	  Buried	  Treasure.	  	  Lunenburg,	  VT:	  The	  
Stinehour	  Press,	  1998.	  p.4	  
9	  Ibid.	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outskirts	  of	  Cypress	  Hills	  Cemetery,	  and	  advertising	  “Family	  Plots”	  at	  $5	  per	  plot	  as	  early	  
as	  185210	  [Fig.	  1].	  	  Shearith	  Israel	  built	  Beth	  Olam,	  their	  fourth	  cemetery	  and	  their	  first	  
outside	  Manhattan,	  directly	  to	  the	  north	  that	  same	  year.11	  
	  
Between	  1860	  and	  1864,	  though	  the	  precise	  date	  is	  unclear,	  Shaare	  Zedek	  followed	  suit,	  
disinterring	  their	  Upper	  East	  Side	  dead,	  and	  removing	  them	  to	  a	  new	  site,	  the	  Bayside	  
Cemetery,	   just	  north	  of	  the	  old	  Jamaica	  South	  Plank	  Road,	  on	  the	  former	  Van	  Wicklen	  
and	   Johson	  properties—what	   is	   now	  80-­‐35	  Pitkin	  Avenue,	   between	  Pitkin	   and	   Liberty	  
[Fig.	  2].	  
	  
Shaare	  Zedek	  kept	  approximately	  5%	  of	  this	  new	  cemetery	  for	  the	  bodies	  of	  their	  own	  
congregants;	   the	   rest	   was	   sold	   in	   groups	   of	   plots	   to	   other	   synagogues,	   social	  
organizations,	   and	   families.12	   	   The	   result	   is	   a	   cemetery	   seemingly	   composed	   of	  many	  
smaller	  cemeteries,	  crowded	  as	  close	  together	  as	  possible,	  yet	  separated	  by	  iron	  gates	  
and	   stone	   arches	   [Fig.	   3,	   4].	   	   The	   reasons	   for	   this	   arrangement	   are	   not	   arbitrary,	   but	  
indeed	  reflect	  the	  very	  particular,	  and	  very	  complicated,	  historical	  moment	  of	  Bayside’s	  
founding,	  and	  the	  circumstances	  under	  which	  it	  grew.	  
	  
Until	   1825,	   Shearith	   Israel	  had	  been	   the	  only	   synagogue	   in	  New	  York.	   	  At	   the	   time	  of	  
their	  synagogue’s	  founding,	  therefore,	  the	  members	  of	  Shaare	  Zedek	  were	  still	  among	  a	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
10	  Allan	  Amanick,	  email	  to	  author,	  25	  February,	  2012	  
11	  “Our	  History,”	  website	  of	  Congregation	  Shearith	  Israel	  
12	  Weiner,	  Julie.	  “	  The	  Cemetery	  Nobody	  Wants,”	  The	  New	  York	  Jewish	  Week,	  October	  18,	  2002.	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very	   few	   Jews	   in	   the	   city.	   	   However,	   they	   were	   at	   the	   forefront	   of	   an	   exploding	  
population.	  	  In	  the	  mid-­‐1840s,	  approximately	  4000	  Jews	  made	  their	  homes	  in	  New	  York.	  	  	  
Only	  twenty	  years	  before,	  there	  had	  been	  4000	  Jews	  in	  the	  entire	  United	  States,	  and,	  by	  
the	  1880s,	  that	  population	  would	  explode	  to	  roughly	  240,000.13	  	  
	  
This	  period,	  from	  roughly	  1820	  to	  1880,	  constitutes	  what	  is	  commonly	  referred	  to	  as	  the	  
Second	  Migration:	  	  the	  second	  great	  wave	  of	  Jewish	  emigration	  to	  the	  United	  States	  in	  
general	  and	  New	  York	  in	  particular.	  	  This	  era	  was	  characterized	  by	  emigration	  primarily	  
from	   central	   Europe	   (rather	   than	   Spain	   and	   Portugal),	   the	   advent	   of	   new	   forms	   of	  
religious	   practice,	   and—especially	   in	   the	  minds	   of	   later	   generations—a	  willingness	   to	  
assimilate.14	  	  Before	  the	  Civil	  War,	  the	  emigrant	  to	  America,	  the	  Jew	  among	  them,	  was	  
an	  adventurer:	  no	  “huddled	  mass”	  but	  a	   fortune-­‐seeker	  and	  explorer	   looking	   to	  make	  
his	  way	  in	  the	  world.15	  	  Few	  religious	  leaders	  or	  Torah	  scholars	  were	  part	  of	  this	  wave,	  
and	  the	  newly-­‐American	  Jews	  of	  the	  mid-­‐19th	  century	  believed	  strongly	  that	  “[the	  laity]	  
had	  the	  right	  to	  change	  tradition	  as	  it	  saw	  fit,	  and	  that	  American	  Jewish	  life	  derived	  its	  
power	  from	  the	  consent	  of	  the	  governed	  as	  did	  the	  machinery	  of	  the	  American	  political	  
system.”16	  
	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
13	  Diner,	  Hasia	  R.	  	  A	  Time	  for	  Gathering:	  The	  Second	  Migration	  1820-­‐1880.	  	  Baltimore,	  MD:	  Johns	  Hopkins	  
University	  Press,	  1992.	  p.53-­‐6	  
14	  Diner,	  Gathering,	  2-­‐5	  
15	  Sanders,	  Ronald.	  	  The	  Downtown	  Jews:	  Portraits	  of	  an	  Immigrant	  Generation.	  	  New	  York:	  Harper	  &	  Row	  
Publishers,	  Inc.,	  1969.	  p.41-­‐42	  
16	  Diner,	  Gathering,	  5	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Thus,	   during	   this	   period,	   whatever	   had	   ever	   really	   existed	   of	   a	   “united”	   Jewish	  
community	   was	   becoming	  much	  more	   diverse	   than	   ever	   before,	   as	   an	   influx	   of	   new	  
immigrants	   “defied	   the	   single	   synagogue	   structure”	   of	   established	   communities.	  	  
Where,	  in	  New	  York,	  a	  single	  synagogue	  had	  sufficed	  for	  almost	  two	  hundred	  years,	  new	  
congregations	   suddenly	   sprang	   up	   to	   represent	   communities	   based	   on	   Old	   Country	  
nationalist	  ties,	  common	  business	   interests,	  and	  basic	  personal	  preferences.	   	  Critically,	  
the	   introduction	   of	   Reform	   theology	   into	   popular	   practice	   formally	   factionalized	   the	  
“Jewish	  community”	   into	  brand-­‐new	  denominations.17	   	  Synagogues,	   for	  these	  reasons,	  
became	   battlefields:	   traditionalist	   rabbis,	   now	   called	   “Orthodox,”	   raged	   against	  
innovation,	  modernization,	  and	  assimilation,	  while	  Reform	  practices	   could	   seem	  alien;	  
both	  strenuously	  argued	  against	  the	  abandonment	  of	  practices	  like	  traditional	  Sabbath	  
observance.	  	  Congregation	  Shaare	  Zedek,	  at	  the	  time	  of	  its	  inception	  and	  throughout	  its	  
history	  up	  until	   the	  1970s,	   fell	  decidedly	  on	  what	  was	  beginning	   to	  be	  considered	   the	  
Orthodox	   end	   of	   the	   spectrum,	   under	   the	   conservative	   leadership	   of	   such	   rabbis	   as	  
Bernard	  Illowy	  (Diner	  Gathering	  130),	  a	  prominent	  Talmudist	  and	  both	  a	  proponent	  of	  
traditional	   Sabbath	   observance	   by	   American	   Jews,	   and	   a	   staunch	   opponent	   of	  
anthropomorphic	  cemetery	  ornament.18	  
	  
The	  profound	  need	  for	  social	  support	  to	  help	  the	  newcomer	  navigate	  between	  his	  life	  as	  
a	  new	  citizen	  and	  his	  religious	  life	  in	  a	  time	  of	  great	  upheaval	  within	  the	  faith	  led	  to	  the	  
development	  of	  a	  variety	  of	   social	  organizations,	  among	  them	  the	  benevolent	  society.	  	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
17	  Ibid.	  
18	  Illowy,	  Bernard.	  	  The	  Wars	  of	  the	  Lord.	  http://www.jewish-­‐history.com/Illoway/	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Historian	   Hasia	   Diner	   emphasizes	   the	   role	   of	   these	   community	   organizations	   as	  
“transitional	   institution[s]…join[ing]	  the	  realms	  of	  the	  sacred	  and	  the	  profane	  by	  easily	  
mixing	  sociability	  with	  ritual	  [and]	  linking	  individual	  Jews	  to	  an	  organized	  community.”19	  	  
Significantly,	   in	   the	   latter	   half	   of	   the	   19th	   century,	   social	   organizations	   of	   this	   nature	  
often	  provided	  an	  alternative	  to	  the	  synagogue,	  and	  people	  often	  chose	  to	  belong	  to	  the	  
former,	   rather	   than	   the	   latter.	   	   Fraternal	   lodges	   and	   landsmanschaftn	  provided	   social	  
opportunities	   for	   hardworking	   people	   with	   strong	   ties	   to	   their	   homelands	   and	  
hometowns;	  such	  “ansches”	   (or	  “the	  people	  of”	   their	  places	  of	  European	  origin)	  often	  
led	  charity	  efforts	  to	  bring	  over	  relatives	  still	  abroad;	  bikur	  cholim	   societies	  visited	  the	  
sick	  and	  provided	  for	  the	  families	  of	  those	  who	  had	  been	  incapacitated	  by	  illness.20	  
	  
In	   this	   atmosphere	   of	   religious	   contention,	   the	   benevolent	   society	   often	   afforded	  
members	  an	  environment	  free	  of	  judgment,	  where	  those	  who	  chose	  to	  keep	  their	  shops	  
open	  on	  the	  Sabbath,	  for	  example,	  could	  practice	  in	  peace	  those	  aspects	  of	  their	  religion	  
that	   worked	   for	   them.21	   	   However	   specific	   form	   of	   the	   “benevolent	   society,”	   which	  
sometimes	  offered	  members	  all	  the	  services	  above,	  originated	  specifically	  to	  deal	  with	  
burial,	  coming	  to	  provide	  other	  social	  services	  only	  secondarily.	  
	  
The	   very	   term	   “benevolent	   society”	   points	   to	   the	   centrality	   of	   burial	   services	   in	   the	  
pantheon	   of	   social	   assistance	   these	   organizations	   provided.	   	   By	   paying	   membership	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
19	  Diner,	  Gathering,	  99	  
20	  Weisser,	  Michael	  R.	  	  A	  Brotherhood	  of	  Memory:	  Jewish	  Landsmanshaftn	  in	  the	  New	  World.	  	  New	  York:	  
Basic	  Books,	  Inc.,	  1985.	  p.4	  
21	  Hasia	  Diner,	  Interview	  with	  author,	  January	  25,	  2012	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dues,	  one	  would	  be	  guaranteed	  a	  grave	   in	   the	  society’s	   section	  of	  a	   Jewish	  cemetery,	  
and	  burial	  in	  a	  traditional	  fashion	  and	  according	  to	  Jewish	  law;	  if	  one’s	  death	  caused	  his	  
family	  to	  fall	  upon	  hard	  times,	  the	  society	  would	  come	  to	  their	  aid	  by	  covering	  the	  cost	  
of	   the	  burial	   and	  offering	  donations	   from	  a	   charitable	   fund.22	   	   In	  practical	   terms,	   19th	  
century	  New	  Yorker	  who	  chose	  to	  belong,	  as	  many	  of	  those	  buried	  at	  Bayside	  did,	  to	  the	  
Moses	   Montefiore	   Benevolent	   Society,	   the	   United	   Hands	   Benevolent	   Society,	   or	   the	  
Chevra	   Kadisha	  Beth	   Israel	   instead	   of	   a	   synagogue	   could	   be	   assured	   of	   an	   acceptably	  
traditional	   burial	   without	   having	   to	   participate	   in	   the	   more	   stringent	   forms	   of	   that	  
tradition	  during	  their	  lives.23	  	  A	  member	  in	  good	  standing	  of	  the	  Order	  of	  the	  American	  
Star,	   an	  affiliate	  of	   the	  Stawiska	  Society	  of	  Polish	   immigrants,	  would	   receive	  a	  weekly	  
benefit	  during	  prolonged	  illness,	  and	  $500	  would	  be	  given	  by	  the	  Order	  to	  his	  widow	  on	  
his	  death,	  or	  to	  the	  member	  himself	  on	  the	  death	  of	  his	  wife.24	  
	  
Because	  buying	  a	  section	  of	  a	  cemetery	  “wholesale”	  seems	  to	  have	  been	  cheaper	  than	  
plots	  bought	   individually,25	  benevolent	   societies	  and	  other	   social	  organizations	  of	   that	  
nature	  often	  bought	  up	  entire	  sections,	  and	  either	  sold	  plots	  to	  their	  own	  constituencies	  
or	   provided	   free	   burial	   to	   members—yet	   another	   appealing	   aspect	   of	   membership.	  	  
“Society	   spaces”	   were	   first	   sold	   to	   landsmanschaftn	   in	   1869,	   at	   the	   Washington	  
Cemetery	  in	  Brooklyn.26	  	  By	  the	  turn	  of	  the	  20th	  century,	  it	  was	  nearly	  impossible	  to	  find	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
22	  Ibid.	  
23	  Ibid.	  
24	  “Starwhisker	  Lodge’s	  Row:	  Long	  Bearded	  Members	  in	  Two	  Factions	  are	  Fighting,”	  The	  New	  York	  Times,	  
May	  19,	  1895.	  
25	  Weisser,	  Brotherhood	  of	  Memory,	  164	  
26	  Weisser,	  Brotherhood	  of	  Memory,	  166	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a	  plot	   in	  a	  Jewish	  cemetery	  in	  New	  York	  without	  being	  part	  of	  a	  benevolent	  society	  or	  
similar	   social	   organization.27	   	   This	   provided	   some	   flexibility	   to	   the	   general	   public,	   in	  
terms	  of	  how	   they	   chose	   to	  affiliate	   religiously,	  while	  also	  generating	   revenue	   for	   the	  
owners	  of	  the	  cemetery,	  and	  a	  return	  on	  their	  initial	  investment	  in	  the	  land.	  
	  
Thus,	   in	   the	  mid-­‐19th	  century,	  during	  Bayside’s	  youth,	   the	  arrangement	  of	   Jewish	  civic	  
life	  in	  New	  York	  around	  benevolent	  societies	  and	  landsmanschaftn	  came	  to	  be	  reflected	  
in	   the	   very	   arrangement	   of	   the	   cemetery	   itself.	   	   However,	   this	   intertwining	   of	   the	  
cultural	   and	   the	   material	   also	   contributed	   to	   the	   preservation	   of	   certain	   traditional	  
aesthetic	  elements:	  Shalom	  Aleichem,	  famous	  for	  the	  Yiddish	  stories	  on	  which	  Fiddler	  on	  
the	   Roof	   was	   based,	   described	   the	   shtetl	   cemetery	   as	   “a	   treasure,	   a	   gem,	   a	   piece	   of	  
wealth,”28	   and	   the	   physical	   form	   of	   that	   Old	   World	   cemetery	   became	   almost	   as	  
important	  to	  the	  new	  American	  Jew	  as	  the	  necessity	  of	  burial	  itself.	  
	  
Part	  II:	  Crossing	  the	  Line	  
For	   our	   purposes,	  we	  will	   define	   the	   cemetery	   “Old	  World”	   style	   as	   involving	   tightly-­‐
packed	  rows	  of	  graves,	  not	  mausoleums,	  with	  little	  deliberate	  room	  for	  maneuverability	  
between	  them,	  and	  no	  intentional	  landscaping	  [Fig.	  5].	  	  The	  Old	  World	  style	  will	  also	  be	  
taken	  to	  imply	  a	  certain	  aesthetic	  austerity:	  graves	  in	  this	  style	  have	  minimal	  ornament.	  	  
What	   decorative	   elements	   do	   exist	   are	   by	   and	   large	   small,	   simple	   engravings,	   often	  
using	   traditional	   Judaic	   symbolism—a	   discreet	   lion,	   a	   menorah,	   a	   Star	   of	   David.	  	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
27	  Weisser,	  Brotherhood	  of	  Memory,	  172	  
28	  Weisser,	  Brotherhood	  of	  Memory,	  22	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Cemeteries	   in	   this	  model	   include	   the	  Orgeyev	  Cemetery	   in	  Moldova,	   and	   the	  Sadgora	  
Cemetery	  in	  Russia	  [Fig.	  6].	  
	  
Bayside’s	  historical	  significance	  is	  rooted	  in	  the	  ways	  the	  site	  straddles	  the	  line	  between	  
the	  Old	  World	  and	  the	  New,	  most	  obviously	  through	  its	  blurring	  of	  the	  line	  between	  the	  
two	  aesthetic	  styles.	   	   It	   is	  an	  “Old	  World”	  style	  cemetery	  because	  of	   the	  density	  of	   its	  
layout,	   with	   graves	   packed	   as	   close	   together	   as	   possible	   and	   seeking	   to	   differentiate	  
themselves	  through	  height	  and	  mass	  [Fig.	  7],	  and	  because	  of	  the	  predominant	  aesthetic	  
choices	   in	   grave	   presentation:	   Hebrew	   Biblical	   inscriptions,	   a	   general	   simplicity	   of	  
inscription,	   and	   a	   majority	   of	   abstract	   generic	   Judaic	   images.	   	   It	   is	   a	   “New	   World”	  	  
cemetery,	  foremost,	  in	  another	  fundamental	  aspect	  of	  its	  arrangement—bodies	  buried	  
alongside	   their	   families	  and/or	  chosen	  connections,	   rather	   than	  simply	   in	   the	  order	   in	  
which	  they	  died—and	  in	  the	  extent	  to	  which	  those	  traditional	  elements	  are	  forsaken	  or	  
tampered	  with,	  resulting	  in	  what	  seems	  to	  be	  a	  testing	  of	  historic	  boundaries.	  	  	  
	  
The	  Jewish	  cemetery	   is	  something	  of	  a	  paradox:	  deeply	   important	  to	  have	  and	  to	  use,	  
but	  only	  for	  the	  very	  specific,	  rigidly	  circumscribed	  purpose	  of	  literally	  burying	  the	  dead.	  	  
The	   material	   memorial	   serves	   very	   specific	   cultural	   functions:	   to	   show	   honor	   to	   the	  
deceased,	  and	   to	  mark	   the	  grave	  so	  his	   family	  can	   find	   it,	  and	  so	   those	   in	   the	  Priestly	  
line,	  for	  whom	  contact	  with	  the	  dead	  constitutes	  ritual	  impurity,	  can	  know	  to	  avoid	  it.29	  	  
However,	  this	  sense	  of	  impurity	  extends	  even	  to	  those	  who	  are	  not	  in	  the	  Priestly	  class:	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
29	  Lamm,	  Maurice.	  	  The	  Jewish	  Way	  in	  Death	  and	  Mourning.	  	  Middle	  Village,	  NY:	  Jonathan	  David	  
Publishers,	  Inc.,	  2000.	  p.188	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before	  entering	  one’s	  home	  after	  having	  been	  to	  a	  cemetery,	  tradition	  dictates	  the	  ritual	  
washing	   of	   one’s	   hands	   in	   a	   “symbolic	   cleansing	   from	   the	   impurity	   associated	   with	  
death…[and	   to]	   underscore	   Judaism’s	   constant	   emphasis	   on	   life	   and	   the	   value	   of	  
living.”30	  
	  
Thus,	   traditionally,	   gravemarkers	   are	  minimalist,	   featuring	   only	   the	   Hebrew	   names	   of	  
those	  buried	  beneath	   them,	   and	   the	  dates	  of	   their	   birth	   and	  death,	   occasionally	  with	  
brief,	  preferably	  also	  Hebrew,	  phrases	  of	  accolade.	  	  	  Sculpture	  in	  human	  form,	  in	  theory,	  
would	   almost	   never	   found,	   and	   even	   animal	   forms	  would	   be	   highly	   discouraged	   [Fig.	  
8].31	  	  Headstones,	  while	  often	  massive,	  tend	  to	  create	  a	  sort	  of	  skyline	  by	  adhering	  to	  a	  
similar	   profile	   throughout	   a	   given	   cemetery,	   resulting	   in	   what	   appear	   to	   be	   walls	   of	  
gravemarkers.	  	  Crucially,	  these	  cemeteries	  tend	  to	  be	  extremely	  crowded:	  as	  many	  dead	  
as	  possible	   can	  be	   crammed	   into	   the	   smallest	  possible	  parcels	  of	   real	  estate,	  because	  
there	  is	  no	  traditional	  need	  to	  make	  room	  for	  such	  amenities	  as	  landscaping,	  vistas,	  or	  
any	  comforts	  for	  the	  living.	  
	  
In	   general,	   is	   important	   to	   note	   that	   priority	   is	   often	   given	   to	   liturgical	   acts	   of	  
commemoration—reciting	   the	   kaddish	   and	   yizkor	   prayers	   in	   a	   synagogue	   quorum—
rather	  than	  spending	  time	  at	  the	  graveside.	  	  Prayer	  is	  where	  one	  is	  meant	  to	  “have	  the	  
sympathies	  of	  one’s	  nature	  awakened,	  one’s	  earthly	  affections	  purified,	  one’s	  anxieties	  
chastened	  and	  subdued”—higher	  moral	  purposes	  ascribed	  to	  the	  manicured	  landscapes	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
30	  Lamm,	  Death	  and	  Mourning,	  94-­‐5	  
31	  Lamm,	  Death	  and	  Mourning,	  190-­‐91	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of	  the	  nonsectarian	  rural	  cemetery	  by	  its	  proponents	  in	  New	  England.32	  	  Prayer	  is	  even,	  
to	  some	  extent,	  where	  one	  is	  supposed	  to,	  in	  David	  Lowenthal’s	  words,	  “seek	  to	  link	  our	  
personal	   past	   with	   collective	   memory	   and	   public	   history”33	   by	   reciting	   those	   prayers	  
responsively,	  and	  in	  a	  collective	  in	  the	  synagogue.	  	  	  
	  
This	   is	   reflected	   in	   the	   physical	   organization	   of	   cemeteries	   like	   Bayside,	   where	   the	  
mobility,	   comfort,	   and	   aesthetic	   enjoyment	  of	   the	   living	   are	  of	   extremely	   low	  priority	  
[Fig.	  9].	  	  Original	  pathways	  are	  mostly	  quite	  narrow,	  visibility	  is	  often	  restricted	  by	  walls	  
of	  headstones,	  and	  there	  are	  no	  vistas	  to	  appreciate;	  there	  are	  few,	  if	  any,	  places	  to	  sit.	  	  
Indeed,	   because	   “the	   [sages]	  wanted	   to	   prevent	  making	   the	   grave	   a	   sort	   of	   totem	   at	  
which	   the	  mourner	  would	  pray	   to	   the	  dead,	   rather	   than	   to	  God,”	  particular	  occasions	  
(minor	   holidays,	   fast	   days,	   the	   anniversary	   of	   the	   death)	   have	   been	   culturally	  
emphasized	   as	   appropriate	   for	   visiting	   a	   relative’s	   grave,	  with	   the	   understanding	   that	  
excessive	   visitation	   is	   actually	   inappropriate.	   	   And	   even	   at	   the	   graveside,	   the	   visiting	  
faithful	  are	  expected	  to	  say	  certain	  prescribed	  prayers	  (for	  example,	  Psalms),	  in	  addition	  
to	  the	  usual	  trimming	  away	  of	  weeds	  and	  detritus:	  the	  relationship	  between	  the	  living	  
and	  the	  cemetery	  is	  highly	  circumscribed,	  with	  the	  intention	  of	  redirecting	  the	  energy	  of	  
the	  mourner	  away	  from	  the	  dead	  and	  toward	  God	  first,	  and	  the	  community	  of	  the	  living	  
second.34	  
	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
32	  Linden-­‐Ward,	  Blanche.	  “Strange	  but	  Genteel	  Pleasure	  Grounds:	  Tourist	  and	  Leisure	  Uses	  of	  Nineteenth-­‐
Century	  Rural	  Cemeteries.”	  In	  Cemeteries	  and	  Gravemarkers:	  Voices	  of	  American	  Culture,	  Richard	  E.	  
Meyer,	  ed.	  Ann	  Arbor,	  MI:	  UMI	  Research	  Press,	  1989.	  p.298	  
33	  Lowenthal,	  David.	  	  The	  Past	  is	  a	  Foreign	  Country.	  	  Cambridge:	  Cambridge	  University	  Press,	  1985.	  p.197	  
34	  Lamm,	  Death	  and	  Mourning,	  193-­‐6	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In	  the	  Jewish	  cemeteries	  of	  mid-­‐19th	  century	  America,	   innovations	  came	  about	  slowly:	  
Graves	  were	   still	   set	  as	   close	   together	  as	  possible,	   inscribed	   in	  Hebrew	  and	  minimally	  
adorned,	   without	   anthropomorphic	   sculptural	   ornament,	   but	   families	   began	   to	   be	  
buried	   together,	   rather	   than	   individual	   bodies	  being	   laid	   to	   rest	   next	   to	   the	   strangers	  
who	  died	  at	  around	  the	  same	  time.	  	  The	  professionalization	  of	  the	  undertaker	  may	  have	  
presented	  an	  alternative	  to	  chevra	  kadisha,	  the	  laypeople	  responsible	  for	  the	  ritual	  care	  
of	  a	  body	  before	   interment,35	  but,	  according	  to	  ancient	   tradition,	   the	  body,	  no	  matter	  
who	   prepared	   it	   for	   burial,	   was	   wrapped	   in	   the	   proper	   prayer	   shawl	   or	   simple	   linen	  
shroud,	   and	   placed	   in	   a	   plain	   pine	   coffin.36	   	   The	   first	   innovation	   introduced	   by	   the	  
incipient	  Americanized	  cemetery	  was,	  in	  fact,	  the	  incidence	  of	  society	  and	  family	  plots:	  
under	   the	  Old	  World	  model,	   the	   dead	  were	   simply	   buried	   in	   the	   order	   in	  which	   they	  
died.	   Being	   buried	   alongside	   one’s	   family	   or	   chosen	   community	   of	   friends	   was	   an	  
extremely	  new	  occurrence	  in	  the	  Jewish	  cemetery.37	  
	  
New	  American	  Jews	  were	  electing	  to	  entrust	  the	  fate	  of	  their	  and	  their	  families’	  mortal	  
remains	  to	  these	  organizations	  because	  they	  would	  be	  provided	  a	  burial	  in	  the	  style	  to	  
which	   their	   ancestors	   would	   have	   been	   accustomed.	   	   This	   is	   evidenced	   by	   people’s	  
willingness	   to	   travel	   great	   distances	   to	   bury	   their	   dead	   in	   specifically	   Jewish	  
cemeteries.38	   	   In	  later	  generations,	  particularly	  with	  the	  advent	  of	  the	  next	  and	  largest	  
wave	   of	   immigration	   beginning	   in	   the	   late	   1880s,	   the	   role	   of	   the	   landsmanschaftn	   in	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
35	  Diner,	  Gathering,	  93	  
36	  Lamm,	  Death	  and	  Mourning,	  11,	  19	  
37	  Hasia	  Diner,	  Interview	  with	  author,	  January	  25,	  2012	  
38	  Ibid.	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Jewish	   life	   took	   a	   backseat	   to	   the	   more	   prominent	   influence	   of	   better-­‐established	  
synagogues;	   if	  the	  cultural	  organizations	  and	  the	  synagogues	  can	  be	  said	  to	  have	  been	  
fighting	  for	  control	  of	  the	  Jewish	  community	  during	  the	  Second	  Migration,	  by	  the	  advent	  
of	   the	   Third	   Migration,	   the	   synagogue	   had	   won.	   	   But	   the	   community	   institutions	  
persisted	  specifically	  because	  of	  their	  capacity	  to	  provide	  for	  halakhic	  burial:	  people	  less	  
interested	   in	   participating	   in	   a	   landsmanschaft	   during	   their	   lives	   invariably	   turned	   to	  
them	  when	  they	  or	  their	  loved	  ones	  were	  about	  to	  die.39	  
	  
This	  suggests	  an	  explanation	  for	  the	  perseverance	  of	  traditional	  funerary	  forms	  during	  a	  
time	  of	  rapid	  modernization:	  the	  older	  cemetery	  model	  served	  as	  a	  tie	  to	  the	  Old	  World,	  
the	  world	  of	  these	  new	  citizens’	  ancestors.	  	  Because	  communities	  had	  organized	  around	  
the	  need	  for	  a	  cemetery	   in	  the	  first	  place,	  no	  amount	  of	  assimilation	  could	  divest	  that	  
institution	  of	  its	  capacity	  to	  define	  Jewishness:	  “[t]he	  cemetery	  had	  been	  a	  center	  of	  life	  
and	   social	   interaction	   within	   the	   shtetl.	   	   Only	   the	   cohesiveness	   of	   the	   shtetl	   could	  
absorb	   the	   trauma	   and	   pain	   of	   death.”40	   	   Thus,	   even	   as	   the	   “center	   of	   social	   life”	   in	  
America	  became	  more	  variable,	  more	  diffuse,	  the	  cemetery,	  the	  recognizable	  cemetery,	  
remained	   a	   constant.	   	   The	   19th	   century	   Jewish	   cemetery	   in	   America,	   in	   reiterating	  
traditional	  forms	  while	  simultaneously	  admitting	  innovations,	  might	  be	  said	  to	  represent	  
for	  the	  faithful	  a	  similar	  attitude	  toward	  the	  European	  homeland:	  a	  gesture	  of	  respect	  
toward	   something	   that	   is	   gone,	   and	   that,	   although	   one	  might	  miss	   it,	   should	   not	   be	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
39	  Weisser,	  Brotherhood	  of	  Memory,	  163,	  173	  
40	  Weisser,	  Brotherhood	  of	  Memory,	  172	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dwelt	   on	   at	   the	   expense	   of	   living	   one’s	   life.	   	   Bayside,	   especially	   in	   the	   context	   of	   its	  
contemporaries,	  typifies	  that	  evolution,	  and	  the	  tension	  of	  the	  historic	  moment.	  
	  
Increasing	   aesthetic	   variation	  within	  Bayside	   can	  be	   attributed	  only	   broadly	   to	   formal	  
divisions	  within	  the	  community	  along	  new	  denominational	  lines	  account.	  	  Salem	  Fields,	  
for	  instance,	  as	  the	  congregational	  cemetery	  of	  Temple	  Emanu-­‐El,	  was	  the	  cemetery	  of	  a	  
synagogue	  that	  identified	  from	  the	  very	  first	  with	  a	  Reform	  theology,	  and	  as	  such	  looks	  
very	   different	   from	   Bayside.	   	   Established	   in	   1851	   and	   opened	   to	   the	   public	   in	   1852,	  
Salem	   Fields	  was	   built	   by	   and	   for	   a	   constituency	   that	   believed	   that,	   without	  massive	  
adaptation,	  Judaism	  would	  die	  in	  America.	  Reform	  theology	  advocated,	  for	  example,	  for	  
the	  incorporation	  of	  English	  into	  the	  worship	  service,	  and	  organized	  prayer	  that	  would	  
more	  closely	  resemble	  Protestant	  church	  practice.	   	  Significantly,	  Reform	  congregations	  
built	   bold,	   eye-­‐catching	   cathedral	   synagogues	   in	   a	   “Moorish”	   or	   “Byzantine”	   style,	   to	  
announce	   the	   participation	   of	   Jews	   in	   the	   respectable	   American	   religious	   system.	   41	  	  
Thus,	   when	   Temple	   Emanu-­‐El	   opened	   Salem	   Fields,	   they	   sought	   to	   represent	   their	  
congregation	  through	  the	  “most	  improved	  methods	  in	  cemetery	  architecture”	  and	  “one	  
of	   the	   finest	   of	   our	   many	   cities	   of	   the	   dead.”	   	   To	   this	   end,	   Salem	   Fields	   features	  
architecturally	  grand	  mausoleums	  (the	  Guggenheim	  family	  mausoleum	  was	  modeled	  on	  
the	  Temple	  of	  the	  Winds)42	  	  and	  highly	  cultivated	  intentional	  landscaping,	  creating	  on	  a	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
41	  Diner,	  Gathering,	  124,	  167	  
42	  Because	  of	  the	  stipulation	  that	  a	  body	  be	  returned	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  earth,	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  forbidden	  with	  certain	  structural	  restrictions,	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  traditional.	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smaller	   scale	   something	   very	  much	   akin	   to	   the	   nonsectarian,	   park-­‐like	   rural	   cemetery	  
that	  was	  fashionable	  at	  the	  time	  [Fig.	  10].43	  	  
	  
At	  Bayside,	  however,	  new,	  trendy	  aesthetic	  elements	  creep	  in	  not	  because	  people	  were	  
necessarily	   abandoning	  or	   revamping	   their	   ancestral	  beliefs,	  but	  because	   the	  mid-­‐19th	  
century,	   in	   Jewish	   thought	   and	   especially	   during	   the	   Second	   Migration,	   placed	   an	  
emphasis	  on	   learning	  how	  to	  navigate	  between	   the	  old	  and	  new	  worlds,	  and	   learning	  
how	   to	   function	   in	   both	   of	   them	   simultaneously,	   leading	   to	   a	   newfound	   sense	   of	  
worldliness,	   individuality,	   and	   independence	   from	   rabbinic	   authority.44	   	   Bayside’s	  
founding	   community	   in	   the	   midst	   of	   the	   Second	   Migration	   reflected	   a	   general	  
population	  of	   laypeople,	  not	  scholars:	  “philosophical	  and	  theological	   issues	  made	   little	  
difference	  to	  them.”	  	  They	  prioritized	  the	  education	  of	  their	  children,	  the	  foundation	  of	  
cultural	   institutions,	   and	   their	   own	   acceptance	   into	   the	   American	   scene	   over	   rigid	  
adherence	   to	   the	   rule	   of	   rabbis,	   and	   “decided	  what	   the	   character	   of	   American	   Jewry	  
would	  be”	  accordingly.45	  
	  
The	   Second	   Wave	   of	   immigration	   laid	   the	   foundations	   for	   interaction	   with	   the	   New	  
World	  that	  the	  Third	  Wave	  would	  build	  upon	  later	  in	  the	  19th	  century	  and	  into	  the	  20th.	  	  
Reform	   Judaism	   took	   root	   in	   19th	   century	   America	   because,	   among	   other	   reasons,	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
43	  Stern,	  Myer.	  	  The	  Rise	  and	  Progress	  of	  Reform	  Judaism:	  Embracing	  a	  History	  Made	  from	  the	  Official	  
Records	  of	  Temple	  Emanu-­‐El	  of	  New	  York,	  with	  a	  description	  of	  Salem	  Fields	  Cemetery,	  its	  City	  of	  the	  Dead,	  
with	  Illustrations	  of	  its	  Vaults,	  Monuments,	  and	  Landscape	  Effects.	  	  New	  York:	  Myer	  Stern,	  Publisher,	  
1895.	  p.201-­‐4	  
44	  Diner,	  Gathering,	  4	  
45	  Diner,	  Gathering,	  4-­‐5	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“there	   was	   no	   vigorous,	   traditional	   Jewry	   to	   oppose	   such	   changes.”46	   	   This	   same	  
atmosphere	  informed	  the	  evolution	  of	  the	  new	  “Orthodoxy”	  as	  well,	  however,	  allowing	  
more	   conservative	   communities	   to	   nevertheless	   accommodate	   adaptations	   of	   their	  
choosing.	   	   Orthodox	   Jews	   could	   be	   fashionable,	   worldly.	   	   This	   general	   philosophy	   of	  
personal	   freedom	   would	   persist	   into	   the	   Third	   Migration,	   when	   more	   rabbis	   and	  
scholars	   emigrated	   to	   establish	   more	   traditional	   communities,	   whose	   members	  
nevertheless	   dreamt	   of	   being	   “businessmen”	   and	   sending	   their	   children	   to	   college.47	  	  
The	   “Germanizing”	   influence	  was	   very	   important	   to	   later	   waves	   of	   Eastern	   European	  
immigrants	  looking	  to	  become	  American,	  it	  was	  a	  mitigator	  in	  the	  complicated	  process,	  
the	  Jewish	  older	  brother	  who	  could	  show	  newcomers	  the	  ropes.48	  
	  
Thus,	   Bayside’s	   foundation	   at	   the	   height	   of	   the	   Second	   Wave	   informed	   not	   only	   its	  
material	  organization,	  but	  also	  laid	  the	  ideological	  groundwork	  upon	  which	  subsequent	  
generations	  would	  base	  their	  own	  relationship	  to	  America	  and	  Americanization	  when	  it	  
came	  time	  to	  bury	  their	  dead.	  	  Though	  the	  majority	  of	  the	  burials	  in	  Bayside	  took	  place	  
after	  the	  Second	  Wave	  had	  ended,	  the	  fabric	  of	  the	  site	  reflects	  the	  influence	  of	  Second	  
Wave	   social	   organizations	   on	   the	   formation	   of	   the	   community,	   and	   the	   ideological	  
innovations	   begun	   in	   that	   period	   that	   allowed	   later	   generations	   to	   accommodate	  
Americanizations	  in	  funerary	  tradition.	  	  Bayside	  is	  not	  a	  “Second	  Wave	  cemetery”	  in	  that	  
it	  only	  represents	  the	  dead	  of	  that	  period.	  	  Rather,	  Bayside	  is	  a	  Second	  Wave	  cemetery	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
46	  Sorin,	  Gerald.	  	  A	  Time	  for	  Building:	  The	  Third	  Migration	  1880-­‐1920.	  	  Baltimore,	  MD:	  The	  Johns	  Hopkins	  
University	  Press,	  1992.	  p.8	  
47	  Sorin,	  A	  Time	  for	  Building,	  4	  
48	  Sorin,	  A	  Time	  for	  Building,	  6	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in	  that	  it	  makes	  clear,	  in	  very	  tangible	  ways,	  the	  influence	  and	  effects	  of	  that	  period	  on	  
the	  course	  of	  Jewish	  history	  in	  New	  York.	  	  	  
	  
For	   example,	   Bayside,	   like	  Washington	   Cemetery	   in	   the	   Parkville	   section	   of	   Brooklyn,	  
and	  other	  Jewish	  cemeteries	  of	  Second	  Wave	  origin,	  reflect	  the	  influence	  of	  this	  belief	  in	  
a	  worldly	   Judaism	  on	   later	  American	   Jews	  by	  breaking	  openly	   the	  aspects	  of	   tradition	  
that	   discourage	   ornate	   sculptural	   ornament	   and	   images	   in	   human	   form	   by	   featuring	  
decorations	   that	  would	  have	  been	  extremely	  popular	   in	   the	  mid-­‐	   to	   late-­‐19th	   century.	  	  
Highly	   Victorian	   lambs	   on	   the	   graves	   of	   children	   abound,	   as	   do	   photographs	   under	  
copper	   covers,	   tree	   stump	  headstones	  with	   knots	   to	   represent	   the	  number	  of	   people	  
buried	  there,	  and	  “cradle	  graves”	  for	  planting	  flowers	  [Fig.	  11].	  	  Two	  early	  20th	  century	  
Bayside	   graves	   for	   two	   unrelated	   little	   girls	   feature	   identical	   angel	   statues,	   attesting	  
both	  to	  the	  secularization	  of	  on	  otherwise	  Christian	  image,	  and	  the	  extent	  to	  which	  its	  
simple	  trendiness	  made	  it	  an	  appropriate	  choice:	  in	  1902	  or	  1909,	  this	  is	  how	  one	  buries	  
a	  child	  [Fig.	  12].	  
	  
Indeed,	   due	   to	   the	   lasting	   influence	   of	   the	   Second	   Wave	   worldview,	   “individuality”	  
seems	   truly	   to	   be	   the	   name	   of	   the	   game	   at	   Bayside,	   or	   at	   least,	   “individuality	  within	  
tradition.”	  	  Variations	  seem	  to	  be	  undertaken	  on	  a	  personal	  basis—even	  within	  society	  
plots,	   two	  graves	   look	  alike	  only	  rarely.	   	  One	  gets	   the	  sense,	  walking	  through	  Bayside,	  
that	  one	  is	  walking	  through	  a	  crowd	  of	  distinct,	  unique	  people.	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Part	  III:	  The	  Crowd	  
The	  denizens	  of	  Bayside	  Cemetery	   constitute	  a	   vast	   representative	   sample	  of	  ways	  of	  
living	  and,	  often	  more	  arrestingly,	  ways	  of	  dying	  in	  late	  19th	  and	  early	  20th	  century	  New	  
York.	  
	  
Because	   of	   the	   egalitarian	   burial	   tradition	   of	   minimal	   ornament,	   and	   the	   lack	   of	   any	  
particular	  rules	  regulating	  variations	  in	  that	  tradition,	  such	  prestige	  burials	  as	  do	  exist	  at	  
Bayside	   can	   often	   easily	   pass	   unremarked.	   	   Austerity	   is	   the	   norm,	   rather	   than	   the	  
exception.	   	   True,	   elaborate,	   pagoda-­‐like	   monuments	   stand	   out,	   but	   there	   are	  
comparatively	  few	  of	  them,	  and	  thus	  there	  is	  often	  little	  distinction,	  at	  a	  casual	  glance,	  
between	  the	  plain	  graves	  of	  the	  wealthy,	  the	  socially	  prominent,	  and	  the	  plain	  graves	  of	  
the	   common-­‐folk.	   In	   this	   sense,	   this	   cemetery,	   in	   particular,	   is	   also	   a	   great	   equalizer.	  	  
The	   grave	   of	   the	   prominent	   and	   influential	   Orthodox	   rabbi	   Aaron	   Yoodelovitch	  
(sometimes	   "Yudelovitch"),	   for	   example,	   who	   died	   in	   1930	   at	   the	   age	   of	   8249,	   is	  
indistinguishable	  from	  those	  of	  the	  laymen	  around	  him	  [Fig.	  13].	  
	  
All	  too	  frequently,	  the	  stories	  Bayside	  tells	  are	  not	  remarkable,	  and	  the	  site	  is	  not	  made	  
remarkable	   because	   of	   them.	   	   Rather,	   the	   cemetery	   is	   remarkable	   for	   allowing	   us	   to	  
know	  these	  stories,	  to	  consider	  how,	  as	  perfectly	  unexceptional	  New	  Yorkers,	  we	  might	  
ourselves	   have	   lived	   and	   died	   nearly	   two	   centuries	   ago,	   and	   what	   our	   human	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
49	  “Rabbi	  Yoodelovitch	  Dies	  at	  Age	  of	  82,”	  The	  New	  York	  Times,	  February	  3,	  1930.	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community	  might	   have	   looked	   like	   then,	   often	   expanding	   upon	  well-­‐known	   stories	   in	  
surprising	  ways,	  and	  providing	  context	  for	  established	  New	  York	  City	  history.	  
	  
For	  example,	  in	  August,	  1888,	  twenty-­‐three	  years	  before	  the	  Triangle	  Shirtwaist	  Factory	  
fire	   forced	   reforms	   in	   the	   treatment	   and	   safety	   of	   city	   garment	   workers,	   at	   least	  
nineteen	   people	   perished	   when	   a	   “death	   trap”	   textile	   factory	   caught	   fire.	   	   Between	  
eighty	  and	  150	  people	  were	  working	   in	  the	  “tailor	  shop”	   just	  south	  of	  Houston	  Street,	  
between	   Christie	   Street	   and	   the	   Bowery,	   when	   a	   spark	   from	   a	   faulty	   stove	   in	   the	  
janitor’s	   apartment	   ignited	   either	   scraps	   of	   fabric	   or	   weak	   structural	   elements.	   	   In	  
language	   that	   echoes	   the	   Triangle	   fire,	  workers	  were	  unable	   to	   escape	   the	  blaze:	   fire	  
escapes	  had	  been	  removed	  by	  the	  owner	  as	  unsightly,	  and	  the	  only	  available	  egress	  was	  
insufficient	  to	  the	  rush.	  	  People	  were	  trapped	  in	  an	  airshaft	  between	  the	  factory	  and	  the	  
tenement	  building	  next	  door,	  or	  plunged	  to	  their	  deaths.	  	  Remains	  at	  the	  morgue	  were	  
too	  badly	  disfigured	  to	  be	  identified.	  	  All	  but	  two	  of	  the	  victims	  were	  buried	  at	  Bayside,	  
under	  the	  direction	  of	  United	  Hebrew	  Charities,	  a	  free	  burial	  association.50	  	  There	  is	  no	  
plaque	  on	   the	   site	   of	   the	   fire	   today,	   no	  memorial	   to	   this	   particular,	   but	   sadly	   all-­‐too-­‐
common,	   urban	   tragedy;	   the	   buildings	   themselves	   have	   been	   replaced	   by	   a	   Whole	  
Foods.	  	  There	  are	  only	  the	  graves	  at	  Bayside	  to	  testify	  to	  the	  existence	  of	  this	  narrative,	  
and	  its	  contribution	  to	  a	  21st	  century	  understanding	  of	  New	  York	  City	  history.	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At	  a	  deeper	  level,	  a	  cemetery	  like	  Bayside	  has	  the	  capacity	  to	  create	  a	  sense	  of	  historic	  
parataxis.	  	  In	  literature,	  this	  listing	  device	  is	  often	  used	  to	  signal	  a	  basic	  equality	  among	  
objects	  that	  would	  ordinarily	  be	  assumed	  to	  exist	  in	  some	  sort	  of	  hierarchy;	  at	  Bayside,	  
people	  who	   lived	   and/or	  died	   in	  unremarkable	   circumstances	   rest	   beside	  people	  who	  
lived	  through	  or	  perished	  in	  extraordinary	  historic	  events.	  	  This	  emphasizes	  a	  degree	  of	  
fundamental	  sameness:	  all	  men	  are	  created	  equal,	  and	  eventually	  they	  all	  die.	  	  George	  
Rosenshine,	  of	  57-­‐59	  East	  11th	  Street,	  boarded	  the	  Titanic	  in	  Cherbourg	  under	  the	  name	  
George	  Thorne,	  so	  no	  one	  would	  know	  that	  his	  companion,	  Maybelle	  Thorne,	  was	  the	  
middle-­‐aged	  feather-­‐importer’s	  mistress,	  and	  not	  his	  wife.	  	  When	  the	  ship	  sank,	  George	  
drowned;	  one	  of	  seventy-­‐two	  Jews	  among	  the	  1517	  victims	  of	  the	  tragedy,	  his	  body	  was	  
recovered	  by	  MacKay	  Bennett	  and	  taken	  to	  the	  family	  plot	  in	  Bayside,	  where	  his	  grave	  
betrays	  no	   sign	  at	   all	   of	   his	   involvement	   in	   the	   famous	   tragedy	   [Fig.	   14].51	   	   (Maybelle	  
survived,	  incidentally,	  and	  was	  rescued	  from	  a	  lifeboat	  by	  the	  Carpathia.)	  
	  
And	   some	  Bayside	   stories	   serve	   to	   shed	   light	  on	   the	  nuances	  of	   Jewish	   society	   at	   the	  
time,	  although	  not	  always	  the	  most	  favorable	  light.	  	  Yet	  even	  the	  stories	  of	  general	  bad	  
behavior	  can	  offer	  useful	  insights	  into	  the	  inner	  machinery	  of	  Jewish	  culture	  at	  the	  time,	  
and	   the	   relationship	  between	   the	   Jewish	  community	  and	   their	  neighbors.	   	  One	  of	   the	  
most	   telling	  examples	  of	   this	   is	   the	  story	  of	   the	  “Starwhisker	  Lodge	  Row”	   [Fig.	  15].	   	  A	  
bitter	   legal	   battle	   erupted	   in	   1895,	  when	   Lodge	  No.	   99	   of	   the	  Order	   of	   the	  American	  
Star,	   a	   benevolent	   society	   of	   Russian-­‐Polish	   tailors,	   schismed	   from	   their	   religious	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
51	  Levy,	  Faygie.	  	  “A	  Human	  Story,	  and	  a	  Real	  Love	  Story,	  Too,”	  	  Philadelphia	  Jewish	  Exponent,	  July	  22,	  2004.	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subsidiary,	   the	  Chevra	  Anshe	  Stawisk	   (“The	  Group	  of	  Men	   from	  Stawiska,”	  a	   region	   in	  
Poland.	  	  The	  Lodge	  (popularly	  dubbed	  the	  “Starwhisker	  Lodge”	  on	  account	  of	  their	  long	  
beards)	  owned	  the	  space	  at	  56	  Orchard	  Street	  that	  the	  Chevra	  used	  for	  prayers	  and	  all	  
their	  ritual	  objects,	  as	  well	  as	  a	  society	  plot	  in	  Bayside	  “for	  the	  burial	  of	  the	  members.”	  	  
When	  the	  Chevra	  attempted	   to	  break	   from	  the	  Lodge,	  on	   the	  grounds	   that	   the	  Lodge	  
was	  insolvent	  and	  unable	  to	  pay	  out	  promised	  benefits	  to	  the	  sick,	  society	  plot	  and	  its	  
associated	  funds	  became	  the	  focus	  of	  a	  lengthy	  and	  ugly	  lawsuit.52	  	  The	  plot	  in	  Bayside	  
today	  is	  found	  under	  the	  gate	  Anshe	  Stawisk,	  suggesting	  that	  the	  Chevra	  triumphed	  over	  
the	  Lodge,	  and	  the	  latter	  was	  indeed	  dissolved.	  
	  
In	   another,	   sadder	   case,	   a	   young	   couple,	   Julius	   Marcus	   and	   Mrs.	   Juliette	   Fournier,	  
committed	  suicide	   together,	  distraught	  over	   their	   inability	   to	  be	   together,	  presumably	  
on	  account	  of	  their	  difference	  of	  religion	  (he	  was	  Jewish,	  she	  was	  not)	  and	  the	  fact	  that	  
she	   was	   already	   married.	   	   Julius	   was	   buried	   “by	   a	   Hebrew	   benevolent	   society”	   in	  
Bayside,	  without	  formal	  prayers	  or	  the	  services	  of	  a	  rabbi,	  “inasmuch	  as	  Marcus	  was	  an	  
atheist	   as	  well	   as	   a	   suicide.”	   	   The	   comparison	   in	   the	   newspaper	   coverage	   of	   the	   two	  
mourning	   rituals,	  Marcus’	   and	   Fournier’s,	   reveal	   both	   the	   extent	   to	  which	   traditional	  
Jewish	  burial	  practice	  prevailed	   in	  New	  York,	  and	   the	  degree	   to	  which	   innovation	  was	  
utterly	   routine:	   Marcus	   was	   buried	   in	   a	   “plain	   black	   box,”	   with	   none	   of	   the	   velvet	  
trimmings	   or	   body-­‐viewing	   of	   Fournier’s	   funeral	   service,	   but,	   as	   formal	   religious	   rites	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
52	  “Starwhisker	  Lodge’s	  Row:	  Long	  Bearded	  Members	  in	  Two	  Factions	  are	  Fighting,”	  The	  New	  York	  Times,	  
May	  19,	  1895.	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and	  attendants	  seemed	   inappropriate	   for	  “an	  atheist	  and	  a	  suicide,”	   they	  were	  simply	  




The	   significance	   of	   Bayside	   Cemetery	   does	   not	   derive	   from	   extraordinary	   lives	   that	  
ended	  there;	  it	  is	  not	  a	  wonder	  of	  architecture	  or	  landscape.	  	  On	  the	  contrary,	  Bayside	  is	  
significant	  because	  its	  composition	  and	  historic	  constituency	  reflect	  the	  extent	  to	  which	  
the	   Second	  Migration	   of	   Jews	   to	  New	  York	   influenced	   the	   course	   of	  American	   Jewish	  
history	  for	  generations	  to	  follow,	  and	  because	  its	  very	  ordinariness	  allows	  a	  21st	  century	  
viewer	   a	   glimpse	   of	   what	   his	   life	   and	   death	   and	   neighbors	   might	   have	   been	   like	   a	  
hundred	  years	  earlier.	   	  The	  people	  who	  are	  buried	  there,	  and	  the	  periods	   in	  American	  
Jewish	  history	   that	   they	   represent,	   are	  what	  makes	   the	  material	  of	   the	   site	  both	   look	  
and	  perform	   in	   the	  ways	   that	   it	  does.	   	   The	  contributions	  of	   those	   stories	   to	  a	  greater	  
understanding	  of	  Jewish	  history	  in	  New	  York	  are	  unique,	  and	  will	  be	  lost	  if	  Bayside	  is	  not	  
preserved,	  but	  Bayside,	  in	  turn,	  cannot	  be	  successfully	  preserved	  without	  them.	  	  	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
53	  “No	  Rabbi	  at	  his	  Funeral:	  Mrs.	  Fournier’s	  Friends	  Think	  She	  Planned	  the	  Death	  of	  Marcus	  and	  Herself,”	  
The	  New	  York	  Times,	  August	  23,	  1894.	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Figure	  1	  
	  
Salem	  Fields	  Cemetery,	  Map	  of	  Kings	  &	  Part	  of	  Queens	  Counties,	  Long	  Island,	  New	  York,	  1852,	  from	  the	  





Site	  of	  Bayside	  Cemetery,	  Map	  of	  Kings	  &	  Part	  of	  Queens	  Counties,	  Long	  Island,	  New	  York,	  1852,	  from	  the	  
collection	  of	  the	  Queens	  Historical	  Society
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Figure	  3	  
	  
Organization	  of	  Bayside	  into	  family	  and	  society	  plots;	  view	  north	  along	  a	  main	  thoroughfare	  –	  photo	  by	  






Society	  plot	  of	  the	  Chevra	  Anshe	  Makower	  –	  photo	  by	  author,	  February	  2012	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Figure	  5	  
	  






Headstones	  featuring	  relief	  of	  doves	  and	  an	  ark,	  Beregovo	  Cemetery,	  Russia,	  mid-­‐19th	  century	  –	  photo	  by	  
David	  Goberman	  
	  









Traditional	  headstone	  iconography	  at	  Bayside.	  	  Left	  to	  right:	  hands	  performing	  the	  Priestly	  Benediction,	  
Sabbath	  candles,	  the	  Start	  of	  David	  –	  photo	  by	  author,	  March	  2012	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Figure	  9	  
	  






Salem	  Fields	  Cemetery,	  Cypress	  Hills,	  NY,	  2011	  –	  photo	  courtesy	  of	  nycemetery.wordpress.com	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Figure	  11	  
	   	  
Examples	  of	  Bayside’s	  Americanized	  grave	  icons	  (tree	  stump	  headstone,	  a	  lamb)	  –	  photo	  by	  author,	  March	  




	  	   	  
Identical	  angel	  statues	  at	  Bayside,	  marking	  the	  graves	  of	  young	  girls,	  1909	  and	  1902	  respectively	  –	  photo	  
by	  author,	  March	  2012	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Figure	  13	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Figure	  15	  
	  
Society	  plot	  of	  the	  “Starwhiskers,”	  or	  Chevra	  Anshe	  Stawisk	  –	  photo	  by	  author,	  March	  2012	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Chapter	  2	  –	  Conditions	  
	  
	  
Bayside	  Cemetery’s	   physical	   conditions	   reflect	   the	   complex	   relationships	  between	   the	  
site	   and	   those	  around	   it,	   between	   its	   recent	  past	   and	  greater	  history.	   	   The	   social	   and	  
economic	  factors	  that	  led	  to	  the	  severe	  decline	  of	  Bayside	  in	  the	  late	  20th	  century	  were,	  
to	   some	   extent,	   abetted	   by	   the	   physical	   nature	   of	   the	   site	   itself.	   	   Bayside’s	   overall	  
surroundings,	   spatial	   arrangement,	   and	   predominant	  monument	   design,	   in	   particular,	  
contributed	  to	  a	  landscape	  in	  which	  official	  neglect	  was	  compounded	  by	  vandalism	  and	  
natural	   decay.	   	   Almost	   every	   aspect	   of	   Bayside—from	   its	   management	   to	   its	  
organization,	   from	   its	  close	  and	  complicated	  neighbors	   to	   its	  disrupted	  circulation	  and	  
material	   disrepair—has	   conspired	   to	   create,	   in	   the	   present,	   a	   site	   that	   is	   hard	   to	  
navigate,	  hard	   to	   read,	  and,	  most	  critically,	  historically	  hard	   to	  preserve.	   	  This	  chapter	  
will	  provide	  an	   impressionistic	   survey	  of	  Bayside’s	   conditions,	  and	   the	   social	   and	   legal	  
troubles	  that	  continue	  to	  contribute	  to	  its	  disrepair.	  
	  
Part	  I:	  The	  Big	  Picture	  
In	  much	  the	  same	  way	  that	  the	  founders	  of	  Shaare	  Zedek	  were	  the	  advance	  guard	  of	  a	  
boom	   in	   the	   emigration	   of	   Central	   and	   Eastern	   European	   Jews	   to	   America,	   Bayside	  
Cemetery	  was	  at	  the	  forefront	  of	  an	  explosion	  of	  cemetery	  construction	  not	  merely	   in	  
what	  would	  become	  the	  borough	  of	  Queens,	  but	  in	  its	  own	  immediate	  neighborhood	  as	  
well.	   	   The	   cemeteries	   built	   on	   either	   side	   of	   Bayside	   restricted	   its	   growth	   from	   the	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beginning,	   ensuring	   that,	   with	   the	   high	   demand	   for	   plots	   in	   Jewish	   graveyards,	   this	  
would	   be	   a	   very	   crowded	   space.	   	   They	   also	   reveal	   the	   extremes	   of	   deterioration	   and	  
mistreatment	   that	   sites	   like	  Bayside	   can	   face,	   and	  alternative	  modes	  of	  management,	  
which	   have	   resulted	   in	   to	   cemeteries	   both	   very	   similar	   to	   and	   very	   different	   from	  
Bayside	  today.	  
	  
In	  1865,	  Congregation	  Derech	  Emunah	  (sometimes	  written	  Derech	  Amuno),	  an	  affiliate	  
of	  Shaare	  Zedek	  located	  on	  Charles	  Street,	  founded	  a	  cemetery	  along	  Bayside’s	  western	  
edge.	   	  They	  named	  their	  cemetery	  Mokom	  Sholom,	  or	   the	  Place	  of	  Peace	   [Fig.	  16].	   	  A	  
year	   later,	  Mokom	  Shalom	  opened	  a	  section	  for	  free	  burial	  at	  the	  northern	  end	  of	  the	  
cemetery,	  closer	  to	  Liberty	  Avenue,	  for	  the	  interment	  of	  “indigent	  Jews”;	  the	  southern	  
portion	  would	   develop	   in	   the	   same	  way	   as	   Bayside,	  with	   a	  mix	   of	   society	   and	   family	  
plots.	  54	  	  
	  
In	   1880,	   Derech	   Emunah	   went	   into	   partnership	   with	   United	   Hebrew	   Charities,	   a	  
predecessor	   organization	   of	   the	   Federation	   of	   Jewish	   Philanthropies,	   upon	   whom	  
devolved	   the	   quotidian	   responsibilities	   of	   maintaining	   Mokom	   Shalom.	   	   The	  
congregation	   provided	   the	   land,	   while	   United	   Hebrew	   Charities	   provided	   the	   actual	  
burial	  services	  from	  funding	  to	  undertaking,	  until	  free	  burial	  ceased	  in	  Mokom	  Sholom	  
in	  1901.	  According	  to	  the	  Marmor	  Report,	  an	  independent	  study	  into	  the	  deterioration	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
54	  Florence	  Marmor.	  	  “Cemetery	  Recording	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of	   the	   three	   cemeteries	   by	   Florence	  Marmor,	   whose	   parents	   are	   buried	   there,	   there	  
were	  12,000	  burials	  in	  Mokom	  Sholom	  between	  1866	  and	  1901.	  
	  
In	  the	  1960s,	  Mokom	  Sholom	  was	  sold	  to	  a	  Rabbi	  Applebaum,	  who	  was	  later	  accused	  of	  
misappropriating	  cemetery	  funds	  and	  neglect;	  the	  cemetery	  was	  subsequently	  seized	  by	  
the	  state	  of	  New	  York.	  
	  
In	  1891,	  the	  Pike	  Street	  Synagogue	  founded	  the	  Acacia	  Cemetery	  alongside	  Bayside	  to	  
the	  east	  [Fig.	  17].	   	  Otherwise	  known	  as	  the	  Sons	  of	   Israel	  Kalwarie	  (a	  town	  in	  Poland),	  
constituents	  of	  Pike	  Street	  had	  prior	  to	  this	  been	  buried	  in	  a	  society	  plot	  in	  Bayside.	  	  By	  
the	  1970s,	  membership	  in	  the	  synagogue	  had	  declined,	  and	  the	  congregation	  ceased	  to	  
operate.	   	   Acacia	  went	   into	   state	   receivership.	   	   In	   the	   1990s,	   both	  Acacia	   and	  Mokom	  
Sholom	   were	   administered	   by	   one	   David	   Jacobson,	   head	   of	   the	   United	   Hebrew	  
Community	  of	  New	  York,	  another	  philanthropic	  organization.55	  	  	  
	  
Today,	   Acacia	   is	   the	   only	   one	   of	   the	   three	   cemeteries	   still	   in	   regular	   use.	   	   Possibly	  
because	  of	  its	  state	  administration,	  possibly	  because	  it	  remains	  an	  active	  burial	  ground,	  
possibly	  because	   it	   is	  simply	  smaller	   than	  Bayside	  and	  hugged	  closely	  by	  the	  street	  on	  
three	  sides,	  with	  little	  room	  for	  the	  development	  of	  a	  wilderness,	  and	  probably	  because	  
of	   some	   combination	   of	   all	   these	   factors,	   Acacia	   is	   just	   as	   crowded	   as	   Bayside,	   but	  
better-­‐kept.	   	   It	   is	  more	   exposed	   to	   the	   neighborhood,	  making	   it	   harder	   to	   hide	   in	   its	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rows	  or	  tag	   its	  mausoleums.	   	  This	   is	  not	  to	  say	   it	   is	  without	   its	  share	  of	  vandalism	  and	  
disrepair	  ,	  but	  its	  overall	  appearance	  is	  that	  of	  a	  cemetery	  in	  good	  condition,	  cared	  for	  
and	   manicured.	   	   Its	   style	   is	   not,	   overall,	   “more	   modern”	   than	   Bayside,	   but	   its	  
monuments	  are	  more	  accessible	  simply	  because	  the	  site	  has	  been	  better	  kept;	  Acacia	  in	  
general	  lacks	  the	  material	  decay	  and	  dense	  overgrowth	  of	  uncontrolled	  vegetation	  that	  
would	  come	  to	  be	  characteristic	  of	  Bayside	  [Fig.	  18].	  
	  
Mokom	   Sholom,	   by	   comparison	   to	   Bayside,	   today	   looks	   shockingly	   empty.	   	   It	   was	  
completely	  closed	  to	  the	  public	  with	  the	  installation	  of	  extensive	  fencing	  after	  a	  scandal	  
in	  1997,	   in	  which	  the	  cemetery	  administrator	  and	  several	   local	  rabbis	  were	  accused	  of	  
tampering	  with	   the	   graves—specifically,	   of	   having	   systematically	   removed	  upwards	  of	  
1500	   headstones	   from	   the	   free	   burial	   section	   over	   the	   preceding	   thirty	   years,	   and	  
attempting	  to	  re-­‐sell	  those	  occupied	  graves.56	  	  
	  
Originally,	   however,	   the	   three	   cemeteries	   simply	   flowed	   into	   one	   another,	   without	  
distinct	  boundaries.	  	  The	  only	  way	  to	  know	  if	  you	  were	  in	  one	  or	  the	  other	  was	  to	  enter	  
through	   that	   cemetery’s	   entrance:	   The	   main	   entrance	   to	   Bayside,	   originally,	   was	   on	  
Pitkin	  Avenue,	  the	  south	  end	  of	  the	  grounds,	  while	  Mokom	  Sholom	  and	  Acacia’s	  were	  
on	  Liberty.	   	  Today,	   it	   is	  easy	   to	  note	   the	  border	  between	  Bayside	  and	  Acacia:	  Bayside	  
starts	  where	  the	  forest	  does.	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Part	  II:	  Development	  
Sandwiched	  between	  two	  other	  cemeteries	  almost	  since	   its	   founding,	  Bayside	  became	  
incredibly	  dense.	  There	  are	  upwards	  of	  35,000	  graves	  packed	  into	  space	  approximately	  
four	  blocks	  by	  two	  blocks	   in	  area.57	   	  Though	  precise	  burial	  statistics	   for	  every	  year	  are	  
unavailable,	   according	   to	   the	   Queens	   Borough	   Statistics	   for	   1900,	   published	   in	   the	  
Brooklyn	  Daily	  Eagle	  in	  January	  1901,	  379	  of	  the	  borough’s	  41,077	  interments	  took	  place	  
in	  Bayside;	  because	   the	   cemetery	  would	  have	  been	  closed	  on	  Shabbat	  and	  holy	  days,	  
this	  amounts	  to	  more	  than	  one	  burial	  most	  days	  of	  the	  year,	  or	  a	  very	  active	  cemetery	  
for	  its	  size.58	  	  This	  provides	  an	  example	  of	  the	  traffic	  Bayside	  would	  have	  experienced	  in	  
its	  adolescence.	  
	  
Today,	   the	  office/chapel	  at	   the	  south	  entrance	   is	  boarded	  shut,	  and	   in	  almost	  as	  poor	  
repair	  as	  much	  of	   the	  rest	  of	   the	  cemetery	  grounds,	  and	  the	  gate	   is	  kept	   locked	  at	  all	  
times	   [Fig.	   19].	   	   One	   enters	   Bayside	   through	   the	   main	   Acacia	   gatehouse	   on	   Liberty	  
Avenue,	  the	  only	  unlocked	  gate	  on	  the	  entire	  perimeter.	  	  At	  the	  south	  end,	  burial	  seems	  
to	  have	  begun	  in	  an	  area	  generally	  close	  to	  the	  front	  gates,	  but	  set	  back	  from	  the	  road,	  
presumably	   for	  privacy	   for	  mourners,	   and	  a	   sense	  of	   refinement;	   the	  oldest	   verifiable	  
graves	  are	  along	  the	  A	  path	  in	  the	  mid-­‐southwest	  portion	  of	  the	  cemetery,	  close	  to	  the	  
Mokom	  Sholom	  fence.	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As	  time	  went	  on,	  available	  spaces	  were	  filled	  in	  not	  only	  moving	  toward	  the	  north	  end	  
(that	   is,	   toward	   the	  “back”	  of	   the	  cemetery),	  or	   in	   long-­‐held	   family	  plots	  at	   the	   south	  
end,	   but	   also	   in	   between	   those	   older	   graves,	   or	   between	   older	   graves	   and	   the	  main	  
entrance	   or	   the	   perimeter	   fencing—wherever,	   in	   short,	   room	   could	   be	   found.	  	  
Monuments	   toward	   the	   south	   end	   of	   the	   cemetery	   tend	   to	   be	   exceptionally	  
ostentatious,	  with	   very	   elaborate	  obelisks	   [Fig.	   20,	   21],	   and	   statues	   of	   lions	   and	  birds	  
flanking	  imposing	  mausoleums,	  a	  very	  obvious	  Americanization	  of	  the	  Old	  World	  style,	  
in	  which	  monolithic	  stones	  tend	  to	  follow	  a	  fairly	  generic	  profile,	  and	  mausoleums	  are	  
rare.	   	   The	   number	   of	   extremely	   ornate	   obelisks	   toward	   the	   front	   of	   the	   cemetery	  
suggests	  that	  those	  plots	  may	  have	  been	  chosen	  for	  their	  proximity	  to	  the	  thoroughfare,	  
so	   that	   the	   grand	   state	   in	   which	   these	   particular	   dead	   were	   laid	   to	   rest	   could	   be	  
appreciated	  by	  casual	  passers-­‐by	  as	  well	  as	  by	  deliberate	  visitors.	  	  At	  the	  north	  end,	  the	  
graves	   are	   more	   recent	   in	   a	   very	   general	   way:	   the	   same	   sort	   of	   time-­‐period	   mosaic	  
happens,	  but	  with	  less	  variation.	  	  The	  to	  the	  north	  graves	  are	  more	  uniformly	  from	  the	  
1920s	  or	  later.	  
	  
Along	  the	  Liberty	  Avenue	  retaining	  wall	  in	  the	  northeast	  corner	  of	  Bayside	  is	  the	  section	  
devoted	  to	   the	  Shaare	  Zedek	  Hospital	  Grounds,	  a	  charitable	  plot;	   in	   the	   far	  northwest	  
corner	   is	   Shaare	  Zedek’s	   specific	   free	  burial	   section.	   	   The	   stones	   in	   these	   sections	  are	  
low	   to	   the	   ground,	   and	   generally	   non-­‐descript,	   with	   little	   decoration,	   carving,	   or	   text	  
beyond	  the	  most	  basic	  dates	  and	  names	  .	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The	  oldest	  verifiable	  grave	  in	  Bayside	  dates	  to	  1864	  [Fig.	  22];	  two	  nearby	  date	  to	  1866	  
and	   1867.	   	   These	   are	   in	   the	   society	   section	   of	   Congregation	   Adereth-­‐El,	   the	   oldest	  
society	  plot	   in	   the	  cemetery.59	   	  One	  of	   the	  most	  recent	  graves,	  2007,	   is	   located	   in	  the	  
society	  plot	  of	  the	  Beit	  Medrash	  HaGadol	  (“The	  Great	  Study	  Hall”)	  of	  Brooklyn,	  alongside	  
graves	  from	  the	  1920s	  and	  1890s.	  	  Another,	  2010,	  is	  tucked	  deep	  into	  the	  most	  heavily	  
forested	  section,	  and	  faces	  east-­‐west,	  rather	  than	  north-­‐south,	  having	  been	  carved	  out	  
of	  a	   former	  pathway	   [Fig.	  23].	   	  Bayside	  still	  occasionally	  performs	  a	  burial,	  but	  only	   in	  
long-­‐held	  family	  plots;	  no	  plots	  remain	  to	  be	  sold.60	  
	  
However,	  there	  are	  very	  few	  predictable	  patterns	  in	  grave	  style.	  	  Up	  until	  the	  very	  end	  
of	   the	   20th	   century,	   monument	   styles	   do	   not	   seem	   to	   trend;	   aesthetic	   choices,	   from	  
stone	   to	   font	   to	   decoration,	   might	   appear	   in	   widely	   disparate	   decades,	   or	   even	  
centuries.	   	  One	   of	   the	   very	   few	  headstone	   “fashions”	   is	   the	   tiny	   picture,	   enamel	   in	   a	  
bronze	  frame,	  which	  seems	  to	  have	  come	  into	  vogue	  in	  the	  1920s,	  and	  not	  to	  have	  been	  
used	  much	   after	   the	   1930s—and	   even	   to	   that	   fad,	   there	   are	   exceptions.	   	   Thin	  white	  
marble	   and	   limestone	  markers,	   by	   contrast,	  were	   common	   from	   the	  mid-­‐19th	   century	  
well	  into	  the	  1920s	  and	  even	  30s.	  	  	  
	  
Moreover,	   these	   fragile	   slabs	  weather	  extremely	  poorly:	   they	   spall	   easily,	   are	  delicate	  
enough	   to	   be	   broken	   by	   vandals,	   and	   are	   significantly	   degraded	   by	   exposure	   to	   the	  
elements	   and	   acid	   rain.	   	   Some	   have	   been	   entire	   buried	   in	   shifting	   soils	   and	   a	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groundcover	  of	  vines	  [Fig.	  24].	   	  This	  leads	  to	  headstones	  that	  are	  extremely	  difficult	  to	  
read,	  and,	  critically,	  often	  older	  in	  appearance	  than	  they	  are	  in	  actual	  fact.	  	  By	  contrast,	  
some	  of	  the	  1860s	  graves	  have	  markers	  of	  tougher,	  more	  resilient	  granite,	  and	  have	  not	  
faded	  or	  been	  worn	  down	  at	  all.	  	  	  
	  
Equally	  inaccurate	  is	  the	  idea	  that	  there	  will	  be	  no	  violations	  of	  tradition	  in	  a	  traditional	  
Jewish	   cemetery.	   	   On	   the	   contrary,	   flagrant	   violations	   of	   that	   tradition	   abound:	   from	  
animal	  sculptures	  to	  halakhically	  complicated	  mausoleums	  to	  life-­‐size	  grave-­‐top	  statues	  
of	   human	   children,	   variations	   reflect	   personal	   preferences	   informed	   by	   both	   the	  
prevailing	   aesthetics	   of	   their	   historic	   moment,	   and	   the	   willingness	   of	   individuals	   to	  
adapt	   religious	   practice	   to	   their	   personal	   needs	   and	   tastes.	   	   These	   adaptations	   occur	  
throughout	   Bayside’s	   history,	   and	   are	   not	   concentrated	   in	   one	   particular	   period,	   or	  
confined	  to	  one	  particular	  style.	  
	  
All	   of	   this	   establishes	   a	   baseline	   of	   difficulty	   in	   “reading”	   Bayside	   as	   a	   visitor	   or	  
researcher	  on	  the	  ground.	  	  Even	  under	  ideal	  conditions,	  the	  extreme	  density	  of	  the	  site,	  
coupled	   the	  natural	  decay	  of	   certain	  monument	  materials,	   and	   the	  unpredictability	  of	  
styles	  and	  materials,	   require	  a	  great	  deal	  of	  sifting-­‐through	  and	  attention,	   in	  order	   for	  
the	   information	   they	   contain	   to	   become	   intelligible.	   	   However,	   ideal	   conditions	   have	  
historically	  been	  hard	  to	  come	  by	  at	  Bayside.	  
	  
Part	  III:	  The	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Long	  before	  it’s	   late-­‐20th	  century	  decline,	  Bayside	  had	  an	  extensive	  history	  of	  being	  an	  
inviting	  site	  for	  vandalism,	  mischief,	  and	  general	  creative	  misbehavior.	  	  	  The	  surrounding	  
area,	   at	   the	   time	   of	   the	   cemetery’s	   founding,	   was	   absolutely	   rural,	   and	   the	  
neighborhood	  that	  grew	  up	  around	  it	  went	  from	  desolate	  and	  out-­‐of-­‐the-­‐way	  to	  mixed	  
industrial	   and	   residential	   in	   the	   shadow	   of	   the	   elevated	   A	   train—not	   a	   place	   where	  
heavy	   foot-­‐traffic	   could	   act	   as	   a	   sort	   of	   neighborhood	   watch.	   	   The	   relative	   lack	   of	  
prestige	   attached	   to	   the	   cemetery	   might	   also	   have	   contributed;	   even	   Salem	   Fields,	  
where	  there	  are	  Guggenheims	  buried,	  had	   its	  share	  of	  grave-­‐robbing	  and	  vandalism,61	  
but	  in	  Bayside’s	  case,	  and	  especially	  as	  time	  went	  on,	  things	  like	  vandalism	  attracted	  less	  
and	  less	  notice,	  and	  were	  met	  with	  less	  urgency,	  until	  they	  were	  ignored	  entirely.	  	  And	  
to	   some	  extent,	   the	  physical	   site	   lends	   itself	   to	   clandestine	  and	  criminal	   acts:	   the	   low	  
stone	  walls	  (topped	  with	  aluminum	  fencing	  and	  barbed	  wire	  only	  much	  later)	  are	  easily	  
scaled,	   and	   the	   tall	   rows	   of	   headstones	   and	   dense	   growth	   of	   vegetation	   provide	  
excellent	  cover	  for	  anyone	  wishing	  not	  to	  be	  seen.	  
In	  1909,	  for	  example,	  one	  Francesco	  Abete,	  a	  “good-­‐looking	  dandified	  young	  man	  who	  
never	   worked”	   was	   revealed	   to	   have	   been	   a	   Black	   Hander	   when	   some	   of	   the	   local	  
merchants	  he	  had	  attempted	   to	  blackmail	   ambushed	  him	  at	   the	  gates	  of	  Bayside	  and	  
“fell	  upon	  him	  with	  knives	  and	  weapons.”	  	  The	  body	  was	  left	  on	  the	  sidewalk,	  beside	  a	  
warning	   assortment	   of	   blades,	   including	   an	   ax	   and	   an	   ice	   pick.	   	   The	   story	   was	   so	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entertainingly	  brutal,	   it	  was	  covered	  far	  outside	  the	  New	  York	  area	  by	  the	  Los	  Angeles	  
Times	  under	  the	  heading	  “The	  Seamy	  Side	  of	  Life.”62	  
	  
Even	  a	   cursory	   search	  of	  historic	  newspapers	   turns	  up	  a	   surprising	  number	  of	   articles	  
about	  Bayside	  titled	  “A	  Fight	  in	  a	  Cemetery.”	  	  According	  to	  one	  such	  article,	  for	  instance,	  
on	  September	  10,	  1882,	  a	  picnic	  held	  in	  Bayside	  in	  honor	  of	  “a	  Jewish	  holiday	  similar	  to	  
[Memorial	   day],”	   at	   which	   “stones	   were	   placed	   on	   the	   monuments	   to	   keep	   Satan	  
away…[and]	   considerable	   beer	   was	   consumed,”	   was	   interrupted	   by	   “a	   number	   of	  
country	  farm	  hands	  [who]	  intruded	  and	  started	  a	  fight.”	  	  The	  New	  Lots	  mounted	  police	  
came	   in	   from	   Brooklyn	   to	   rescue	   the	   “Hebrews”	   and	   “no	   very	   serious	   damage	   was	  
done.”63	  	  Two	  years	  earlier,	  the	  three	  Johnson	  brothers,	  contracted	  to	  do	  repair	  work	  on	  
some	  of	   the	  monuments,	  but	  with	  a	  history	  of	   causing	   trouble,	  were	  denied	  entry	  by	  
then-­‐superintendent	  J.	  A.	  Raitsch;	  a	  brawl	  ensued,	  in	  which	  the	  latter	  was	  “beaten	  with	  
a	  mallet	  and	  an	   iron	  square,”	  and	  one	  of	  his	  workmen	  was	  “dangerously	   injured	  [and]	  
expectorated	  a	  large	  quantity	  of	  blood.”	  	  Everyone	  was	  arrested.64	  
	  
Indeed,	  managing	   the	  monuments,	   and	   the	   independent	   agents	   that	   provided	   them,	  
seems	  always	  to	  have	  been	  a	  source	  of	  trouble	  for	  Bayside.	  	  In	  1887,	  one	  Joseph	  Banzer,	  
“a	   dealer	   in	   headstones,”	   in	   collusion	  with	   the	   cemetery	   superintendent	   at	   the	   time,	  
stole	   back	   several	   of	   the	   sixty	   stones	   he	   had	   sold	   on	   credit	   to	   the	   Kalischer	   Benefit	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  “Murdered	  Man,	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63	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Society,	   and	   for	   which	   he	   felt	   he	   had	   been	   insufficiently	   compensated.65	   	   Given	   the	  
extent	  of	  Bayside’s	  later	  decline,	  it	  begins	  to	  seem	  as	  though	  such	  creative	  misbehavior	  
and	  creative	  mismanagement	  is	  somehow	  intrinsic	  to	  the	  character	  of	  the	  site.	  
	  
The	   processes	   that	   contributed,	   over	   the	   course	   of	   the	   20th	   century,	   to	   Bayside’s	  
eventual	   tragic	   deterioration	   are	  both	   complicated	   and	  unsurprising.	   	   In	   1891,	   Shaare	  
Zedek	   built	   a	   new	   facility	   on	   their	   Henry	   Street	   property,	   but	   the	   congregation	  
continued	   to	   expand.	   	   By	   1900,	   Shaare	   Zedek	   had	   moved	   to	   a	   Moorish	   Revival	  
synagogue	   at	   25	  West	   118th	   Street;	   in	   1923,	   the	   congregation	  moved	   again,	   to	   their	  
present,	  monolithic	   Neoclassical	   temple	   at	   212	  W.	   93rd	   Street.66	   	   This	   prosperity	   and	  
activity,	   along	   with	   the	   extensive	   lifespan	   of	   many	   of	   the	   independent	   societies	  
maintaining	  plots	  in	  Bayside,	  was	  reflected	  in	  the	  lively	  use	  and	  upkeep	  of	  the	  cemetery	  
for	  the	  next	  half	  century.	  
	  
However,	  by	  the	  late	  1970s,	  a	  number	  of	  unfortunate	  factors	  converged	  to	  leave	  the	  site	  
in	  a	  state	  of	  drastic	  degeneration.	  	  As	  the	  synagogue	  lost	  a	  great	  deal	  of	  its	  population	  to	  
age	  and	  age-­‐related	  relocation,	  the	  poor	  economic	  conditions	  of	  the	  period	  meant	  there	  
were	  no	  young	  people	  moving	  to	  the	  Upper	  West	  Side	  to	  take	  older	  members’	  place;	  by	  
the	   1980s,	   Shaare	   Zedek	   was	   “essentially	   defunct.”67	   	   This	   meant	   a	   dramatic	   loss	   of	  
funding	  available	  to	  the	  upkeep	  of	  the	  cemetery,	  leading	  to	  natural	  deterioration:	  weeds	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and	   ivy	   grew	   over	   lower-­‐standing	   tombstones,	   tree	   roots	   disrupted	   graves	   and	  
mausoleum	  foundations,	  cracks	  to	  archways	  were	  never	  repaired	  [Fig.	  25,	  26].68	  
	  
Moreover,	   this	   coincided	   with	   the	   demise	   of	   many	   of	   the	   social	   organizations	   and	  
benevolent	  societies	  that	  had	  been	  so	  instrumental	  to	  both	  the	  growth	  of	  Bayside	  and	  
to	   its	   continued	   relevance.	   	   These	   organizations	   were	   simply	   swallowed	   up	   or	  
supplanted	  by	   synagogue-­‐centered	  communities.	   	   Increasing	  migration	  away	   from	   the	  
city	  to	  the	  suburbs	  meant	  that	  the	  descendents	  of	  those	  buried	  in	  Bayside	  were	  further	  
away	  than	  ever	  before,	  and	  by	  the	  turn	  of	   the	  century,	   there	  were	  no	  plots	   left	   to	  be	  
sold;	   thus,	   as	   the	   cemetery	   began	   to	   fill	   up,	   there	  was	   even	   less	   reason	   for	   younger	  
generations	   to	   go	   there	   and	   notice	   its	   steadily	   worsening	   condition,	   and	   there	   was	  
almost	  no	  revenue	  coming	  in	  from	  burial.69	  
	  
Bayside’s	   natural	   situation	   in	   an	   industrial/residential	   environment	   meant	   that	   little	  
notice	  was	   taken	  of	  mischief	   in	   the	  cemetery:	   the	   immediate	  neighborhood	  would	  be	  
very	  quiet	  at	  night,	  and	  the	  low	  walls,	  tall	  rows	  of	  headstones,	  and	  sporadically	  applied,	  
easily	   climbed	   cyclone	   fencing,	   combined	  with	   a	   sharp	   rise	   in	   citywide	   crime	   rates	   to	  
make	  Bayside	  an	  obvious	  target	  for	  hooliganism	  and	  graffiti.	  	  Headstones	  were	  toppled	  
for	  the	  wanton	  destruction	  of	  it,	  and	  mausoleums	  broken	  into	  as	  much	  for	  the	  morbid	  
desire	  to	  peer	  inside	  the	  crypts	  as	  for	  the	  availability	  of	  copper	  and	  decorative	  metals	  to	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steal	  [Fig.	  27,	  28].	  	  The	  blank	  walls	  of	  the	  mausoleums	  were	  an	  inviting	  canvas	  to	  taggers	  
[Fig.	  29].	  
	  
In	  this	  way,	  Bayside	  steadily	  deteriorated	  for	  two	  decades.	  
	  
When,	   in	   the	   late	   90s,	   the	  Upper	  West	   Side	   “became	   a	   hub	   for	   young	   Jews,”	   Shaare	  
Zedek	   underwent	   a	   revival.	   	   A	   large	   group	   of	   younger,	   more	   religiously	   progressive	  
worshippers	   that	   had	   been	   meeting	   in	   the	   basement	   of	   the	   93rd	   Street	   synagogue	  
formally	  merged	  with	   the	   existing	   congregation,	   and	  hired	   a	   “young	   and	   charismatic”	  
rabbi	   to	  build	  up	   a	  brand-­‐new	   constituency.	   	   By	   the	  early	   00s,	   Shaare	   Zedek	  had	  230	  
members,	   none	   of	  whom	  had	   family	   in	   Bayside.70	   	   These	   new	  members	  were	  mostly	  
young,	   generally	   new	   to	   the	   city,	   and	   many	   were	   vocal	   in	   their	   self-­‐avowed	  
disconnectedness	   from	   the	   history	   of	   synagogue,	   the	   cemetery	   especially.	   	   While	  
admitting	  to	  the	  synagogue’s	  “moral	  responsibility”	  for	  Bayside,	  many	  were	  unwilling	  to	  
admit	  to	  the	  practical	  implications	  of	  that	  responsibility.	  	  One	  prominent	  member	  of	  the	  
congregation	   told	   the	   Jewish	  Week,	   “The	   questions	   is,	   because	   one	   day	   I	   decided	   to	  
walk	   into	   Shaare	   Zedek	   rather	   than	   Young	   Israel	   [another	   synagogue],	  why	   is	   this	  my	  
problem?	   	   I	   could	   choose	   not	   to	   be	   a	   member,	   and	   go	   join	   B’nai	   Jeshurun	   [another	  
synagogue]	   and	   then	   this	   isn’t	   my	   issue…To	   say	   it’s	   a	   synagogue-­‐only	   responsibility,	  
given	  that	  in	  this	  day	  and	  age	  a	  lot	  of	  synagogues	  don’t	  have	  continuity	  of	  membership,	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is	   putting	   too	  much	   of	   the	   problem	   back	   on	   the	   synagogue.	   	   It’s	   really	   a	   community	  
issue.”71	  
	  
Accordingly,	   Shaare	   Zedek	   assumed	   their	   “community	   responsibility”	   by	   maintaining	  
only	  “the	  plots	  of	  earlier	  generations,”	  presumably	  on	  the	  grounds	  that	  these	  were	  the	  
graves	  of	  the	  original	  congregation’s	  own	  members,	  and	  not	  those	  of	  benevolent	  society	  
members	  who	  had	  never	  been	  affiliated	  with	  the	  synagogue.	  	  They	  argued	  that	  the	  plots	  
owned	  by	  independent	  agencies	  were	  the	  responsibility	  of	  those	  agencies,	  and	  not	  the	  
synagogue.72	  
	  
The	  state	  of	  the	  cemetery	  has,	  since	  the	  early	  1990s,	  generated	  considerable	  outcry	  by	  
the	  families	  of	  those	  buried	  there.	  	  At	  the	  turn	  of	  the	  century,	  and	  throughout	  the	  early	  
00s,	   portions	   of	   the	   cemetery,	   particularly	   the	   central	   section,	   were	   completely	  
obscured	  by	  an	  untamed	  growth	  of	  dense,	  jungle-­‐like	  weeds	  and	  vines.	  	  These	  not	  only	  
engendered	   further	   structural	   damage	   to	   headstones,	   mausoleums,	   and	   the	   graves	  
themselves,	   but	   also	   prevented	   that	   damage	   from	   being	   addressed,	   or	   even	   fully	  
appreciated.	  	  Overgrowth	  also	  obscured	  and	  disrupted	  the	  system	  of	  pathways	  originally	  
intended	  to	  allow	  for	  east-­‐west	  movement	  through	  the	  cemetery.	  	  These	  narrow	  paths	  
became	   choked	  with	   vines,	   obscuring	   stones	   and	   blocking	   access	   to	   entire	   plots	   [Fig.	  
30].	   	   Fallen	   tree	   limbs	   cut	   off	   pathways	   and	   damaged	   gates	   and	   railings.	   	   Anyone	  
attempting	   to	   visit	   the	   site	   would	   be	   forced	   to	   climb	   over	   a	   dense	   bed	   of	   ivy,	   dead	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leaves,	  and	  fallen	  branches,	  often	  without	  any	  way	  of	  knowing	  what	   lay	  beneath	  their	  
feet.	  	  As	  recently	  as	  2009,	  vegetation	  utterly	  covered	  large	  sections	  of	  burial	  ground.	  
	  
Metal	   ornament,	   especially	   any	   bronze	   and	   copper,	   was	   frequently	   stripped	   from	  
gravemarkers	  for	  scrap,	  leaving	  ugly	  stains	  on	  the	  stone,	  and	  blank	  spaces	  where	  names	  
should	  have	  been,	  making	  specific	  graves	  hard	  to	  locate.	  	  This	  remains	  a	  problem	  today,	  
due	   to	   lack	   of	   oversight	   and	   security;	   many	   graves	   are	   still	   missing	   their	   metal	  
ornament,	   and	   those	   that	   retain	   it	   are	   in	   real	   danger	   of	   losing	   it	   [Fig.	   31].	   	   Broken,	  
toppled	  headstones	  and	  arches,	   especially	   along	   the	  western	  border	  of	   the	   cemetery,	  
are	   left	  untended.	   	  Orbs	  knocked	  from	  atop	  obelisks	  and	  headstones	  are	  used	  to	  prop	  
open	  the	  remaining	  gates.	  
	  
One	  of	  the	  most	  significant	  and	  persistent	  problems	  has	  been	  the	  invasion	  of	  the	  vaults.	  	  
Apart	  from	  brass	  and	  copper	  trimming,	  which	  could	  be	  easily	  stolen,	  and	  stained	  glass,	  
which	   could	   be	   smashed,	   Bayside	   has	   frequently	   been	   faced	   with	   the	   recurring	   and	  
gruesome	  phenomenon	  of	  crypts	  being	  broken	   into—often,	  seemingly,	   for	   the	  simple,	  
macabre	  purpose	  of	  seeing	  what	  was	  inside.	  	  In	  2008,	  photos	  surfaced	  on	  City	  Noise,	  a	  
public	  blog	  dedicated	  to	  “a	  love	  of	  the	  urban	  form”	  with	  an	  informal	  emphasis	  on	  graffiti	  
and	  decay,	   documenting	   forcibly-­‐entered	  mausoleums	  with	   shattered	   crypts,	   exposed	  
coffins,	  and,	   in	  at	   least	  one	  case,	  opened	  caskets	  revealing	  human	  bones	  [Fig.	  32,	  33].	  	  
Intrepid	  urban	  explorers	  wishing	  to	  visit	  the	  “heartbreaking	  and	  wild”	  site	  were	  advised	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to	  wear	  protective	  masks	  and	  gloves	   ,	   and	   local	  papers	   covered	   the	  public	  health	   risk	  
posed	  by	  the	  exposed	  remains	  with	  chagrin	  and	  fears	  of	  smallpox.73	  
	  
Because	   of	   its	   advanced	   state	   of	   disrepair,	   litter	   and	   rubbish	   might	   seem	   a	   minor	  
concern,	   but	   even	   recent	   trips	   have	   revealed	   empty	   cans,	   shattered	   glass	   bottles,	  
hypodermic	   needles,	   and	   bags	   of	   trash.	   	   Coconut	   shells	   and	   chicken	   feathers	   from	  
amateur	  Santeria	  rituals	  abound	  .	  
	  
Shaare	   Zedek’s	   role	   in	   the	   care	   of	   Bayside	   has	   remained	   extremely	   contentious.	  	  
Technically,	  the	  synagogue	  still	  owns	  the	  entire	  land;	  the	  societies	  that	  bought	  plots	  did	  
so	  the	  same	  way	  individuals	  do,	  and	  the	  synagogue	  retains	  a	  legal	  responsibility	  for	  their	  
care.	   	  Shaare	  Zedek,	  however,	  has	  claimed	  in	  court	  that	  responsibility	  rests	  solely	  with	  
the	  societies	  and	  other	  congregations	  that	  have	  bought	  plots.	  	  Rabbi	  Julia	  Andelman,	  a	  
former	  rabbi	  of	  the	  congregation,	  issued	  an	  official	  response	  to	  the	  City	  Noise	  photos	  on	  
January	   6th,	   2009.	   	   She	   explained	   that—in	   addition	   to	   maintaining	   two	   salaried	  
groundskeepers	  who	  were	   simply	  not	  equal,	   through	  no	   fault	  of	   Shaare	  Zedek,	   to	   the	  
vast	   amount	   of	   work	   Bayside	   required—“[i]n	   the	   past	   the	   congregation	   organized	  
several	   community	   clean-­‐up	   days	   at	   the	   cemetery,	   but	   volunteer	   efforts	   have	   been	  
largely	  halted	  because	  the	  effects	  of	  these	  efforts	  are	  usually	  virtually	  erased	  after	  a	  few	  
weeks	  or	  months	  due	   to	   the	  vicious	   type	  of	  plant	  material	  growing	  at	  Bayside.	  Only	  a	  
very	  large-­‐scale	  professional	  restoration,	  costing	  hundreds	  of	  thousands	  of	  dollars,	  can	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address	  the	  situation	  effectively.	  Beyond	  the	  execution	  of	  a	  one-­‐time	  restoration	  of	  this	  
nature,	   providing	   for	   the	   long-­‐term	   care	   of	   Bayside	   Cemetery	   is	   a	   very	   complicated	  
multi-­‐million	   dollar	   endeavor.	   Therefore	   the	   initial	   restoration	   has	   not	   been	   done,	  
because,	  without	  the	  funds	  to	  provide	  for	  long-­‐term	  maintenance,	  the	  cemetery	  would	  
again	  fall	  into	  disrepair	  and	  huge	  sums	  of	  money	  would	  have	  been	  wasted.”74	  
	  
To	  the	  families	  of	  those	  buried	  at	  Bayside,	  this	  explanation,	  and	  others	   like	   it,	  seemed	  
like	   no	   excuse	   at	   all.	   	   In	   furious	   interviews,	   they	   condemned	   the	   condition	   of	   the	  
cemetery	   as	   “not	   neglect	   but	   desecration.”75	   In	  October	   2007,	   John	   Lucker,	   Elizabeth	  
Lucker,	   and	   Nancy	   Rousseau,	   whose	   grandparents	   purchased	   perpetual	   care	   plots	   in	  
Bayside,	   filed	   a	   suit	   against	   Shaare	   Zedek.	   	   They	   claimed	   the	   congregation	   had	   used	  
funds	  allocated	  for	  Bayside	  to	  perform	  structural	  repairs	  on	  their	  synagogue,	  and	  was	  in	  
breach	  of	  contract	   in	   their	  neglect	  of	  graves	   that	  were	  meant	   to	  be	  cared	   for	   forever,	  
“alleging	   that	   the	   shul	   failed	   to	   maintain	   plots	   for	   which	   annual	   and	   perpetual	   care	  
policies	  were	  sold,	  deliberately	  destroyed	  documents	  that	  identify	  perpetual	  care	  plots,	  
and	   improperly	   diverted	   money	   from	   the	   perpetual	   care	   fund.”76	   	   The	   suit	   was	  
dismissed.	  
	  
In	  May	   2009,	   the	   Community	   Association	   for	   Jewish	   At-­‐Risk	   Cemeteries	   (CAJAC),	   was	  
formed	   with	   a	   seed-­‐grant	   from	   the	   United	   Jewish	   Federation	   of	   New	   York,	   for	   the	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specific	   purpose	   of	   initiating	   a	   clean-­‐up	   of	   Bayside	   and,	   subsequently,	   of	   other	   area	  
cemeteries	   in	  decline.	   	  CAJAC	  president	  David	  Katz	  explained	  the	  group’s	   fundamental	  
motivation	  in	  language	  that	  has	  become	  characteristic	  of	  stakeholder	  disapproval	  of	  its	  
current	  condition,	  comparing	  it	  to	  the	  desecrated	  or	  abandoned	  cemeteries	  of	  European	  
Jewish	  communities	   lost	   to	  WWII:	   “Many	  people	  don’t	   realize	   that	  here	   in	   the	  United	  
States,	   in	   the	   middle	   of	   Queens,	   New	   York,	   the	   wealthiest	   and	   most	   free	   Jewish	  
community	   in	   New	   York	   and	   in	   the	   world,	   is	   a	   cemetery…that	   looks	   as	   bad	   as	   the	  
cemeteries	   which	   are	   abandoned	   and	   scattered	   all	   throughout	   the	   former	   Jewish	  
communities	  of	  Europe	  that	  all	  perished	  in	  the	  Holocaust.”77	  
	  
In	   partnership	  with	   the	   current	   incarnation	  of	   the	  Hebrew	  Free	  Burial	   Society—which	  
buried	   indigent	   Jews	   in	   Bayside	   between	   1888	   and	   1892,	   and	   continued	   to	   perform	  
occasional	   burials	   there	   throughout	   the	   20th	   century	   in	   what	   executive	   director	   Amy	  
Koplow	   described	   as	   “a	   nightmare”	   of	   ground	   clearing78—CAJAC	   spearheaded	   an	  
extensive	   clean-­‐up	   effort	   of	   Bayside	   that	   took	   nearly	   two	   years	   to	   “complete.”	   	   A	  
percentage	  of	   the	  district	  budget	  was	  allocated	   specifically	   for	   the	   removal	  of	   graffiti,	  
with	  particular	  attention	  to	  the	  defacement	  of	  the	  exterior	  perimeter	  walls,	  according	  to	  
City	  Council	  Member	  Eric	  Ulrich.79	  
	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
77	  “Bayside	  Cemetery	  Cleanup	  Begins”	  by	  CAJAC	  –	  The	  Community	  Association	  for	  Jewish	  At-­‐Risk	  
Cemeteries.	  	  Video	  interviews	  at	  www.youtube.com	  	  
78	  Ibid.	  
79	  Ibid.	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The	   goal	   of	   this	   project	  was	   to	   render	   the	   previously	   hidden	   headstones	   “uncovered,	  
accessible,	   visitable,”	   according	   to	   volunteers,	   and	   to	   do	   so	   as	   quickly	   as	   possible.	  	  
Because	   of	   this	   sense	   of	   emergency	   clean-­‐up	   effort,	   a	   preservation	  movement	   in	   the	  
practical	  but	  not	  the	  academic	  sense	  of	  the	  word,	  with	  an	  emphasis	  on	  making	  Bayside	  
look	  more	  respectable	  and	  less	  “an	  eyesore,”	  in	  Council	  Member	  Ulrich’s	  words,80	  some	  
of	   the	   decisions	   made	   were	   rather	   dubious,	   suitable	   to	   short-­‐term	   tidying	   but	   not	  
necessarily	  to	  long-­‐term	  conservation.	  	  For	  instance,	  the	  continued	  neglect	  of	  the	  paths,	  
and	   the	   lack	   provisions	   made	   for	   the	   uprooted	   vegetation.	   	   However,	   this	   was	   not	  
because	   the	   objective	   was	   restoring	   the	   site	   to	   an	   aesthetic	   approaching	   its	   original	  
state,	  either:	  the	  absence	  of	  intentional	  landscaping	  in	  the	  original	  plan	  for	  Bayside	  did	  
not	   include	   the	   outright	   prohibition	   of	   naturally-­‐occurring,	   healthy	   trees	   and	   grasses.	  	  
Rather,	  an	  ahistorical	  state	  of	  imposed	  “cleanliness”	  was	  sought.	  
	  
Most	   problematically,	   mausoleums	   were	   sealed	   shut	   [Fig.	   34].	   	   A	   few	   	   had	   been	  
cinderblocked	  or	  bricked	  up	  before	  the	  clean-­‐up	  began,	  and	  as	  it	  progressed,	  permanent	  
closures	  continued	  as	  a	  solution	  to	  persistent	  burglary.	  	  The	  result	  is	  oddly	  jarring:	  being	  
met	   with	   a	   blank,	   solid	   object	   where	   one	   expects	   a	   window	   or	   a	   door,	   or	   at	   least	   a	  
suggestion	  of	  an	  aperture	  of	  some	  kind,	  is	  strangely	  shocking,	  like	  looking	  into	  a	  blank	  or	  
blindfolded	  face.	  	  Crucially,	  the	  sealing	  of	  the	  mausoleums	  has	  been	  done	  according	  to	  
no	  particular	  rubric	  or	  overarching	  plan.	  	  There	  has	  been	  no	  regulation	  of	  either	  method	  
or	  material:	  mausoleums	  have	  bare	  plywood,	  painted	  plywood,	  cement,	  and	  cinderblock	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
80	  Ibid.	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closures.	  	  One	  has	  a	  custom	  bronze-­‐painted	  metal	  door;	  one	  has	  a	  roll-­‐down	  aluminum	  
safety	  grate	  with	  a	  padlock,	  as	  if	  it	  were	  a	  corner	  store	  in	  a	  rough	  neighborhood	  .	  	  This	  
mismatched	   appearance	   seems	   messy,	   and	   contributes	   to	   an	   overall	   sense	   that	   the	  
cemetery	  is	  in	  a	  state	  of	  chaos	  and	  disaster.	  
	  
“Clean-­‐up”	  also	  seems	  to	  have	  petered	  out	  in	  recent	  months:	  the	  removal	  of	  vegetation	  
continues,	   but	   the	   woodchips	   are	   not	   removed.	   	   Indeed,	   they	   are	   often	   piled	   in	   the	  
paths,	  creating	  a	  new	  hindrance	  to	  anyone	  wishing	  to	  move	  through	  the	  site	  [Fig.	  35].	  	  
Nothing	   has	   been	   done	   to	   address	   broken	   or	   toppled	   gateways	   and	   headstones.	  	  
Mausoleums	  continue	  to	  be	  broken	  into,	  especially	  toward	  the	  south	  side	  and	  western	  
border,	   but	   throughout	   the	   rest	   of	   the	   grounds	   as	   well;	   any	   glass	   remaining	   is	   often	  
shattered,	  and	  in	  some	  places,	  plywood	  boards	  applied	  to	  doors	  and	  windows	  has	  been	  
ripped	  away.	  	  Fluorescent	  stickers	  and	  gate	  numbers	  sloppily	  spray-­‐painted	  directly	  onto	  
marble	   and	   limestone	   posts	   and	   arches	   remain	   the	   only	   way	   identify	   sections	  where	  
then	  names	  have	  worn	  away.	  
	  
In	  2010,	  the	  Luckers	  re-­‐filed	  their	  suit,	  naming	  CAJAC	  as	  an	  additional	  defendant,	  on	  the	  
grounds	   that	   they	   had	   done	   nothing	   to	   prevent	   “the	   cemetery	   [being	   allowed[	   to	  
disintegrate.”	   	  Lucker	  writes	  that	  he	  believes	  the	  synagogue	  to	  be	  responsible	  for	  “the	  
horrendous	   and	   disrespectful	   desecration	   of	   Bayside	   Cemetery,	   non-­‐performance	   of	  
their	   contractual	   obligations,	   and	   for	   the	   statements	   [like	   Andelman’s]	   they	   have	  
publicly	   made	   	   admitting	   to…using	   the	   cemetery’s	   funds	   for	   the	   benefit	   of	   the	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congregation	   in	   violation	   of	   trust	   and	   fiduciary	   law”	   resulting	   in	   ongoing	   vandalism,	  




“Respect	   for	   the	  dead”	  only	  goes	   so	   far	  as	  a	   case	   for	   the	  preservation	  of	  a	   cemetery:	  
cities	  build	  over	  cemeteries	  all	   the	   time	   in	   the	  name	  of	  development,	   redevelopment,	  
and	  public	  health.	  	  The	  fate	  of	  Bayside	  Cemetery	  could	  easily	  be	  no	  different	  than,	  say,	  
that	  of	  countless	  New	  York	  City	  burying	  grounds	  south	  of	  86th	  Street,	  which	  were	  torn	  
up	   and	   paved	   over	   with	   the	   advent	   of	   the	   Commissioner’s	   Plan	   of	   1811,82	   or	   of	   the	  
Martin’s	   Field	   Cemetery,	   turned	   into	   a	   Flushing	   playground	   in	   the	   late	   1920s:83	   the	  
families	  of	  the	  dead	  would	  be	  understandably	  furious	  at	  the	  appalling	  treatment	  of	  the	  
bodies,	  but	  eventually	  they	  themselves	  would	  be	  lost	  to	  time,	  and	  the	  entire	  site,	  and	  all	  
its	  history,	  forgotten.	  	  The	  only	  real	  case	  for	  the	  preservation	  of	  Bayside	  Cemetery	  is	  to	  
be	  found	  in	  the	  greater,	  unique	  lessons	  afforded	  by	  the	  confluence	  of	  this	  site’s	  specific	  
origin,	  ideological	  foundation,	  public	  functioning,	  and	  decay.	  
	  
In	  order	  to	  truly	  preserve	  Bayside,	  a	  wider	  audience	  must	  be	  made	  aware	  of	  its	  historical	  
relevance.	  	  This	  is	  because,	  in	  order	  to	  make	  that	  wider	  audience	  care	  enough	  about	  the	  
site	   to	   keep	   clearing	   off	   the	   weeds	   when	   they	   get	   out	   of	   hand,	   and	   taking	   down	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
81	  Yurcan,	  Bryan.	  	  “Respecting	  the	  Dead	  at	  Bayside.”	  	  The	  Queens	  Chronicle,	  December	  23,	  2010.	  
82	  Richman,	  Brooklyn’s	  Green-­‐wood	  Cemetery,	  4	  
83	  Marisa	  L.	  Berman,	  interview	  with	  author,	  Queens	  Historical	  Society,	  January	  10,	  2012.	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branches	  as	   they	  die,	   and	   repairing	   the	  monuments	  as	   they	  break,	   they	  must	   see	   the	  
site	  as	  special—specifically,	  as	  a	  metonym	  for	  a	  significant	  history	  that	  is	  not,	  at	  present,	  
tied	  to	  any	  other	  physical	  site	  in	  New	  York.	  	  It	  is	  a	  purpose-­‐built	  container	  for	  a	  very	  	  
specific	  past.	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Figure	  16	  
	  






Acacia	  Cemetery	  along	  Liberty	  Avenue,	  looking	  toward	  the	  treeline	  that	  separates	  it	  from	  Bayside	  –	  photo	  
by	  author,	  January	  2012	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Figure	  18	  
	  






Shuttered	  entrance/chapel	  at	  locked	  Pitkin	  Avenue	  entrance	  –	  photo	  by	  author,	  February	  2012	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Figure	  20	  
	  





Mausoleum	  flanked	  by	  stone	  fauna,	  also	  near	  the	  Pitkin	  Avenue	  gate	  (all	  glass	  has	  been	  shattered	  and	  
removed)	  –	  photo	  by	  author,	  March	  2012	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Figure	  22	  
	  






Betty	  Katz,	  who	  died	  in	  2010,	  was	  one	  of	  the	  last	  people	  to	  be	  buried	  at	  Bayside;	  her	  grave	  was	  carved	  out	  
of	  a	  pathway	  that	  has	  almost	  disappeared	  –	  photo	  by	  author,	  February	  2012	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Figure	  24	  
	  





An	  example	  of	  devastation	  at	  Bayside	  –	  photo	  by	  author,	  March	  2012	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Figure	  26	  
	  






Rows	  of	  toppled	  headstones	  –	  photo	  by	  author,	  March	  2012	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Figure	  28	  
	  






Graffiti-­‐covered	  mausoleum,	  prior	  to	  most	  recent	  clean-­‐up	  campaign	  –	  photo	  courtesy	  of	  CityNoise,	  
December	  2008	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Figure	  30	  
	  






Another	  example	  of	  ornament	  stripping	  –	  photo	  by	  author,	  March	  2012	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Figure	  32	  
	  






Other	  photos	  depict	  the	  contents	  of	  opened	  caskets,	  including	  unmistakable	  human	  remains	  –	  photo	  
courtesy	  of	  CityNoise,	  January	  2009	  







Examples	  of	  sealed	  mausoleums,	  and	  the	  variety	  of	  materials	  employed	  for	  that	  purpose	  –	  photos	  by	  
author,	  March	  (top	  and	  center)	  and	  February	  (bottom)	  2012	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Figure	  35	  
	  
Woodchips	  heaped	  over	  graves	  in	  the	  plot	  of	  the	  Yorkville	  Lodge,	  the	  Chevra	  B’nai	  Peiser,	  and	  others	  –	  
photo	  by	  author,	  March	  2012	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Chapter	  3	  -­‐	  Interpretation	  
	  
	  
Bayside’s	   characteristic	   density	   and	   natural	   material	   decay,	   coupled	   with	   its	   highly	  
fraught	  history	  of	  managerial	  woes	  and	  conservation	   failures,	  have	  combined	  to	   leave	  
the	   site	   a	   challenging	   one	   to	   explore	   and	   to	   study.	   	   In	   its	   state	   of	   ruin,	   Bayside	   has	  
become	  a	  darling	  of	  graffiti	  artists	  and	  the	  small	  urban	  explorer	  subculture	  that	  adores	  a	  
“forgotten”	  site,	  while	  remaining	  a	  source	  of	  pain	  and	  frustration	  to	  the	  surviving	  friends	  
and	  relatives	  of	  those	  buried	  there,	  who	  cannot	  climb	  crude	  hills	  of	  woodchips,	  or	  read	  
the	  inscriptions	  on	  shattered	  stones.	  
	  
These	  populations,	  as	  dissimilar	  as	  they	  are,	  have	  in	  common	  their	  desire	  for	  Bayside’s	  
continued	  existence,	  their	  small	  number	  of	  members,	  and	  the	  transient	  nature	  of	  their	  
communities.	   	   The	   families	  of	   the	  dead	  die	  off	  and	  move	  away;	   there	  are	   simply	  very	  
few	  urban	  explorers,	  and	  their	  interest	  in	  the	  site	  for	  the	  “weird	  and	  creepy”	  vibe	  of	  its	  
deterioration	   does	   not	   necessarily	   extend	   to	   its	   proper	   care	   and	  maintenance.	   	  Quite	  
simply,	  if	  fewer	  and	  fewer	  people	  go	  there,	  it	  seems	  sadly	  unsurprising	  that	  the	  site	  will	  
fall	  into	  repeated	  cycles	  of	  disrepair,	  until	  the	  extent	  of	  the	  damage	  outweighs	  the	  effort	  
of	  repairing	  it.	  	  	  
	  
On	   the	   other	   hand,	   if	   even	   a	   small	   community	   of	   people	   recognizes	   the	   value	   of	   a	  
forgotten	  site,	  perhaps	  they	  are	  on	  to	  something.	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The	  challenge	  of	  interpreting	  Bayside	  goes	  beyond	  a	  visitor’s	  ability	  to	  access	  it,	  because	  
reimagining	  that	  accessibility	  depends	  on	  what	  the	  nature	  and	  essential	  function	  of	  the	  
site	  is.	  	  What	  is	  a	  cemetery	  when	  it	  is	  no	  longer	  a	  place	  to	  bring	  one’s	  dead?	  	  What	  is	  a	  
community’s	   cemetery	  when	   that	   community	   has	   disappeared?	   	   If	   a	   Jewish	   cemetery	  
treads	  a	  fine	  line	  between	  affording	  a	  personal	  and	  a	  public	  experience,	  how	  does	  one	  
interpret	  the	  site	  for	  the	  public?	  
	  
Part	  I:	  Interpreting	  the	  Jewish	  Cemetery	  
Interpretation	   of	   a	   specifically	   Jewish	   cemetery	   for	   the	   public	   is	   compatible	   with	   the	  
essential	   function	   and	  meaning	  of	   the	   Jewish	   cemetery.	   	   This	   is	   somewhat	   surprising,	  
given	  the	  relationship	  between	  the	  living	  and	  the	  cemetery	  as	  prescribed	  by	  Jewish	  law,	  
but	  unsurprising	  in	  the	  context	  of	  the	  development	  of	  the	  cemetery	  form	  over	  time.	  
	  
In	  1969,	  an	  American	  rabbi	  named	  Maurice	  Lamm	  wrote	  the	  definitive	  layman’s	  guide	  to	  
traditional	   Jewish	   mourning	   practices	   and	   the	   rites	   of	   the	   dead.	   	   The	   Jewish	  Way	   in	  
Death	  and	  Mourning	  provides	  a	  thorough	  explanation	  of	  the	  halakha	   (Jewish	   law)	  and	  
cultural	  practices	  concerning	  surrounding	  death	  for	  people	  not	  necessarily	  experienced	  
in	   reading	   the	   Talmud;	   it	   has	   become	   the	   go-­‐to	   guide	   for	   Jewish	  mourners	   across	   all	  
denominational	  lines.	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According	  to	  the	  letter	  of	  the	  ancient	  laws,	  markers	  for	  graves	  are	  necessary	  simply	  to	  
tell	  family	  where	  to	  go,	  to	  tell	  descendents	  of	  the	  Priestly	  line	  where	  not	  to	  go,	  and	  to	  
“show	  respect”	  to	  the	  dead	  through	  the	  display	  of	  remembrance	  of	  his	  existence.	  	  They	  
should	   be	   as	   “respectable	   as	   possible,”	   but	   without	   “ostentation”	   or	   lavishness.	  	  
Excessive,	  or	  even	  frequent,	  visitation	  of	  the	  gravesite	  was	  discouraged:	  the	  direction	  of	  
the	   energies	   of	  mourning	   toward	   synagogue	   prayers	   like	   the	   yizkor	   and	   kaddish,	   and	  
public	   practices	   like	   the	   observance	   of	   the	   shiva,	   the	   week	   of	   formalized	   mourning,	  
would	   prevent	   graves	   from	   becoming	   shrines,	   and	   keep	   people	   from	   praying	   to	   the	  
dead,	  rather	  than	  the	  deity.84	  
	  
This	   suggests	   that,	   to	   a	   degree,	   Jewish	   mourning	   ritual	   sees	   the	   dead	   as	   important	  
enough	   to	   the	   living	   that	   they	   could	   be	   remembered	   perfectly	   well	   without	  material	  
memorials.	  	  In	  a	  sense,	  there	  is	  a	  cultural	  undercurrent	  that	  you	  should	  not	  need	  a	  stone	  
to	   recall	   your	  dead	   to	  you.	   	  The	  more	  performative	  practices	  of	  mourning—shiva,	   the	  
publically-­‐recited	   prayers	   above,	   the	   year	   of	   official	  mourning	   following	   a	   death—are	  
thus	  given	  more	  stress,	  more	  importance.	  	  Furthermore,	  it	  is	  crucial	  to	  note	  that	  these	  
performances	  of	  mourning—sitting	  shiva,	  saying	  yizkor	  and	  kaddish,	  observing	  the	  year-­‐
long	  mourning	  period	  in	  which	  one	  does	  not	  listen	  to	  music,	  attend	  celebrations,	  or	  buy	  
new	  things—are	  done	  only	  by	  the	  immediate	  family	  of	  the	  deceased:	  a	  spouse,	  parent,	  
child,	  brother,	  or	  sister.	  	  The	  cemetery	  seems	  to	  exist	  specifically	  for	  the	  community	  that	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is	  outside	  that	  immediate	  grief:	  it	  reminds	  everyone	  else	  that	  this	  person	  has	  died,	  that	  
the	  community	  has	  extended	  into	  death.	  	  The	  cemetery	  is	  fundamentally	  public.	  
	  
This	  need	  for	   the	  participation	  of	   the	   living	   in	  order	   for	  a	   Jewish	  cemetery	  to	   fulfill	   its	  
cultural	  purpose	  is	  at	  the	  root	  of	  the	  proposed	  interpretation	  of	  Bayside.	  	  Because	  of	  its	  
dense	  spatial	  arrangement,	  its	  hard-­‐to-­‐navigate	  rows	  of	  imposing,	  looming	  headstones,	  
and	  its	  lack	  of	  unnecessary	  aesthetic	  niceties	  or	  amenities,	  Bayside	  seems	  unfriendly	  to	  
the	  living,	  and	  has	  therefore	  historically	  been	  seen	  as	  unlike	  those	  cemeteries	  that	  are	  
traditionally	  interpreted	  for	  the	  public.	  	  However,	  it	  is	  indeed	  within	  the	  character	  of	  a	  
Jewish	  cemetery	  to	  do	  the	  same	  interpretive	  work.	  
	  
In	   1772,	   a	   series	   of	   sixteen	   paintings	   were	   commissioned	   by	   the	   chevra	   kadisha	   of	  
Prague.	  	  The	  “Prague	  Cycle”	  depicts,	  in	  exquisite	  detail,	  the	  processes	  and	  rites	  of	  death	  
in	  Judaism,	  from	  the	  advent	  of	  fatal	  illness	  through	  the	  preparations	  of	  the	  body,	  to	  the	  
burial	  itself,	  and,	  finally,	  the	  observance	  of	  the	  anniversary	  of	  the	  death.85	  	  Significantly,	  
they	   also	   depict	   a	   somewhat	   chaotic	   cemetery	   that	   looks	   a	   great	   deal	   like	   Bayside:	  
graves	   packed	   extremely	   close	   together;	   dense	   vegetation	   without	   landscaping;	  
headstones	  that	  often	  tower	  over	  grown	  men;	  sparse	  ornament,	  generally	  in	  the	  form	  of	  
engravings	  of	  canonical	  Jewish	  symbols—ewers,	  lions,	  hands	  performing	  the	  gestures	  of	  
the	  Priestly	  Benediction	  [Fig.	  36].	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  Cemeteries	  of	  Europe.	  	  London:	  Frances	  Lincoln	  Limited,	  2008.	  
p.14-­‐22	  
	   77	  
The	  exhaustive	  photographic	  survey	  by	  the	  late	  Russian	  artist	  and	  critic	  David	  Goberman	  
of	   surviving	   Jewish	   cemeteries	   across	   Russia,	   Moldova,	   and	   the	   Ukraine	   reveals	   an	  
incredibly	   similar	   heritage	   of	   style.	   	   Between	   the	   second	  World	  War	   and	   his	   death	   in	  
2002,	  Goberman	  explored	  the	  remaining	  Jewish	  cemeteries	  from	  the	  Pale	  of	  Settlement,	  
most	  dating	  to	   the	  early	  18th	  and	  even	   late	  17th	  centuries,	  photographing	  tombs	   in	  an	  
attempt	   to	   preserve	   the	   endangered	   sites	   for	   posterity,	   and	   to	   analyze	   the	   styles	   he	  
found—their	  relationship	  to	  Jewish	  law	  and	  folklore,	  their	  evolution	  over	  time.	  
	  
According	   to	   Goberman,	   the	   stonework	   and	   carving	   craft	   involved	   in	   creating	   stones	  
that	   at	   once	   maintained	   a	   traditional	   degree	   of	   decorum,	   and	   yet	   distinguished	  
themselves	  from	  their	  (extremely	  close)	  neighbors	  was	  passed	  from	  father	  to	  son,	  which	  
“helped	  to	  strengthen	  family	  traditions	  and	  the	  cultivation	  of	  favorite	  forms,	  which	  gave	  
each	   cemetery	   its	   own	   distinct	   image…Innovations	   of	   one	   individual	   could	   define	   a	  
whole	  group	  of	  gravestones,	  or,	  in	  the	  case	  of	  a	  powerful	  creative	  style,	  shape	  an	  entire	  
stream	   of	   creative	   design.”	   	   The	   precise	   manner	   in	   which	   gravemarkers’	   decorative	  
elements	  evolved	  seems	  to	  have	  happened,	  to	  some	  extent,	  along	  national	  lines	  as	  well,	  
with	  these	  local	  favorites	  becoming	  regional	  favorites	  over	  time;	  the	  Ukraine	  was	  known	  
to	  have	  a	  more	  ornate	  style	  of	  carving,	  for	  instance,	  than	  other	  regions	  of	  the	  Pale.86	  	  
	  
The	   decorative	   styles	   employed	   throughout	   the	   18th	   and	   early	   19th	   century	   generally	  
favored	   relief	   carvings	   on	   headstones	   in	   a	   variety	   of	   what	   Goberman	   calls	   “cult	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
86	  Goberman,	  David	  Noevich.	  	  Carved	  Memories:	  Heritage	  in	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York:	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symbols”:	   images	   with	   canonical	   symbolic	   meaning	   in	   the	   Eastern	   European	   Jewish	  
lexicon.	   	  A	  menorah	  would	   stand	   for	   “a	  woman’s	  piety;”	  an	  ewer,	   those	  of	   the	   Levite	  
class,	  whose	  ancestors	  would	  have	   tended	   to	   the	  priests	   in	   the	  days	  of	   the	  Temple;	  a	  
crown,	  a	  well-­‐respected	  or	  righteous	  man.	  	  Animal	  images	  are	  used	  in	  accordance	  with	  a	  
Talmudic	  verse—“As	  brave	  as	  the	  panther,	  as	  light	  as	  the	  eagle,	  as	  fast	  as	  the	  deer,	  as	  
strong	  as	  the	  lion	  in	  fulfilling	  God’s	  will”—or	  according	  to	  ancient	  superstitions	  that	  held	  
fish	  to	  be	  lucky	  and	  peacocks	  to	  be	  signs	  of	  the	  Messiah.	   	  Human	  forms	  are	  rare,	  and,	  
when	  they	  do	  occur,	   typically	  depict	  only	  a	   fragment	  of	  a	   figure,	  generally	  their	  hands	  
[Fig.	  37].87	  	  
	  
Until	  the	  mid-­‐19th	  century,	  these	  motifs	  were	  executed	  with	  varying	  degrees	  of	  skill,	  but	  
mostly	  because	   they	  were	  what	  had	  always	  been	  done.	   	  However,	   in	   the	  evolution	  of	  
Jewish	   culture	   over	   time,	   markers	   for	   the	   dead	   became	   emotionally	   important,	   as	   a	  
point	  of	  meeting	  between	  the	  living	  and	  the	  dead:	  “tombstones	  [became]	  sacred…a	  link	  
with	  the	  eternal	  soul	  of	   the	  deceased.”88	   	  As	   life	   in	  the	  Pale	  became	  more	  difficult	   for	  
the	  Jewish	  population,	  cemeteries	  and	  tomb	  art	  were	  used	  to	  symbolize	  not	  just	  Biblical	  
and	  Talmudic	  heritage,	  but	  the	  realities	  of	  living	  and	  mourning	  on	  a	  personal	  level.	  	  “For	  
the	   masses	   of	   people	   [in	   the	   Pale	   of	   Settlement],	   who	   lived	   in	   misery	   and	   were	  
subjected	   to	   oppression,	   and	   in	   whom	   religion	   inculcated	   the	   spirit	   of	   humility	   and	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hope…cemeteries	  became	  a	  place	  of	  pilgrimage,	  with	  people	  praying	  for	  protection	  and	  
a	  better	  life	  at	  the	  graves	  of	  their	  dearly	  beloved.”89	  
	  
Grave	   design	   became	   more	   witty,	   more	   creative.	   	   Goberman	   points	   to	   the	   use,	   for	  
instance,	   of	   the	   lion	   to	   represent	   the	   name	   of	   the	   deceased	   (“Leon,	   Lejb,	   or	   Arje	   in	  
Hebrew”),	  rather	  than	  his	  piety,	  and	  notes	  the	  wry	  use,	  in	  one	  case,	  of	  a	  relief	  of	  fish	  on	  
the	  headstone	  of	  a	  man	  who	  drowned.	   	  Overall,	  he	  explains,	  beauty	   for	   its	  own	  sake,	  
and	   personal	   meaning	   indecipherable	   using	   only	   the	   approved	   Talmudic	   canon	   of	  
symbolism	  became	  acceptable:	  these	  stones,	  while	  still	  meeting	  the	  traditional	  profile,	  
became	  a	  celebration	  of	   life	   in	  a	  time	  when	  life	  was	  very	  hard	  (Goberman	  Ukraine	  22-­‐
24).	  	  “[T]ombstones	  were	  a	  vital	  link	  between	  the	  living	  and	  the	  dead,	  between	  the	  real	  
and	  the	  next	  world;	   they	  acquired	  symbolic	  meaning,”90	  and	  the	  capacity	  to	  represent	  
their	  time	  periods	  and	  owners,	  rather	  than	  simply	  the	  performance	  of	  Jewish	   law	  [Fig.	  
38,	  39].	  
	  
This	  evolution	  creates	  cemeteries	  that	  are	  readable	  as	  much	  for	  their	  own	  meta-­‐history	  
as	  for	  the	  histories	  of	  the	  people	  they	  contain,	  setting	  a	  precedent	  for	  cemeteries	  that	  
can	   be	   used	   by	   people	   outside	   their	   own	   constituencies	   as	   an	   interactive	   historic	  
resource—cemeteries	  that	  memorialize	  historic	  narratives,	  as	  well	  as	  the	  bodies	  of	  the	  
dead.	  	  This	  simple	  fact	  is	  of	  critical	  importance:	  this	  is	  where	  the	  Jewish	  cemetery	  meets	  
the	  paradigm	  established	  by	  the	  American	  19th	  century	  nonsectarian	  cemetery	   for	   the	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
89	  Goberman,	  Moldova,	  25	  
90	  Ibid.	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interpreted	  cemetery,	  the	  cemetery	  as	  interactive	  historic	  resource.	  	  Moreover,	  Bayside	  
Cemetery	  inherits	  this	  aspect	  of	  the	  Old	  World	  cemetery	  model,	  and	  transforms	  it	  into	  
something	  distinctly	  American	  and	  very	  much	  of	  its	  own	  moment.	  
	  
Part	  II:	  Interpreting	  the	  New	  York	  Cemetery	  
When	  we	  think	  of	  cemetery	   interpretation	   in	  New	  York—that	   is,	  cemeteries	  used,	   the	  
way	  museums	  are,	  as	  a	  platform	  for	  greater	  historical	  education	  and	  engagement	  by	  a	  
wide	  public	  audience	  not	  necessarily	  related	  in	  any	  way	  to	  the	  dead	  actually	  buried	  at	  
the	   cemeteries	   in	  question—we	   tend	   to	   think	  of	   cemeteries	   constructed	   according	   to	  
the	  model	  of	  the	  19th	  century	  Rural	  Cemetery	  movement.	  	  This	  is	  not	  the	  only	  model	  for	  
interpreted	   cemeteries	   in	   America	   by	   any	   means,	   but	   in	   New	   York	   City	   (where,	   for	  
instance,	  colonial	  era	  cemeteries,	  frequently	  interpreted	  in	  New	  England,	  are	  generally	  
attached	  to	  churches,	  and	  as	  such	  require	  different	  treatment),	   it	   is	  the	  most	  popular,	  
and	  the	  most	  familiar	  to	  the	  general	  public.	  
	  
The	  American	   rural	   cemetery,	  based	  on	   the	  model	  of	   the	  Pere	  Lachaise	  and	   the	  great	  
English	   estate	   gardens,	   was	   invented	   in	   the	   early	   1830s.	   	   The	   founders	   of	   Boston’s	  
Mount	  Auburn	  (established	  in	  1831)	  bemoaned	  the	  utilitarianism	  of	  cemeteries	  built	  on	  
the	  Cotton	  Mather	  principle	   that	   “to	  praise	   the	  dead	   is	   to	  praise	   corruptible	   flesh…to	  
praise	  memory	   is	   to	  worship	   the	  dead;”91	   in	  Brooklyn,	   the	   increasing	  displacement	  of	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  Linden-­‐Ward,	  “Strange	  but	  Genteel	  Pleasure	  Grounds,”	  24-­‐5	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the	  dead	   to	  make	  way	   for	   the	  booming	  demands	  of	   city	   real	   estate	   suggested	   to	   the	  
founders	  of	  Green-­‐Wood	  Cemetery	  (1838)	  the	  need	  for	  a	  coextant	  “city	  of	  the	  dead.”92	  
	  
In	  New	  York	  especially,	  where	  the	  proper	  disposal	  of	  bodies	  had	  been	  a	  matter	  of	  public	  
health	  for	  some	  decades,	  the	  rural	  cemetery	  met	  a	  critical	  need	  for	  lands	  supporting	  the	  
healthy	  burial	  of	  the	  dead	  in	  the	  minds	  of	  people	  who	  had	  almost,	  but	  not	  quite,	  come	  
to	   realize	   the	   corresponding	   need	   for	   lands	   supporting	   the	   healthy	   existence	   of	   the	  
living.	   	  The	  concept	  of	   the	   large	  urban	  park	  was,	   in	   the	  mid-­‐19th	  century,	  still	   to	  some	  
degree	   an	   alien	   one:	   indeed,	   it	   didn’t	   seem	   to	   occur	   to	   anyone	   until	   they	   saw	   how	  
popular	   the	   rural	   cemetery	   had	   become:	   “Judging	   from	   the	   crowds	   of	   people	   in	  
carriages,	   and	   on	   foot,	   which	   I	   find	   constantly	   thronging	   Green-­‐Wood	   and	   Mount	  
Auburn,	   I	   think	   it	   is	   plain	   enough	   how	  much	   our	   citizens,	   of	   all	   classes,	   would	   enjoy	  
public	  parks	  on	  a	  similar	  scale,”93	  wrote	  Andrew	  Jackson	  Downing	  in	  1851,	  when	  Central	  
Park	  was	  still	  just	  a	  glimmer	  in	  the	  eye	  of	  “certain	  far-­‐sighted	  citizens.”94	  	  
	  
The	   rural	   cemetery	   constituted	   what	   Sybil	   Young	   terms	   “didactic	   and	   restorative	  
institutions	  for	  all	  classes,”	  affording	  a	  visitor	  all	  the	  benefits	  of	  nature	  in	  an	  increasingly	  
industrial	  and	  urban	  society,	  but	  in	  a	  setting	  that	  was	  ethically	  instructive,	  and	  of	  value	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  Richman,	  Brooklyn’s	  Green-­‐wood	  Cemetery,	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  French,	  Stanley.	  	  “The	  Cemetery	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  Institution:	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94	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  National	  Register	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to	  one’s	   conscience	  as	  an	  American.95	   	   They	  were	   to	  be	   “schools	  of	  moral	  philosophy	  
and	   catalysts	   for	   civic	   virtue.”	   	   For	   instance,	   in	   1838,	   the	   Boston	   Courier	   exhorted:	  
“Reader?	   	   If	   you	   would	   have	   the	   sympathies	   of	   your	   nature	   awakened,	   your	   earthly	  
affections	   purified,	   your	   anxieties	   chastened	   and	   subdued,	   go	   to	  Mt.	   Auburn!…Go	   to	  
read	  and	  learn	  the	  lesson	  which	  you	  must	  transmit	  to	  those	  who	  come	  after	  you.”96	  	  For	  
the	   general	   public,	   these	   sites	   afforded	   an	   opportunity	   to	   “meet”	   their	   predecessors,	  
with	  particular	  attention	   to	   those	  who	  had	  participated	   in	   the	   founding	  of	   the	  nation,	  
and	  to	  learn	  from	  them	  how	  to	  be	  patriots	  and	  upstanding	  Americans.97	  
	  
For	   this	   reason,	   New	   York	   cemeteries	   like	   Green-­‐Wood,	   Evergreen	   Cemetery	   on	   the	  
Brooklyn-­‐Queens	   border,	   and	   Woodlawn	   Cemetery	   in	   the	   Bronx,	   have	   incorporated	  
public	   programming	   and	   events	   almost	   from	   the	   very	   first:	   the	   sprawling	   vistas,	   the	  
wholesome	   landscaping,	   and	   the	   constant	   presence	   of	   one’s	   honorable	   American	  
forbearers	  would	   act	   as	   a	   civilizing	   influence,	   and	   teach	   people	   how	   to	   be	   honorable	  
Americans	   themselves	   [Fig.	   40].	   	   Thus,	   such	   sites	   have	   continued	   to	   be	   relevant	  
historical	  resources	  to	  this	  very	  day.	  
	  
At	   first	   glance,	   it	   seems	   obvious	   why	   Bayside	   has	   not,	   historically,	   been	   treated	   as	   a	  
place	  for	  the	  public	  to	  “have	  the	  sympathies	  of	  their	  nature	  awakened”:	  to	  an	  audience	  
accustomed	   to	   sites	   like	   Green-­‐Wood,	   Bayside	   looks,	   in	   keeping	   with	   the	   Old	  World	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  Young,	  Sybil.	  	  “America’s	  Rural	  Cemeteries:	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University,	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  298	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  French,	  “The	  Cemetery	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  Institution,”	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model,	  like	  a	  place	  the	  living	  are	  not	  really	  meant	  to	  go.	  	  Indeed,	  this	  rather	  superficial	  
reading	   of	   the	   Jewish	   cemetery	   has	   informed	   their	   preservation	   and	   public	   presence	  
throughout	  American	  history.	  
	  
For	  example,	  Washington	  Cemetery,	  which	  is	  very	  much	  like	  Bayside	  physically	  and	  has	  
a	   similar	   past,	   was	   restored	   several	   years	   ago	   through	   strictly	   material	   conservation	  
measures	  [Fig.	  41].	  
	  
Established	  on	  what	  is	  now	  the	  border	  of	  Borough	  Park	  and	  Bensonhurst	  in	  Brooklyn	  in	  
1861	  by	  one	  Benjamin	  Wasserman,	  who	  with	  some	  unidentified	  friends	  bought	  the	  land	  
purely	   as	   an	   investment	   and	  who	  was	   eventually	   buried	   there	   himself,98	  Washington	  
Cemetery	   served	   a	   historic	   constituency	   very	   similar	   to	   Bayside’s.	   	   Indeed,	   the	   first	  
society	  plots	  specifically	  for	  a	  benevolent	  society	  (as	  opposed	  to	  another	  congregation)	  
in	   New	   York	   were	   sold	   at	   Washington	   in	   1869,	   establishing	   a	   model	   for	   cemetery	  
growth.99	   	  Today,	  Washington	  houses	  well	  over	  100,000	  graves	  across	  10	  acres,	  easily	  
the	  largest	  Jewish	  cemetery	  in	  the	  borough.	  
	  
As	   the	   19th	   century	   wore	   on,	   demand	   for	   burial	   space	   in	   Washington	   Cemetery	  
exploded,	   and	   the	   site	   came	   to	   look	   very	   much	   like	   Bayside.	   	   Towering	   rows	   of	  
headstones	   set	   extremely	   close	   together	   display	   traditional	   thematic	   motifs	   like	  
menorahs	  and	  crowns,	  and	  sculptural	  urns	  and	  orbs	  behind	  the	  stone	  arches	  and	   iron	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
98	  Washington	  Cemetery	  caretaker,	  interview	  with	  author,	  10	  April,	  2012	  
99	  Weisser,	  Brotherhood	  of	  Memory,	  165-­‐66	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enclosures	  of	  society	  plots	  [Fig.	  42,	  43].	   	  And,	  as	  at	  Bayside,	  American	  aesthetics	  begin	  
to	   creep	   in—in	   the	   form	  of	  busts,	   angels,	   and	  anthropomorphic	   stone	   ladies—around	  
the	  turn	  of	  the	  20th	  century	  [Fig.	  44].	  
	  
In	   the	   latter	   half	   of	   the	   20th	   century,	   however,	   the	   cemetery’s	   own	   problems	   with	  
vandalism	  and	  deterioration	  (according	  to	  the	  New	  York	  Times,	  visitors	  to	  Washington	  
were	   killed	   by	   falling	   tombstones	   in	   both	   1904	   and	   1937),	   sparked	   a	   thorough	   and	  
intensive	   restoration	   and	  maintenance	   effort,	   the	   effects	   of	  which	   are	   clearly	   evident	  
today.	  	  	  
	  
Washington	   had	   reached	   an	   advanced	   state	   of	   disrepair	   when,	   in	   1975,	   then-­‐newly	  
elected	  Assemblyman	  Charles	  Schumer	  called	  for	  legislation	  to	  combat	  the	  disorder	  and	  
mistreatment	   of	   the	   site;100	   eleven	   years	   later,	   Assemblyman	  Dov	  Hikind	   appealed	   to	  
the	  State	  Division	  of	  Cemeteries	  to	  assist	  in	  the	  repair	  of	  the	  cemetery	  deemed	  to	  be	  “in	  
the	  worst	  shape	  of	  any	  cemetery	  in	  the	  state.”	  	  “The	  shattered	  scene	  inside	  Washington	  
Cemetery	  deserves	  to	  be	  made	  whole	  again,”	  said	  Hikind.101	  	  	  	  
	  
Washington	  Cemetery	  was	  saved	  by	  the	  simple	  hiring	  of	  the	  present	  superintendent	  in	  
1990,	  and	  his	  personal	  commitment	  to	  the	  site’s	  preservation.102	  	  Although	  without	  the	  
benefit	   of	   legislation,	   the	   extensive	   clean-­‐up	  process	   that	   followed	   in	   the	   early	   1990s	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  “Cemetery	  Vandalism	  Spurs	  a	  Call	  for	  Legislation,”	  The	  New	  York	  Times,	  October	  24,	  1975.	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  English,	  Merle	  and	  Caryn	  Eve	  Wiener.	  	  “Assemblyman	  Wants	  Vandalized	  Tombs	  Fixed,”	  Newsday	  
[Brooklyn	  Edition],	  February	  14,	  1986.	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  Washington	  Cemetery	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nevertheless	  resulted	  in	  a	  cemetery	  restored	  to	  order,	  and	  a	  pervasive	  desire	  to	  keep	  it	  
that	  way.	   	  Washington	  Cemetery	   continues	   to	   face	  many	  of	   the	   same	  challenges	   that	  
plague	  Bayside.	   	   In	  December	  2010,	   for	  example,	  a	  spate	  of	   toppled	  headstones	  drew	  
outcry;	   unlike	   at	   Bayside,	   the	   act	   of	   vandalism	   was	   investigated	   as	   a	   possible	   hate	  
crime,103	  and	  the	  stones	  were	  also	  put	  to	  rights	  almost	  immediately.	  	  At	  the	  end	  of	  2010	  
and	   the	   start	   2011,	   sanitation	   workers	   coping	   with	   the	   massive	   aftermath	   of	   the	  
Christmas	   blizzard	   knocked	   down	   a	   wrought-­‐iron	   fence	   and	   nearly	   30	   headstones,104	  
resulting	  in	  tremendous	  public	  outcry.	  	  Today,	  no	  trace	  of	  either	  incident	  remains.	  
	  
Washington	  also	   faces	   similar	   issues	  of	   confusion	  with	   regard	   to	   land	  held	  by	  defunct	  
burial	   organizations.	   	   At	   present,	  Washington	   has	   no	  more	   graves	   to	   sell.	   	   However,	  
some	   defunct	   societies	   still	   own	   approximately	   350	   plots	   that	   the	   cemetery	   cannot	  
resell.105	   	   Washington	   has	   introduced	   the	   limited	   solution	   of	   carving	   plots	   out	   of	  
pathways	   [Fig.	  45].	   	   This	  practice	  helps	   to	  explain	   the	  development	  of	   cemeteries	   like	  
Bayside:	   due	   to	   the	   intensity	   of	   the	   demand	   for	   Jewish	   burial,	   after	   a	   certain	   point,	  
bodies	   are	   simply	   laid	   to	   rest	  wherever	   there	   is	   any	   room	   at	   all.	   	   A	   grave	   from	   2011	  
adjacent	  to	  a	  grave	  from	  the	  19th	  century	  is	  not	  unusual.	  
	  
In	  this	  way,	  a	  major	  Second	  Wave	  cemetery	  has	  been	  successfully	  preserved,	  although	  
not	   in	   a	  manner	   that	   recognizes	   its	   natural	   capacity	   for	   interpretative	  use.	   	  However,	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  Tracy,	  Thomas.	  	  “Horror	  Show:	  Vandals	  Target	  Washington	  Cemetery,	  Toppling	  200	  Headstones,”	  New	  
York	  Post,	  December	  21,	  2010.	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  Marzulli,	  John.	  “Feds	  Will	  Eye	  Claim	  of	  Union	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  in	  Cleanup,”	  New	  York	  Daily	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  January	  5,	  
2011.	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  Ain,	  Stewart.	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  Week,	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cemeteries	   like	  Bayside	  and	  Washington	  are	  not	  built	  on	  the	  Old	  World	  model	  only	   in	  
terms	   of	   their	   constrained	   circulation,	   their	   tight	   packing	   of	   graves,	   and	   the	   general	  
profile	   of	   their	  monument	   skyline.	   	   In	   these	   cases,	   personalized	  monuments	   reflect	   a	  
community	   looking	   to	   connect	   with	   its	   past	   by	   using	   monuments	   symbolically,	   as	  
demonstrations	  of	  individuality	  within	  a	  greater	  tradition;	  they	  are	  readable	  metonyms	  
for	  the	  period	  they	  grew	  out	  of,	  and	  the	  community	  that	  first	  used	  them.	  
	  
It	   is,	   therefore,	   truly	   within	   the	   character	   of	   Bayside	   to	   become	   an	   interpreted	  
cemetery:	  it	  might	  look	  different	  in	  almost	  every	  way,	  but	  it	  can	  do	  all	  the	  things	  Green-­‐
Wood	  can	  do,	  in	  terms	  of	  providing	  a	  site	  for	  “link[ing]	  our	  personal	  past	  with	  collective	  
memory	  and	  public	  history.”106	  	  
	  
Part	  III:	  Interpreting	  Bayside	  Cemetery	  
Bayside	   is	   worth	   interpreting,	   and	   not	   merely	   preserving,	   because	   the	   content	   and	  
material	   fabric	  of	  the	  site	  tells	  the	  story	  of	  Jewish	  Americanization	   in	  the	  mid-­‐	  to	   late-­‐
19th	  century,	  and	  highlights	  the	  Second	  Wave	  of	  immigration’s	  influence	  on	  subsequent	  
generations	  of	  American	  Jews,	  but	  does	  so	  in	  ways	  that	  are	  not	  immediately	  clear	  to	  the	  
casual	  passer-­‐by.	  	  Moreover,	  interpretation	  is	  necessary	  in	  this	  case	  because	  the	  Jewish	  
cemetery	   requires	   the	   participation	   of	   the	   living	   in	   order	   to	   be	   complete,	   to	   have	  
meaning.	   	   At	   present,	   Bayside	   is	   a	   “dead”	   site	   with	   an	   unstable	   stakeholder	  
constituency.	   	   Sadly,	   the	   past	   three	   decades	   have	   demonstrated	   that	   the	   small	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  Foreign	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community	  of	  urban	  explorers,	  and	  the	  dwindling	  families	  of	  those	  buried	  at	  Bayside	  are	  
not,	  on	  their	  own,	  enough	  of	  a	  presence	  to	  generate	  the	  investment	  of	  either	  funds	  or	  
general	   interest	   that	   would	   enable	   the	   site	   to	   survive.	   	   Interpretation	   is	   needed	   to	  
create	  a	  new	  constituency,	  drawing	  on	  the	  pervasive	  interest	  in	  sites	  of	  immigration	  and	  
Jewish	  history	   that	  already	  both	  exists	  and	  encourages	  preservation	   in	  New	  York—for	  
instance,	  at	  Ellis	  Island,	  and	  especially	  on	  the	  Lower	  East	  Side.	  	  	  
	  
To	   a	   remarkable	   extent,	   Bayside	   can	   be	   said	   to	   materially	   recapitulate	   the	   Jewish	  
community	  of	   its	  origin;	  the	  “crowding	  together	  of	  graves	   in	  this	  pell-­‐mell	   fashion	  was	  
itself	  a	  reflection	  of	  the	  poverty	  of	   immigrant	   life”	   [Fig.	  46].107	   	   If,	   for	   instance,	  Green-­‐
Wood	   Cemetery	   has	   been	   cited	   as	   a	   model	   the	   planned	   suburban	   community,108	  
Bayside’s	  cramped	  physical	  form,	  with	  tightly-­‐packed	  rows	  of	  stone	  leaving	  little	  space	  
for	   vegetation,	   or	   any	   kind	   of	   deliberate	   natural	   beauty,	   or	   even	   light,	   recalls	   the	  
narrow,	   crowded	   streets	   of	   the	   Lower	   East	   Side,	   where	   Congregation	   Shaare	   Zedek	  
operated	   until	   1900,	   and	   which	   has	   become	   synonymous	   with	   the	   Jewish	   immigrant	  
experience	  in	  New	  York:	  “Dirty	  and	  dank,	  this	  neighborhood,	  with	  its	  jumble	  of	  buildings	  
that	  made	  no	  room	  for	  light	  or	  fresh	  air,	  became	  their	  new	  home.	  	  It	  was	  as	  though	  the	  
neighborhood	   tested	   their	   mettle	   as	   Jews	   and	   as	   potential	   Americans.”109	   	   This	  
relationship,	   if	   developed	   and	   clarified,	   will	   introduce	   an	   existing	   body	   of	   visitors	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
107	  Weisser,	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  Diner,	  Hasia	  R.	  Lower	  East	  Side	  Memories:	  A	  Jewish	  Place	  in	  America.	  	  Princeton,	  NJ:	  Princeton	  
University	  Press,	  2000.	  p.7	  
	   88	  
interested	  in	  Jewish	  history	  and	  the	  immigrant	  neighborhoods	  of	  19th	  century	  New	  York	  
to	  a	  site	  they	  may	  never	  have	  experienced	  before.	  
	  
As	  at	  Ellis	  Island	  and	  places	  like	  the	  Tenement	  Museum,	  the	  proposed	  interpretation	  of	  
Bayside	  is	  based	  on	  the	  principles	  that	  the	  people	  here	  were	  real	  people,	  and	  that	  their	  
histories,	  however	  mundane,	  are	  important	  because	  they	  illustrate	  the	  ordinary	  lives	  of	  
New	  Yorkers	  past:	  they	  suggest	  what	  our	  own	  lives	  might	  have	  looked	  like	  had	  we	  lived	  
a	   hundred	   years	   ago,	   reveal	   the	   sometimes	   surprising	   intersections	   between	  ordinary	  
people	   and	   extraordinary	   historic	   events,	   and	   demonstrate	   the	   relationship	   between	  
these	   people’s	   lifestyles	   and	   the	   physical	   composition	   of	   the	   site.	   	   Bayside’s	   primary	  
organization—that	   is,	   around	   the	   private	   plots	   of	   social	   institutions—emphasizes	   the	  
centrality	  of	  those	  institutions	  in	  the	  existence	  of	  the	  living.	  	  As	  discussed	  earlier,	  Jewish	  
communities	  in	  America	  founded	  things	  like	  benevolent	  associations	  out	  of	  “a	  desire…to	  
live	  as	  Jews”110	  under	  circumstances	  that	  often	  made	  this	  difficult.	  	  Benevolent	  societies	  
and	  similar	  social	  organizations	  constituted	  a	  forum	  for	  newly	  unsettled	  natives	  of	  other	  
lands	  to	  express	  their	  mutual	  national	  pride;	  extended	  a	  charitable	  hand	  to	  those	  who	  
had	   fallen	   on	   hard	   times;	   gave	   busy	   working	   people	   with	   an	   outlet	   for	   cultural	  
engagement;	  and,	  significantly,	  often	  provided	  an	  alternative	  to	  the	  synagogue	  during	  a	  
period	  of	  highly	  contentious	  denominationalism.	   	   In	  other	  words,	   they	  existed	   to	  help	  
the	   Jewish	   community	   navigate	   between	   their	   desire	   to	   be	   practicing	   Jews,	   and	   their	  
desire	  to	  be	  successful	  Americans.	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This	   interpretation	   will	   necessarily	   involve	   a	   considerable	   degree	   of	   physical	  
intervention,	   because	   this	   will	   bring	   Bayside	   to	   life,	  making	   the	   site	  more	   universally	  
readable	  and	  demonstrating	   that	   this	   site	  must	   to	  do	  more	   than	  simply	  quietly	  house	  
the	  dead	   if	   it	   is	   to	  survive.	   	  For	  Walter	  Benjamin,	  memory	   is	  a	  performance;	  one	  does	  
not	  use	  memory	  to	  explore	  the	  past,	  memory	  is	  where	  the	  past	  acts	  itself	  out	  for	  human	  
interpretation.	  	  One	  can	  only	  excavate	  the	  theater.	  	  With	  the	  application	  of	  interpretive	  
media,	  Bayside,	  where	  a	  dead	  city	  really	  is	  buried,	  becomes	  the	  bright	  lights	  and	  scenery	  
for	  Benjamin’s	  dynamic	  “theater	  of	  past	  experience.”	  
	  
Part	  IV:	  Explicating	  the	  Theme	  of	  Americanization,	  in	  terms	  of	  Form	  and	  Faith	  
Americanization	  and	  the	  influence	  of	  the	  Second	  Wave	  of	  immigration	  are	  the	  primary	  
thematic	  arenas	  an	  interpretation	  of	  Bayside	  must	  open	  to	  the	  public.	  	  The	  period	  of	  the	  
Second	   Migration	   was	   characterized	   by	   a	   newfound	   sense	   of	   individuality	   within	  
Judaism,	  and	  the	  capacity	  of	  the	   individual	  to	  make	  decisions	  for	  himself	  regarding	  his	  
own	  religious	  practices,	  and	  this	  belief	  informed	  Jewish	  practice	  in	  the	  United	  States	  for	  
generations	   to	   come.	   	   Bayside	   Cemetery	   displays,	   in	   very	   material	   terms,	   the	   same	  
striving	  for	  balance	  between	  tradition	  Jewish	  practice	  and	  Americanization,	  and	  this	  can	  
be	  communicated	  to	  visitors	  through	  an	  explication	  of	  things	  like	  iconography,	  massing	  
and	  arrangement,	  and	  personal	  histories.	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In	  the	  same	  way	  that	  the	  adaptation	  of	  traditional	  iconography	  in	  European	  cemeteries	  
of	   the	   period	   reflects	   the	   changing	   relationship	   between	  Old	  World	   communities	   and	  
their	   heritage,	   it	   is	   important	   to	   communicate	   to	   the	   public	   that	   the	   iconography	   of	  
Bayside	   reflects	   the	   relationship	   between	   the	   site’s	   constituency	   and	   their	   newfound	  
American	   identity.	   	   For	   instance,	  Masonic	   symbols	  on	  numerous	   tombstones	   speak	   to	  
the	  popularity	  of	  Masonry	  among	  Jewish	  entrepreneurs,	  and	  the	  extent	  to	  which	  “Jews	  
felt	  at	  home	  among	  their	  [non-­‐Jewish]	  Masonic	  brothers,”	  having	  met	  on	  the	  common	  
ground	   of	   business	   and	   trade.111	   	   Likewise,	   the	   Free	   Sons	   of	   Israel	   and	   the	   United	  
Brothers,	  both	  of	  whom	  have	  sizeable	  plots	   in	  Bayside,	   specialized	   in	  creating	  Mason-­‐
like	   secret-­‐society	   cultural	  outlets	   for	   Jewish	  men	   to	  pass	   the	   time	   in	   specifically	  non-­‐
religious	  ways.	  	  Orthodox	  rabbis	  ruled	  in	  the	  late	  19th	  century	  that	  the	  rites	  of	  a	  fraternal	  
organization,	  if	  nonsectarian	  in	  nature,	  were	  permissible	  at	  a	  halakhically-­‐correct	  Jewish	  
funeral.112	  
	  
Just	  as	  European	  Jewish	  cemeteries	  boasted	  aesthetic	  variations	  influenced	  by	  national	  
themes	   and	   styles,113	   Bayside,	   as	   an	   American	   cemetery,	   features	   aesthetic	   elements	  
that	  might	  conflict	  with	  traditional	  forms,	  but	  are	  deeply	  reflective	  of	  popular	  American	  
funerary	   forms	  of	   the	  period:	  sculptural	   lambs,	  borrowed	   from	  the	  Christian	   tradition,	  
adorn	   the	  graves	  of	   children;	   English	  poems	  are	  engraved	   into	  monuments	   ;	   Egyptian	  
elements	  are	  used	  to	  adorn	  tremendous	  obelisks	  on	  the	  south	  side.	  	  Recall	  the	  adjacent,	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
111	  Diner,	  Gathering,	  160-­‐1	  
112	  Lamm,	  Death	  and	  Mourning,	  51	  
113	  Goberman,	  Moldova,	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but	  unrelated,	  graves	  for	  young	  girls	  dating	  to	  1902	  and	  1909	  featuring	  identical	  angel	  
statues.	   	   Although	   Jewish	   symbolism	   generally	   avoids	   depictions	   of	   angels	   in	   human	  
form,	   even	   a	   casual	   glance	   at	   a	   contemporaneous,	   secular	   cemetery	   reveals	   the	  
popularity,	  in	  the	  early	  20th	  century,	  for	  using	  childlike	  cherubs	  to	  mark	  the	  final	  resting-­‐
place	  of	  children	  .	  	  One	  toppled	  statue	  reflects	  the	  figure	  of	  a	  robed	  woman,	  and	  might	  
have	   even	   been	   adapted	   by	   the	   carver	   from	   a	   generic	   mold	   for	   the	   Virgin	   Mary.	  	  
Ornament	   is	   indeed	   “ostentatious,”	   featuring	   tremendous	   granite	   orbs,	   embedded	  
enamel	   photographs,	   and	   highly	   ornate	   tree-­‐trunk	   graves	   and	   stylistically-­‐broken	  
obelisks	  rising	  high	  into	  the	  air	  [Fig.	  47,	  48,	  49].	  	  	  
	  
It	   is	   also	   important	   to	   explain	   to	   visitors	   that	   certain	   parameters	   of	   tradition,	   as	  
delineated	   by	   the	   Talmud	   and	   Maurice	   Lamm,	   have	   been	   bent	   at	   Bayside	   to	   suit	  
personal	   realities,	   and	   reflect	   personal	   tastes,	   because	   the	   historic	   period	   of	   the	  
cemetery’s	  founding	  made	  that	  possible—while	  others	  have	  prevailed	  intact	  despite	  the	  
innovations	  of	   the	   19th	   century.	   	   Accordingly,	   it	   is	   absolutely	   critical	   that	   provision	  be	  
made	   for	   the	   telling	   of	   the	   individual	   stories	   that	   end	   in	   burial	   at	   Bayside,	   so	   as	   to	  
explain	  both	  the	  physical	  elements	  of	  the	  site	  that	  seem	  surprising,	  and	  those	  that	  seem	  
utterly	  obvious.	  
	  
For	   example,	   the	   degree	   of	   aesthetic	   innovation	   and	   variation	   on	   view	   at	   Bayside	  
contributes	   to	  a	   sense	   that	   this	   cemetery	  was	  built	  by	   individuals	   to	   reflect	   their	  own	  
personal	   tastes,	   and	   their	  preferred	  personal	  methods	   for	   commemorating	   their	  dead	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and	  being	  remembered	  when	  they	  died	  themselves.	   	  While	  this	  might	  be	  obvious,	   the	  
implications	   extending	   beyond	   even	   decorative	   decisions	   are	   not:	   where	   a	   religious	  
figure	   might	   have	   declined	   to	   bury	   Julius	   Marcus,	   on	   the	   grounds	   that	   suicide	   is	  
halakhically	   considered	   a	   “a	   moral	   horror,	   a	   betrayal	   of	   family	   and	   friends,”	   114	   the	  
family	  and	  friends	  of	  Julius	  Marcus	  decided	  they	  wanted	  him	  buried	  among	  them	  in	  the	  
family	  plot,	   and	  dispensed	  with	   the	   religious	   figure	   instead.	   	  Visitors	  will	   benefit	   from	  
the	  use	  of	  individual	  stories	  to	  develop	  visible	  generalities.	  
	  
For	   another	   example,	   it	   is	   also	   immediately	   apparent	   that	   Bayside	   is	   only	   a	   Jewish	  
cemetery;	  this	  is	  not	  a	  fact	  to	  be	  simply	  taken	  for	  granted.	  	  Rather,	  it	  must	  be	  addressed	  
as	  a	  facet	  of	  tradition	  that	  has	  never	  been	  challenged,	  in	  order	  for	  that	  tradition	  to	  be	  
better	  understood.	  
	  
In	   the	   communities	   of	   American	   immigrant	   Jewry	   in	   the	  mid-­‐19th	   century,	   “becoming	  
American”	   was	   not	   only	   admirable,	   it	   was	   one	   of	   the	   chief	   functions	   of	   the	   Jewish	  
community.	   	   Lodges,	   benevolent	   societies,	   etc.,	   exist	   to	   provide	   the	   means	   of	  
Americanization	   while	   preserving	   a	   sense	   of	   peoplehood	   and	   community.	   	   The	   main	  
objective	  was	  balance,	  especially	  as	  denominations	  develop:	  the	   idea	  that	  one	  did	  not	  
have	  to	  choose	  between	  being	  a	  public	  citizen	  and	  being	  a	  Jew.	  	  However,	  according	  to	  
the	   dictates	   of	   the	   halakha,	   a	   proper	   grave	   “must	   be	   located	   among	   other	   Jewish	  
graves,	   or	   on	   grounds	   bought	   by	   a	   Jewish	   organization	   for	   use	   as	   a	   Jewish	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cemetery…The	  purchase	  contract	  should	  stipulate	  that	  the	  area	  of	  the	  plot	  is	  designed	  
exclusively	   for	   Jews	   [and]	   all	   facilities	   for	   Jew	   and	   non-­‐Jew	   must	   be	   absolutely	  
separate.”115	  
	  
Thus,	  at	  the	  founding	  of	  Bayside	  and	  for	  the	  rest	  of	  its	  operational	  life,	  the	  simple	  fact	  of	  
burial	   came	  to	  signify	  a	   final	  bastion	  of	   separatism	   in	  an	  assimilated	  society,	  a	   society	  
where	  even	   the	   very	   traditional-­‐minded,	   those	  people	  who	  were	   just	  beginning	   to	  be	  
referred	   to	   as	   “Orthodox,”	   were	   nevertheless	   trying	   at	   every	   level	   to	   find	   ways	   to	  
operate	  within	  American	  society	  (to	  learn	  English,	  to	  earn	  a	  living,	  to	  “bring	  over”	  their	  
families	  from	  Old	  Country	  to	  the	  New)	  and	   in	  which	  even	  the	  very	  secular,	  who	  chose	  
lenient	   benevolent	   societies	   over	   demanding	   synagogues,	   would	   only	   accept	   burial	  
among	   other	   Jews.	   	   The	   Jewish	   cemetery	   constitutes	   the	   ultimate	   assertion	   of	  
difference—of	   adherence	   to	   tradition	   on	   one’s	   own	   terms,	   and	   to	   one’s	   people	   in	  
death—as	  a	  basic	  fact	  of	  life.	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Figure	  36	  
	  
Mourners	  observe	  the	  anniversary	  of	  a	  death,	  Plate	  15	  of	  the	  Prague	  Cycle;	  note	  the	  lion	  at	  the	  top	  of	  the	  






The	  grave	  of	  “An	  Important	  Woman,	  Esther,	  daughter	  of	  Abraham”	  at	  Orgeyev	  Cemetery,	  Moldova;	  the	  
menorah	  represents	  female	  righteousness,	  and	  the	  hands	  perform	  the	  gesture	  common	  to	  the	  lighting	  of	  
the	  Sabbath	  candles	  –	  photo	  courtesy	  of	  David	  Goberman,	  Forgotten	  Stones:	  Jewish	  Tombstones	  in	  
Moldova	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Figure	  38	  
	  
A	  turn	  of	  the	  20th-­‐century	  grave	  at	  Sambor	  Cemetery,	  Russia;	  a	  bookcase	  is	  used	  to	  symbolize	  the	  
deceased’s	  intellect,	  alongside	  the	  traditional	  ewer	  and	  bowl	  of	  a	  Levite	  –	  photo	  courtesy	  of	  David	  





Unicorns	  (fanciful	  folk	  symbols	  of	  “loftiness	  of	  spirit”),	  griffins,	  and	  traditional	  doves	  on	  the	  19th	  century	  
grave	  of	  a	  rabbi’s	  wife	  at	  Sadgora	  Cemetery,	  Ukraine	  –	  photo	  courtesy	  of	  David	  Goberman,	  Jewish	  
Tombstones	  in	  the	  Ukraine	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Figure	  40	  
	  







View	  of	  Washington	  Cemetery,	  Brooklyn,	  from	  F	  train	  platform	  –	  photo	  by	  author,	  March	  2012	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Figure	  42	  
	  





Traditional	  iconography	  and	  enamel	  photographs,	  Washington	  Cemetery	  –	  photo	  by	  author,	  March	  2012	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Figure	  44	  
	  
An	  example	  of	  Americanization	  at	  Washington	  Cemetery:	  the	  sculptural	  form	  of	  a	  woman	  atop	  a	  pile	  of	  





Graves	  cut	  into	  paths	  to	  create	  new	  burial	  space,	  Washington	  Cemetery	  –	  photo	  by	  author,	  March	  2012	  




Top	  to	  bottom:	  Dense	  crowding	  of	  Bayside	  Cemetery	  (photo	  by	  author,	  October	  2011)	  and	  of	  the	  Lower	  
East	  Side	  of	  its	  founding	  community	  (photo	  courtesy	  of	  Tracework,	  the	  blog	  of	  the	  Columbia	  University	  
Center	  for	  Archaeology)	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Figure	  47	  
	  
A	  sign	  of	  increasing	  Americanization:	  a	  broken	  statue	  of	  a	  female	  form	  suggests	  a	  mold	  for	  the	  Virgin	  Mary	  





Massive,	  highly	  wrought	  obelisks	  near	  the	  Pitkin	  Avenue	  gates	  –	  photo	  by	  author,	  March	  2012	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Figure	  49	  
	  
An	  enamel	  portrait	  (and	  sculpted	  lamb)	  on	  the	  grave	  of	  a	  young	  Bayside	  boy	  –	  photo	  by	  author,	  March	  
2012	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Chapter	  4	  -­‐	  Recommendations	  
	  
	  
Cemeteries,	   and	   particularly	   cemeteries	   in	  New	  York,	   have	   certainly	   been	   interpreted	  
for	   the	   public	   before.	   	   Green-­‐Wood	   Cemetery	   offers	   trolley	   tours.	   	   Three	   different	  
programs,	  rotated	  throughout	  each	  month,	  invite	  visitors	  to	  “Discover	  Green-­‐Wood,”	  to	  
explore	   the	   “Hidden	   Gems”	   and	   “The	   Far	   Side”	   of	   the	   historic	   burial	   ground	   from	  
adorable	   green	   buses.116	   	   Evergreen	   Cemetery,	   also	   in	   Brooklyn,	   offers	   customizable	  
thematic	   tours,	   covering	   military	   history,	   Brooklyn	   history,	   popular	   culture,	   or	   any	  
combination	   as	   visitors	   please.117	   	   And	   in	   the	   Bronx,	   Woodlawn	   Cemetery’s	   website	  
encourages	   one	   to	   register	   for	   an	   upcoming	   “Food	   Tour”	   of	   the	   graves	   of	   famous	  
gourmands	  and	  “the	  founders	  of	  America’s	  iconic	  foods.”118	  	  	  
	  
These	   popular	   interpretive	   forms	   are	   not	   necessarily	   appropriate	   to	   Bayside,	   because	  
Bayside,	   in	   its	   essential	   character,	   is	   such	   a	   distinctly	   different	   beast.	   	   Part	   of	   this	   is,	  
obviously,	  due	  to	  the	  prestige	  factor:	  guided	  tours	  of	  the	  famous	  dead	  can	  only	  happen	  
in	   places	   where	   there	   are	   famous	   dead.	   	   Mr.	   Gulden,	   of	   Gulden’s	   Mustard	   fame,	   is	  
buried	   in	  Woodlawn	   because	   that	   was	   a	   fashionable	   place	   for	   wealthy	   people	   to	   be	  
buried	  in	  the	  style	  to	  which	  they	  were	  accustomed;	  Mae	  West	  is	  buried	  at	  Cypress	  Hills,	  
and	   the	   Roosevelts	   at	   Green-­‐Wood,	   for	   the	   same	   reason.	   	   And	   there	   are	   no	   really	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  “Historic	  Trolley	  Tours,”	  website	  of	  Green-­‐Wood	  Cemetery.	  www.green-­‐wood.com	  	  
117	  “Tourism	  and	  Tours,”	  website	  of	  The	  Evergreen	  Cemetery.	  www.theevergreencemetery.com	  	  
118	  “Events,”	  website	  of	  Woodlawn	  Cemetery.	  	  www.thewoodlawncemetery.org	  	  
	   103	  
famous	  people	  buried	  at	  Bayside	  whose	  tombs	  could	  draw	  a	  crowd	  of	  curious	  tourists	  
today.	  
	  
But	  more	  that	  that,	  public	  tours	  are	  part	  of	  the	  historic	  culture	  of	  those	  sites:	  tours	  of	  
the	  famous	  dead,	  and	  the	  collective	  encounter	  with	  the	  national	  past,	  are	  as	  much	  the	  
intention	  of	  Green-­‐Wood	  and	  Woodlawn	  as	  simply	  burying	  the	  dead.	  	  Trolleys	  tours	  are	  
not	   an	   innovation	   at	   Green-­‐Wood;	   rather,	   they	   hearken	   back	   to	   the	   “generations	   of	  
visitors…taken	  by	  carriage	  on	  ‘The	  Tour,’	  a	  specified	  route	  past	  the	  famed	  attractions	  of	  
the	  cemetery”	  in	  the	  mid-­‐	  to	  late-­‐19th	  century.119	   	  These	  cemeteries	  have	  been	  heavily	  
interpreted	   in	   the	   present	   because	   they	   were	   designed	   from	   the	   very	   first	   for	   the	  
attentions	   of	   the	   living.	   	   They	   were	   always	   intended	   to	   be	   appreciated	   for	   their	  
architectural	  and	  natural	  beauty,	  and	  to	  represent	   the	  most	  prominent	  and	   influential	  
figures	  and	  events	  in	  the	  history	  of	  New	  York;	  the	  periods	  in	  the	  late	  20th	  century	  during	  
which	  crime	  and	  city	  economic	  troubles	  made	  these	  sites	  less	  than	  accessible	  are	  seen	  
as	  anomalies	  in	  the	  sites’	  characters,	  which	  have	  since	  been	  rectified.	  
	  
Bayside,	   by	   contrast,	   was	   intended	   to	   serve	   a	   rigid	   purpose	   within	   a	   very	   specific	  
community.	   	  Over	   the	   course	  of	   its	  development,	   it	  was	  adapted	  by	  members	  of	   that	  
community	   to	  reflect	   their	  unique	  perspectives	  on	  their	   relationship	   to	   their	   tradition,	  
but	  also	  to	  maintain	  that	  tradition	  in	  ways	  that	  they	  found	  useful.	  	  Now	  that	  Bayside	  no	  
longer	  serves	  its	  historic	  constituency—or,	  being	  filled	  to	  capacity,	  its	  historic	  purpose	  as	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  Richman,	  Brooklyn’s	  Green-­‐wood	  Cemetery,	  19	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a	   burial	   ground—its	   preservation	   depends	   on	   transmitting	   that	   history	   to	   a	   new	  
population.	  	  The	  most	  effective	  way	  to	  do	  that	  is	  through	  interpretive	  forms	  reflective	  of	  
the	  content	  of	  the	  site.	  
	  
Visitors	   should	   be	   able	   to	   explore	   the	   site	   freely,	   stopping	   to	   engage	   with	   whatever	  
interests	   them.	   	   The	   way	   the	   majority	   of	   visitors	   encounter	   Bayside	   now	   is	   by	   pure	  
happenstance.	  They	  have	  stumbled	  upon	  it	  in	  their	  travels	  through	  the	  city,	  or	  chanced	  
upon	   it	   online,	   and	   thought	   it	   looked	   intriguing.	   	   This	   seems	   to	   be	   of	   a	   piece	   with	  
Bayside’s	  intention	  as	  a	  Jewish	  cemetery.	  	  The	  original	  operation	  of	  Bayside	  as	  an	  active	  
cemetery	   was	   constituted	   by	   personal	   encounter	   (reading	   gravemarkers,	   offering	  
prayers	   not	   in	   quorum,	   placing	   stones)	  within	   a	   public	   space:	   apart	   from	   the	   rites	   of	  
actual	  burial,	  there	  would	  not	  have	  been	  formal	  services	  here,	  and	  certainly	  not	  tours	  or	  
public	  functions.	  	  Because	  this	  sense	  of	  personal	  experience	  in	  a	  public	  setting	  seems	  to	  
have	   existed	   as	   the	   primary	   form	   of	   encounter	   throughout	   Bayside’s	   history,	   it	   is	  
something	  worth	  preserving,	  even	  while	  the	   interpreted	  site	  becomes	  more	  accessible	  
and	  more	  known.	  	  People	  should	  therefore	  be	  free	  to	  wander,	  and	  to	  read	  the	  site	  for	  
themselves	  in	  both	  the	  literal	  and	  figurative	  ways.	  
	  
It	  is	  true	  that	  there	  is	  little	  to	  support	  a	  tour	  of	  celebrity	  graves	  at	  Bayside,	  and	  even	  less	  
room	  for	  a	  trolley.	  	  But	  this	  is	  something	  to	  be	  emphasized,	  rather	  than	  worked	  around.	  	  
Because	  circulation	  is	  very	  circumscribed	  and	  visibility	  often	  extremely	  limited,	  one	  gets	  
a	   sense	   of	   being	   hemmed	   in	   by	   the	   past,	   surrounded	   by	   a	   community	   of	   the	   dead.	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Preserving	   the	  authority	  of	   the	   site,	   in	   terms	  of	  dictating	  where	  one	   looks	  and	  where	  
one	   walks	   must	   be	   primary,	   and	   will	   serve	   Bayside	  more	   accurately	   than	   a	   series	   of	  
guided	  tours.	  
	  
Part	  II:	  The	  Ruin	  
A	  proposal	  for	  the	  interpretation	  of	  Bayside	  for	  the	  public	  is	  essentially	  a	  proposal	  for	  its	  
contextual	   removal	   into	   a	   realm	   formerly	   occupied	   only	   by	   places	   like	   Green-­‐Wood	  
Cemetery—where	  that	  kind	  of	  museum-­‐like	  interaction	  between	  the	  cemetery	  and	  the	  
living	  was	  always	  already	  implicit	  in	  the	  formal	  construction	  of	  the	  site.	  	  This	  recalls	  the	  
most	  basic	  project	  of	   the	  Tenement	  Museum:	   the	  broadening	  of	   the	  definition	  of	   the	  
“house	   museum”	   to	   include	   the	   urban	   working	   classes	   and	   vernacular	   residential	  
architecture.	   	  Bayside	   is	  neither	  grand	  nor	  prestigious,	   yet	   it	   is	  of	   significant	  historical	  
value	   to	   warrant	   the	   expansion	   of	   the	   conventional	   definition	   of	   the	   “interpreted	  
cemetery.”	  
	  
The	  Tenement	  Museum	  also	  established	  something	  of	  a	  precedent	  for	  the	  preservation	  
of	  a	  ruined	  site	  within	  a	  restored	  site,	  maintaining	  a	  number	  of	  “ruin	  apartments”	  within	  
their	   historic	   building	   to	   serve	   as	   contrast	   with	   the	   period	   rooms,	   and	   display	   the	  
realities	  of	  the	  building	   in	   its	   later	  history.	   	   In	  the	  same	  way	  that	  the	   interpretation	  of	  
Bayside	   demands	   a	   new	   definition	   of	   the	   interpreted	   cemetery,	   Bayside	   must	   also	  
develop	  an	  expanded,	  or	  at	  least	  personal,	  definition	  of	  its	  own	  ruined	  state.	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At	   Bayside,	   the	   choice	   between	   a	   restoration	   and	   the	   preservation	   of	   a	   ruin	   in	   the	  
classical	   sense	  must	  necessarily	  be	  more	  black-­‐and-­‐white:	   it	  becomes	  harder	   to	   leave,	  
say,	  a	  society	  section	  as	  a	  ruin,	  when	  one	  considers	  that	  any	  section	  that	  is	  not	  restored	  
cannot	   be	   read.	   	   For	   instance,	   a	   row	   of	   shattered	   headstones	   inhibits	   an	   attempt	   to	  
know	   who	   was	   buried	   there	   or	   when,	   and,	   subsequently,	   anything	   else	   about	   those	  
people’s	   history;	   a	   mausoleum	   left	   boarded	   up	   prevents	   the	   understanding	   of	   the	  
significance	  of	   the	  architectural	   artifact	   in	  which	   these	   remains	  have	  been	  entombed,	  
since	  we	  can’t	  know	  who	  they	  were,	  or	  the	  later	  history	  that	  occasioned	  the	  closure	  in	  
the	  first	  place.	   	   It	   is	  simply	  a	  box,	  or	  a	  pile	  of	  stones.	   	   It	   relates	  the	  decline	  of	  Bayside	  
without	  adequately	  reflecting	  the	  histories	  that	  those	  specific	  objects	  represent.	  
	  
Furthermore,	   Bayside’s	   construction	   on	   the	   Old	   World	   model,	   coupled	   with	   the	  
extremely	   high	   demand	   for	   burial	   in	   a	   Jewish	   cemetery,	   combined	   to	   create	   a	   very	  
densely-­‐packed	   cemetery,	   with	   a	   population	   of	   nearly	   35,000	   buried	   under	   rows	   of	  
stones	  that	  often	  dwarf	  the	  average	  visitor,	  and	  restrict	  his	  or	  her	  vision	  and	  mobility.	  	  
This	   sense	   of	   constriction	   is	   itself	   historically	   significant,	   as	   it	   reflects	   both	   the	  
importance	   of	   the	   cemetery	   in	   its	   society,	   and	   of	   the	   individual	  within	  his	   society,	   as	  
individual	   monuments	   compete	   to	   be	   seen	   in	   the	   throng,	   resulting	   in	   aesthetic	  
variations	  on	   traditional	   themes.	   	   Toppled	  and	  broken	  headstones	   and	  arches	  detract	  
from	   this	   very	   essential	   element	   of	   Bayside’s	   character;	   not	   to	   restore	   them	   is	   to	  
sacrifice	  an	  integral	  portion	  of	  Bayside’s	  authenticity.	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Finally,	   in	   the	  post-­‐war	  period,	   the	  choice	   to	  maintain	  a	   Jewish	  cemetery	   in	  a	  state	  of	  
decay	   is	   a	   particularly	   fraught	   one.	   	   A	   common	   refrain	   among	   those	   involved	   in	  
advocating	   for	   Bayside’s	   clean-­‐up	   and	   preservation	   is	   the	   comparison	   of	   Bayside’s	  
chaotic	   current	   state	   to	   Jewish	   cemeteries	   in	   Europe	   lost	   to	   the	   Holocaust	   and	   the	  
second	  World	  War.	  The	  enraged	  great-­‐granddaughter	  of	  a	  woman	  buried	  at	  Bayside,	  for	  
example,	   described	   its	   condition	   as	   “…[J]ust	   so	   disrespectful…You	   expect	   to	   find	   a	  
cemetery	   like	   that	   maybe	   in	   Poland	   where	   people	   don’t	   care,	   or	   in	   Lithuania	   where	  
there	  are	  no	  more	  Jews,	  but	  in	  New	  York	  City	  that’s	  terrible.”120	  	  Bayside	  represents	  not	  
only	   a	   history	   of	   connection	   to	   ancient	   Jewish	   practice,	   after	   all,	   but	   a	   history	   of	  
connection	  to	  New	  York,	  and	  the	  opportunity	  and	  freedom	  that	  those	  words	  signify	  to	  
generations	  of	  immigrants.	  	  To	  choose,	  in	  this	  place	  of	  all	  places,	  to	  preserve	  as	  a	  ruin	  a	  
cemetery	  that	  was	  damaged	  in	  a	  series	  of	  unfortunate,	  but	  ultimately	  reparable,	  events	  
seems	  disrespectful	  to	  the	  cemeteries—and	  their	  associated	  communities	  of	  the	  living—
that	  were	   damaged	   or	   even	   obliterated	   in	   a	   grand-­‐scale	   human	   tragedy.	   	   The	   ruin	   is	  
beautiful,	  but	  it	  is	  not	  the	  most	  significant	  aspect	  of	  this	  site.	  
	  
Thus,	  merely	  halting	  the	  further	  deterioration	  of	  Bayside	   is	   inadequate.	   	  Like	  the	  “ruin	  
apartments”	   at	   the	   Tenement	   Museum,	   some	   aspects	   of	   the	   site’s	   decay—like	   the	  
boarded-­‐up	   mausoleums—can	   be	   used	   to	   provide	   a	   platform	   for	   the	   discussion	   of	  
greater	  history.	  	  At	  Bayside,	  however,	  this	  will	  involve	  acknowledging	  that	  state	  of	  ruin	  
in	   a	   slightly	   abstract	   way:	   by	   transforming	   what	   was	   a	   mausoleum	   into	   a	   museum	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  Weiner,	  Julie.	  “Obstacle	  to	  Roots	  Search,”	  The	  New	  York	  Jewish	  Week,	  October	  18,	  2002.	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display,	  for	  instance,	  signifying	  and	  signaling	  an	  awareness	  that	  this	  object	  can	  no	  longer	  
fully	   serve	   its	   original	   purpose.	   	   Other	   aspects,	   like	   shattered	   headstones,	   must	   be	  
restored	   to	   provide	   a	   fuller	   sense	   of	   the	   site’s	   significance.	   	   These	   decisions	   will	   be	  
discussed	  further	  in	  the	  sections	  that	  follow.	  
	  
The	   plan	   for	   the	   treatment	   of	   Bayside	   is	   two-­‐fold.	   	   The	   first	   part	   is	   a	   physical	  
preservation	  plan,	  the	  goal	  of	  which	  is	  to	  make	  Bayside	  accessible	  to	  both	  casual	  visitors	  
and	  researchers.	   	  This	  aspect	  of	   the	  plan	  deals	  more	  extensively	  with	  straight-­‐forward	  
material	   upkeep	   and	   repair;	   it	   is	   intended	   to	   provide,	   for	   instance,	   improvements	   in	  
circulation	   and	   access,	   which	  will	   allow	   visitors	   to	   engage	  with	   the	  more	   educational	  
installations.	  The	  second	  part	  is	  an	  interpretation	  plan	  aimed	  at	  the	  delivery	  of	  Bayside’s	  
history,	   and	   the	  history	  of	   the	   communities	   that	  built	   and	  used	   it,	   to	   the	  public.	   	   The	  
interpretation	   plan	   will	   cover	   both	   proposed	   suggested	   content,	   and	   suggested	  
methodologies.	  	  
	  
Part	  III:	  Physical	  Preservation	  Plan	  
Circulation	  
The	   first	   step	   in	   the	   physical	   preservation	   of	   Bayside	   must	   be	   the	   restoration	   of	   all	  
lateral	   pathways.	   	   Although	   Bayside	   is	   extremely	   tightly-­‐packed,	   there	   were	  
nevertheless	   narrow	   pathways	   originally	   running	   east-­‐west	   across	   the	   site,	   so	   that	  
visitors	   would	   not	   have	   to	   step	   over	   railings	   or	   onto	   graves	   in	   order	   to	   access	   those	  
sections	   that	   interest	   them	   [Fig.	   50].	   	   Over	   the	   years,	   many	   these	   pathways	   have	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become	   tremendously	   overgrown,	   and	   encroached	   upon	   by	   surrounding	   vegetation.	  	  
Plot	  enclosure	  railings	  are	  often	  covered	  in	  ivy	  or	  simply	  knocked	  down.	  	  This	  resulted	  in	  
an	   almost	   total	   loss	   of	   lateral	   pathways.	   	   Visitors	   are	   frequently	   forced	   to	   climb	   over	  
gravestones,	   broken	   gates,	   and	   fallen	   tree	   limbs,	   often	  without	   being	   able	   to	   tell	   just	  
what	  they	  are	  stepping	  on,	  or	  where	  they	  are	  going	  [Fig.	  51].	  
	  
One	  of	  the	  principal	  and	  ongoing	  goals	  of	  the	  most	  recent	  clean	  up	  efforts	  has	  been	  the	  
removal	   of	   excess	   vegetation—tearing	   down	   dead	   trees,	   uprooting	   invasive	   vines,	  
ripping	   out	   shrubbery,	   and	   putting	   the	   lot	   through	   a	   wood-­‐chipper.	   	   However,	   the	  
woodchips	   have	  been	   largely	   abandoned	  where	   they	   fell:	   along	   the	  main	   longitudinal	  
pathways,	   at	   the	  mouths	   of	   the	   lost	   lateral	   ones.	   	   Some	   have	   been	   raked	   down	   the	  
lateral	  paths,	  creating	  hard-­‐to-­‐climb	  berms	  that	  in	  no	  way	  permit	  easy	  pedestrian	  traffic,	  
and	   that	   continue	   to	   obscure	   smaller	   nearby	   graves.	   	   Many	   tree	   stumps	   and	   fallen	  
branches	  have	  yet	  to	  be	  cleared	  out.	  
	  
Piles	   of	   woodchips	   cannot	   take	   the	   place	   of	   a	   well-­‐maintained,	   walkable	   pathway,	  
however	  narrow.	  	  The	  original	  paths	  must	  be	  cleared	  and	  restored	  to	  functionality.	  
	  
Map	  
The	   map	   of	   Bayside	   currently	   in	   circulation	   (see:	   Appendix	   A)	   was	   developed	   by	   an	  
independent,	  Salt	  Lake	  City-­‐based	  researcher	  in	  2004,	  with	  the	  aid	  of	  historic	  silk	  gate-­‐
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maps	  in	  the	  collection	  of	  Congregation	  Shaare	  Zedek.121	  	  While	  tremendously	  detailed,	  it	  
is	  also	  quite	  convoluted,	  reflecting	  major	  avenues	  that	  do	  not	  exist	  in	  reality.	  	  Moreover,	  
sections	   of	   the	   map	   seem	   to	   indicate,	   erroneously,	   that	   there	   are	   individual	   plots	  
outside	   the	   gates	   of	   any	   family,	   benevolent	   society	   or	   social	   organization	   when,	   in	  
actuality,	   almost	   the	   entirety	   of	   the	   Bayside	   grounds	   (and	   definitely	   the	   areas	   in	  
question	  on	  the	  map)	  are	  subdivided	  into	  society	  and	  family	  plots.	  
	  
Bayside	   has	   never	   had	   street-­‐signs,	   labeled	   pathways,	   or	   any	   other	   on-­‐the-­‐ground	  
indicators	  of	   the	   flow	  of	   the	   site.	   	   Their	   introduction	  would	  be	  historically	   inaccurate,	  
but	   without	   them,	   the	   future	   of	   research	   into	   the	   site	   depends	   on	   some	   degree	   of	  
navigability.	   	  Moreover,	  there	  are	  still	   family	  members	  of	  the	  dead	   looking	  for	  specific	  
graves	  and	  plots.	  	  Therefore,	  to	  enable	  both	  successful	  navigation	  of	  the	  site	  by	  visitors	  
and	  further	  research	  into	  the	  histories	  of	  those	  buried	  at	  Bayside,	  it	  is	  absolutely	  crucial	  
that	   a	   new	   map	   be	   developed,	   and	   subsequently	   made	   accessible	   both	   on-­‐site	   and	  
online,	   in	   a	   printable	   format	   and	   as	   a	   downloadable	   app	   compatible	   with	   other	  
technological	  interpretive	  aids	  to	  be	  discussed	  shortly.	  
	  
Broken	  Monuments	  
Any	   conservation	   plan	   must	   include	   provisions	   for	   the	   repair	   of	   toppled	   and	   broken	  
headstones	   and	   gates	   [Fig.	   52].	   	   In	   addition	   to	   contributing	   to	   a	   sense	   of	   chaos	   and	  
disrepair,	   fallen	   and	   broken	   stones	   impede	   circulation,	   and	   prevent	   access	   to	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
121	  Michael	  Shane	  Wamsley,	  interview	  with	  author,	  February	  2,	  2012	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inscriptions	   and,	   thus,	   the	   full	   picture	   of	   the	   plot.	   	   Moreover,	   Bayside	   originally	  
developed	  as	  tightly	  packed	  rows	  of	  graves,	  creating,	  in	  places,	  constricting	  walls	  of	  the	  
dead,	  and	  indicating	  in	  a	  highly	  physical	  way	  the	  demand	  for	  burial	  in	  a	  Jewish	  cemetery	  
over	   the	   course	   of	   the	   site’s	   history.	   	   Allowing	   stones	   to	   remain	   toppled,	   or	   simply	  
removing	  them,	  interferes	  with	  the	  historical	  intention	  of	  the	  site,	  and	  precludes	  a	  true	  
understanding	  of	  how	  it	  functioned	  within	  its	  community.	  
	  
Accordingly,	   a	   conservation	   expert	   in	   stonework	   should	   be	   brought	   in	   to	   repair	   the	  
monuments.	   	   Because	  making	   it	   look	   as	   though	   the	   stones	   had	  never	   been	  broken	   is	  
sometimes	  dubious,	  from	  a	  preservation	  standpoint,	  the	  conservator	  should	  also	  be	  part	  
of	   the	   discussion	   of	   how	   that	   can	   be	   done	   in	   such	   a	  way	   as	   to	  make	   the	   repair	   both	  
obvious	  and	  unobtrusive.	  	  	  
	  
Landscaping	  
There	  is	  a	  case	  to	  be	  made	  for	  the	  retention	  of	  the	  wilderness-­‐type	  vegetation	  that	  has	  
overtaken	  a	  large	  portion	  of	  Bayside	  [Fig.	  53].	  	  For	  one	  thing,	  formal	  landscaping	  would	  
not	   historically	   have	   been	   a	   priority	   at	   Bayside	   in	   the	   way	   it	   would	   have	   been	   in	   a	  
cemetery	   built	   on	   the	   rural	   model,	   and	   there	   is	   precedent	   for	   the	   use	   of	   naturally-­‐
occurring	  dense	  foliage	  to	  suggest	  the	  wildness	  of	  a	  cemetery	  site	  in	  its	  ruined	  state—
for	   instance,	   Highgate	   Cemetery	   in	   London.	   As	   at	   Highgate,	   preserving	   the	   natural	  
growth	  of	  the	  site	  can	  contribute	  to	  a	  sense	  of	  organic	  movement—the	  sense	  that	  the	  
site	  is	  directing	  a	  visitor’s	  passage	  through	  it.	  	  Older	  trees	  can	  be	  tended	  to	  in	  such	  a	  way	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as	   to	  keep	  dead	   limbs	   from	  falling	  on	  graves,	   for	  example,	  or	  across	  pathways.	   	  Some	  
natural	   growth,	   such	   as	   periodic	   profusions	   of	   clover,	   can	   be	   encouraged	   while	  
protecting	   a	   general	   sense	   of	   order,	   and	   without	   imposing	   intensive,	   historically	  
inaccurate	  landscaping.	  	  
	  
While	   the	   neighboring	   cemeteries	   Acacia	   and	  Mokom	   Sholom	   have	   retained	   a	   more	  
clean-­‐cut	  appearance,	  and	  though	  Washington	  Cemetery	  set	  something	  of	  a	  precedent	  
for	   the	   deforestation	   of	   a	   historic	   Jewish	   cemetery,	   it	   would	   be	   counter	   to	   Bayside’s	  
character	  to	  be	  utterly	  without	  trees	  or	  vines.	  	  The	  forest-­‐like	  overgrowth	  allowed	  for	  its	  
early	  reputation	  as	  a	  site	  for	  clandestine	  dealings,	  and	  in	  the	  later	  20th	  century	  lent	  the	  
heavily-­‐vandalized	   site	   an	   aura	   of	   beauty	   and	   tragedy,	   making	   it	   popular	   among	   the	  
urban	   explorer	   set,	   and	   fans	   of	   “Forgotten	   New	   York.”	   	   These	   are	   also	   aspects	   of	  
Bayside’s	  history,	  and	  it	  would	  not	  do	  to	  cleanse	  the	  site	  of	  them.	  	  Preserving,	  with	  care	  
for	   the	   monuments,	   the	   wild	   state	   of	   vegetation	   could	   preserve	   a	   sense	   of	   the	  
unruliness	  that	  has	  dominated	  the	  site	  for	  the	  last	  several	  decades,	  without	  allowing	  the	  
site	  to	  actually	  give	  way	  to	  total	  decay.	  	  Moreover,	  the	  treeline	  has	  long	  since	  served	  as	  
a	   sort	   of	   folk-­‐wisdom	   indicator	   of	   the	   border	   between	   Bayside	   and	   Acacia,	   and	   this	  
should	  be	  allowed	  to	  continue.	  
	  
However,	   and	   perhaps	  most	   critically	   for	   Bayside,	   the	   removal	   of	   trees	   on	   this	   scale	  
demands	   significant	   financial	   investment,	   and	   requires	   very	   particular	   conservation	  
expertise	  where	  roots	  have	  grown	  under	  mausoleums	  and	  trunks	  have	  wrapped	  around	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historic	  headstones.	  	  So	  long	  as	  any	  further	  damage	  caused	  by	  excessive	  vegetation	  can	  
be	  halted,	   it	  would	  be	   in	  the	  best	   interest	  of	  Bayside	  to	  prioritize	  the	   improvement	  of	  
circulation	   through	   the	   restoration	   of	   the	   original	   pathways	   to	   an	   uncluttered	   and	  
navigable	   state.	   	   Until	   such	   time	   as	   this	   more	   crucial	   aspect	   of	   restoration	   has	   been	  




Part	  IV:	  Interpretation	  Plan	  
Because	  a	  cemetery	   is	   so	  much	  about	   literally	   reading	  history	  on-­‐site,	   interacting	  with	  
the	   site	   in	   this	   very	   personal	   and	   reflective	   way,	   the	   best	   and	   strongest	   interpretive	  
methods	   for	   Bayside	   will	   emphasize	   the	   personal	   acquisition	   of	   and	   participation	   in	  
history.	   	   However,	   while	   it	   is	   true	   that	   a	   cemetery	   is	   about	   reading	   history,	   every	  
cemetery	   has	  more	   history	   than	   its	  material	   communicates.	   	   A	   gravemarker	   tells	   you	  
who	   is	   buried	   there,	   when	   they	   were	   born	   and	   when	   they	   died,	   and	   constitutes	   an	  
invitation	  to	  the	  viewer	  to	  develop	  a	  more	  fleshed-­‐out	  biography	  either	  by	  sharing	  their	  
own	  experiences	  of	  the	  dead	  or	  exploring	  elsewhere.	  	  	  
	  
When	  Benjamin	  said	   that	  “Memory	   is	  not	  an	   instrument	   for	  exploring	   the	  past	  but	   its	  
theater,”	  he	  made	  his	  understanding	  of	  the	  performative	  aspect	  of	  remembering	  quite	  
clear:	  	  
“He	  who	  seeks	  to	  approach	  his	  own	  buried	  past	  must	  conduct	  himself	  like	  a	  man	  
digging…They	  must	  not	  be	  afraid	  to	  return	  again	  and	  again	  to	  the	  same	  matter;	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to	  scatter	  it	  as	  one	  scatters	  earth,	  to	  turn	  it	  over	  as	  one	  turns	  over	  soil…True,	  for	  
successful	   excavations,	   a	   plan	   is	   needed.	   	   Yet	   no	   less	   indispensable	   is	   the	  
cautious	  probing	  of	  the	  spade	  in	  the	  dark	  loam,	  and	  it	  is	  to	  cheat	  oneself	  of	  the	  
richest	  prize	   to	  preserve	  as	  a	   record	  merely	   the	   inventory	  of	  one’s	  discoveries,	  
and	  not	  this	  dark	  joy	  of	  the	  place	  of	  the	  finding	  as	  well.”122	  
	  
Proposing	  an	   interpretation	  of	  Bayside	   is	  to	  propose	  the	  collective	  excavation	  of	  a	  site	  
through	  the	  performance	  of	   its	  rediscovery.	   	   It	  would	  be	  “cheating”	  the	  visitors	  of	  the	  
reflective,	   personal	   aspect	   of	   a	   cemetery	   experience	   to	   present	   them	   with	   a	   fully	  
developed	  history	  of	  the	  site	  and	  everything	  it	  contains:	  there	  must	  be	  some	  aspect	  of	  
discovering	   this	  past	   for	  oneself,	  or	  else	   it	   ceases	   to	  be	  either	  personal	  or	   communal.	  	  
This	  is	  how	  the	  interpretation	  of	  Bayside	  can	  serve	  to	  create	  a	  constituency	  where	  the	  
historic	   constituency	   has	   vanished:	   by	   inviting	   the	   public	   to	   participate	   in	   its	  
“excavation,”	  in	  the	  “dark	  joy”	  of	  discovering	  the	  past	  here.	  
	  
In	   material	   terms,	   interpretation	   translates	   into,	   in	   the	   first	   place,	   interventions	   that	  
deliver	  the	  information	  a	  cemetery	  would	  be	  expected	  to	  deliver,	  but	  which	  adaptations	  
to	  Bayside	   inhibit.	   	  That	   is,	   for	   instance,	   signs	  on	  sealed	  mausoleums	   that	  provide	   the	  
names	   and	   dates	   of	   those	   inside.	   	   In	   the	   second	   place,	   interpretation	   will	   involve	  
technological	  applications	   that	  allow	  visitors	   to	  probe	   the	   site	  more	  deeply,	   if	   they	   so	  
desire,	   and	   that	   will	   ensure	   that	   any	   further	   research	   and	   discoveries	   can	   be	   shared	  
among	  the	  community	  of	  explorers.	  
	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
122	  Benjamin,	  Walter.	  	  “Berlin	  Chronicle.”	  In	  Walter	  Benjamin:	  Selected	  Writings,	  Vol.	  2,	  Part	  2:	  1931-­‐1934.	  	  
Michael	  W.	  Jennings,	  et	  al.,	  eds.	  	  Cambridge,	  MA:	  Harvard	  University	  Press,	  1999.	  p.611.	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Exterior	  Perimeter	  Fencing	  
The	  installation	  of	  signage	  on	  the	  exterior	  of	  the	  perimeter	  fencing,	  especially	  near	  the	  
active	   entrance	   on	   Liberty	   Avenue	   and	   the	   locked	   entrance	   on	   Pitkin	   Avenue,	   would	  
serve	   a	   number	   of	   important	   purposes	   in	   helping	   relate	   Bayside	   to	   its	   surrounding	  
community,	  providing	  any	  passer-­‐by	  with	  an	  immediate	  sense	  of	  what	  they	  are	  looking	  
at,	  and	  the	  impression	  that	  they	  are	  invited	  in.	  
	  
Giving	  the	  public	  a	  sense	  that	  a	  cemetery	  is	  a	  place	  they	  are	  allowed,	  even	  encouraged,	  
to	  go	  has	  been	  a	  successful	  first	  step	  elsewhere	  in	  establishing	  a	  firm	  local	  constituency	  
for	  preservation.	  	  For	  instance,	  the	  Old	  Congressional	  Cemetery	  in	  DC	  has	  implemented	  
an	  innovative	  self-­‐policing	  preservation	  program	  whereby	  community	  members	  can	  sign	  
up	  to	  walk	  their	  dogs	   in	  the	  cemetery,	  creating	  a	  novel	  way	  for	  a	  historic	  cemetery	  to	  
serve	   its	  neighbors,	  and	   for	   its	  neighbors	   (through	  their	  membership	  dues	  as	  much	  as	  
through	  their	  constant	  presence,	   interaction,	  and	  attention)	  to	  give	  something	  back	  to	  
the	   historic	   site.123	   	   While	   a	   program	   of	   this	   nature	   would	   obviously	   not	   work	   at	  
Bayside—there’s	   really	   no	   room	   for	   dogs	   to	   run	   around	   safely	   as	   the	   stones	   are	   too	  
close	  together,	  too	  irregular,	  and,	  in	  many	  places,	  simply	  too	  tall	  for	  owners	  to	  be	  able	  
to	  keep	  track	  of	  their	  pets—the	  idea	  that	  “people	  are	  welcome	  here”	  is	  nevertheless	  of	  
considerable	   value	   to	   Bayside:	   apart	   from	   encouraging	   visitorship,	   it	   might	   actually	  
discourage	   vandalism,	   misbehavior,	   and	   even	   neglect	   if	   the	   place	   were	   seen	   as	   an	  
inviting,	  lively	  one,	  a	  place	  that	  was	  looked	  after.	  	  	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
123	  Website	  of	  the	  Cemetery	  Dogs	  Program,	  Congressional	  Cemetery,	  Washington	  CD.	  
www.cemeterydogs.org	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Under	  this	  plan,	  mesh	  or	  scrim	  signage	  would	  be	  applied	  to	  the	  perimeter	  fences	  along	  
Liberty	  and	  Pitkin	  Avenues.	  	  This	  material	  would	  ensure	  that	  passers-­‐by	  are	  able	  to	  see	  
into	   Bayside,	   so	   as	   to	   maintain	   its	   connection	   to	   the	   neighborhood;	   its	   translucency	  
would	   avoid	   adding	   further	   layers	   of	   visual	   obstruction	   to	   an	   already	   easy-­‐to-­‐hide-­‐in	  
place,	   while	   ensuring	   that	   the	   connection	   between	   information	   and	   place	   is	   always	  
clear.	  
	  
The	  objective	  of	  these	  signs	  would	  be	  to	  introduce	  a	  visitor	  very	  generally	  to	  the	  major	  
thematic	   elements	   of	   Bayside’s	   significance	   and	   layout,	   providing	   an	   idea	   of	   what	   to	  
expect	   once	   they	   are	   inside,	  where	   all	   these	   ideas	  will	   be	   explained	   in	   greater	   detail.	  	  
Accordingly,	   these	   signs	   might	   include	   a	   brief	   history	   of	   Bayside,	   introducing	   its	  
connections	  to	  Jewish	  cemeteries	  in	  Europe	  and	  the	  “old-­‐world	  style,”	  as	  well	  as	  to	  the	  
neighborhood	   where	   its	   founders	   lived,	   and	   perhaps	   drawing	   a	   parallel	   between	   the	  
physical	  form	  of	  the	  crowded	  cemetery	  and	  the	  cramped	  tenements	  of	  the	  Lower	  East	  
Side.	   	  They	  might	  also	   identify	  certain	  prominent	  people	  buried	   there,	  and	  provide	  an	  
explanation	  of	  the	  complex	  layout	  of	  the	  cemetery.	  	  
	  
Exterior	  signage	  should	  also	  include	  a	  mention	  of	  the	  history	  of	  the	  preservation	  efforts	  
undertaken	   to	   save	   the	   site,	   perhaps	   using	   images	   of	   the	   cemetery	   at	   more	   chaotic	  
times,	  and	  descriptions	  of	  the	  preservation	  tools	  and	  methods	  undertaken	  in	  response.	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Once	  inside	  the	  cemetery	  grounds,	   in	  order	  to	  make	  available	  both	  individual	  histories	  
and	  more	   detailed	   explanations	   of	   particularly	   interesting	   and/or	   significant	   aesthetic	  
elements,	  Bayside	  (which	  has	  excellent	  cellphone	  service	  for	  a	  cemetery)	  would	  benefit	  
from	  the	  installation	  of	  Quick	  Response	  codes.	  	  QR	  codes	  would	  allow	  visitors	  to	  probe	  
deeper	   into	   the	  historic	   content	  of	   the	   site	   as	   they	  pleased,	  while	   simultaneously	  not	  
overwhelming	  the	  site	  itself	  with	  information	  a	  cemetery	  would	  not	  ordinarily	  furnish.	  
	  
These	  QR	  codes	  would	  be	  applied	  to	  small,	  durable	  metal	  frames	  based	  on	  the	  copper	  
and	   bronze	   frames	   used	   for	   photographs	   on	   early	   20th	   century	   gravemarkers,	   and	  
mounted	  on	  thin	  metal	  posts	  alongside	  points	  of	  interest—individual	  graves,	  particular	  
society	   plots,	   striking	   icons	   or	   decorative	   features.	   	   The	   frames	   and	   posts,	   delicately	  
constructed,	  would	  allow	  the	  installation	  of	  many	  codes	  while	  not	  blocking	  or	  detracting	  
from	   the	   built	   fabric	   of	   the	   cemetery;	   painting	   them	   bright	   red	   or	   purple	   would	  
nevertheless	  make	  them	  noticeable	  at	  a	  distance,	  and	  preclude	  the	  need	  for	  larger	  signs	  
telling	  visitors	  where	  to	  find	  them.	  	  	  
	  
Most	   importantly,	   QR	   codes	   would	   allow	   visitors	   to	   participate	   in	   Benjamin’s	  
performative	  personal	  discovery	  of	  history	  by	  allowing	  them	  to	  choose	  what	  they	  wish	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to	  know	  more	  about,	  and	   then	   to	  access	  multiple	   layers	  of	   information	   related	   to	   the	  
object	   of	   their	   interest.	   	   For	   instance,	   a	   QR	   code	   alongside	   George	   Rosenshine’s	  
otherwise	   unremarkable	   headstone	   would	   permit	   an	   interested	   visitor	   to	   access	   the	  
story	   of	   his	   extraordinary	   fate	   by	   choosing	   to	   link	   to	   the	   code	   via	   Smartphone.	   	   The	  
platform	   used	   to	   tell	   his	   story	  might	   then	   link	   a	   reader	   to	   anything	   from	   the	   greater	  
history	   of	   the	  Titanic,	   to	   other	   Bayside	   denizens	  who	  worked	   in	   the	   textile	   trades,	   to	  
those	  who	  also	  happened	  to	  die	  in	  1912.	  	  A	  QR	  code	  between	  the	  angel	  statues	  could	  be	  
used	   to	   draw	   the	   visitor’s	   attention	   to	   them,	   explain	   why	   they	   are	   an	   incongruous	  
addition	   to	   this	   site,	   and	   speculate	   as	   to	   how	   they	   came	   to	   be	   there	   by	   offering	   an	  
introduction	   to	   the	   Second	   Wave	   world-­‐view,	   and	   directing	   the	   visitor	   to	   other	  
monuments	  throughout	  the	  cemetery	  that	  are,	  variously,	  illustrative	  of	  more	  traditional	  
and	  more	  innovative	  styles.	  
	  
Significantly,	   QR	   codes	   would	   allow	   further	   information	   to	   be	   added	   to	   Bayside	   with	  
minimal	   on-­‐site	   installation.	   	   Stand-­‐alone	   frame	   posts	   are	   simply	   less	   invasive	   than	  
signage,	   and	   the	   codes	   themselves	   require	   less	   maintenance.	   	   This	   would	   hopefully	  
encourage	  further	  research,	  and	  encourage	  participation	  in	  the	  site	  in	  material,	  not	  just	  
symbolic,	  ways.	  	  Moreover,	  because	  they	  rely	  on	  an	  Internet	  platform,	  the	  information	  
contained	  by	  the	  codes	  could	  be	  made	  available	  to	  people	  who	  are	  unable	  to	  visit	  the	  
site	   itself.	   	   While	   there	   is	   no	   way	   to	   truly	   experience	   a	   site	   without	   being	   there	   in	  
person,	  the	  availability	  of	  online	   information	  might	  be	  of	  both	  use	  and	  comfort	  to	  the	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families	  of	  those	  buried	  at	  Bayside,	  many	  of	  whom	  are	  very	  elderly,	  and	  many	  of	  whom	  
have	  left	  the	  New	  York	  area.	  
	  
Mausoleums	  	  
The	   next	   aspect	   of	   the	   physical	   interpretation	   of	   Bayside	   would	   address	   the	  
mausoleums,	  using	  the	  blank	  spaces	  created	  by	  their	  recently	  sealed	  doors	  and	  windows	  
as	  an	  antenna	  for	  the	  broadcasting	  of	  historical	  content	  [Fig.	  54].	  
	  
In	   a	   perfect	   world,	   the	   intrusive,	   materially-­‐inappropriate	   closures	   applied	   to	   the	  
mausoleums	  in	  recent	  years	  would	  be	  removed,	  replaced	  with	  stained	  glass,	  decorative	  
metalwork,	   and	   so	   on.	   	   However,	   the	   likelihood	   of	   this	   being	   actually	   carried	   out	   is	  
extremely	  unlikely,	   and,	  even	   in	   theory,	   the	  proposition	   is	  quite	   complicated:	   the	   fact	  
that	  these	  mausoleums	  had	  to	  be	  sealed	  is	  a	  part	  of	  the	  history	  of	  the	  cemetery,	  and	  it	  
would	  be	   inauthentic	   to	   simply	   replace	  ornamental	   fixtures	  as	   if	   they	  had	  never	  been	  
damaged.	  
	  
Still,	  a	  sealed	  mausoleum	  is	  both	  startling	  to	  a	  visitor,	  and	  fundamentally	  uninformative:	  
a	  mausoleum	   is,	  by	  nature,	  a	   sort	  of	  meeting	  place	   for	   the	   living	  and	   the	  dead,	  and	  a	  
brick	  wall	  or	  aluminum	  grate	  prevents	  this	  absolutely.	  	  	  Leaving	  such	  “ruin”	  mausoleums	  
as	  they	  are	  at	  present	  necessarily	  means	  denying	  the	  living	  access	  to	  that	  meeting-­‐point	  
with	  the	  past,	  without	  doing	  anything	  to	  communicate	  that	  history	  in	  some	  other	  way.	  	  
However,	   like	   the	   “ruin	   apartments”	   at	   the	   Tenement	   Museum,	   which	   are	   used	   as	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spaces	   for	   dialogue	   and	   education	   in	  ways	   that	   period	   rooms	   cannot	   be,	   boarded-­‐up	  
mausoleums	  provide	  a	  unique	  platform	  for	   the	  dissemination	  of	  historical	   information	  
through	  the	  application	  of	  poster-­‐like	  panels	  over	  entrance	  voids	  and	  windows.	  
	  
Informational	   panels	   installed	   over	   sealed	   entrances	   would	   serve	   several	   purposes.	  	  
They	  would	  ensure	  that	  the	  most	  basic	   information—who	  is	  buried	  in	  this	  vault,	  when	  
they	  died—is	  available	  to	  a	  visitor	  immediately.	  	  This	  would	  create	  a	  sense	  of	  uniformity	  
and	  collectivity	  among	  the	  vaults,	  which,	  at	  the	  moment	  and	  due	  to	  the	  material	  variety	  
of	  their	  seals,	  look	  chaotic	  and	  untended-­‐to.	  	  Significantly,	  using	  the	  mausoleums	  in	  this	  
way	   recognizes	   their	   ruin	   state	   outright:	   these	   are	   spaces	   that	   have	   been	   stripped	   of	  
their	   intended	   role	   by	   out-­‐of-­‐the-­‐ordinary	   circumstances,	   but	   by	   out-­‐of-­‐the-­‐ordinary	  
methods	  have	  been	  given	  a	  new	  one.	   	  The	   installation	  of	  a	   framed	  QR	  code	  alongside	  
the	  mausoleums	  could	   then	  be	  used	   to	  deliver	   further	  biographical	   information	  about	  
the	  entombed	  whenever	  such	   information	   is	  available,	  and	   to	  display	  photographs,	  or	  
link	   to	   historic	   newspaper	   articles	   and	   other	   resources	   relating	   specifically	   to	   those	  
buried	  in	  that	  mausoleum.	  
	  
Signs	  for	  sealed	  window	  voids	  will	  feature	  either	  a	  blown-­‐up	  image	  of	  a	  decorative	  detail	  
found	   elsewhere	   in	   the	   cemetery	   (the	   carved	   menorah	   or	   broken	   willow	   trees,	   the	  
sculptural	  doves,	  stained	  glass	  figures,	  rosettes	  from	  the	  crypts	  themselves,	  and	  so	  on),	  
or	  a	  relevant	  passage	  or	  quote,	  in	  English,	  from	  literature	  or	  liturgy.	  	  These	  are	  meant	  to	  
be	  both	  an	  aesthetic	  treatment	  of	  something	  otherwise	  rather	  shocking	  and	  unsightly—
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a	   brick	  wall	  where	   a	  window	   should	  be—as	  well	   as	   a	   reiteration	  of	   the	   idea	   that	   this	  
mausoleum	  is	  no	  longer	  “just”	  a	  mausoleum,	  that	  it	  has	  a	  new	  job	  to	  do.	  
	  
All	   these	   signs	   would	   be	   printed	   on	   fiberglass,	   or	   other	   reinforced	   material	   durable	  
enough	   for	   extensive	   outdoor	   installation,	   and	   vinyl-­‐coated	   for	   the	   easy	   removal	   of	  
graffiti,	  which	  remains	  a	  substantial	  threat.	  	  They	  must	  be	  applied	  in	  such	  a	  way	  as	  to	  do	  
no	  permanent	  damage	  to	  the	  vaults	  themselves.	  
	  
Plaques	  
Several	  individual	  monuments	  at	  Bayside	  use	  bronze	  and	  copper	  plaques	  applied	  to	  the	  
stone	  for	  the	  display	  of	  information,	  rather	  than	  inscriptions	  in	  the	  stone	  itself.	  	  Because	  
these	  metals	  fetch	  a	  handsome	  price	  as	  scrap,	  and	  are	  sometimes	  simply	  decorative	  and	  
pretty,	  they	  are	  often	  stolen.	  	  This	  leaves	  a	  bare	  void	  where	  there	  should	  be	  names	  and	  
dates,	  and	  often	  stains	  from	  metal-­‐runoff	  on	  the	  stone	  [Fig.	  55].	  
	  
The	  next	  step	  of	  the	  interpretation	  plan	  calls	  for	  the	  installation	  of	  very	  obviously-­‐new	  
plaques	   and	   signs	   to	   take	   the	   place	   of	   the	   bronze	   and	   copper	   ones	   that	   have	   been	  
removed.	   	  This	  will	  both	  ensure	   that	   the	   information	  contained	   in	   those	  original	   signs	  
(names,	  dates,	  etc)	   is	   immediately	  knowable	  to	  a	  visitor,	   in	  the	  way	  the	  original	  would	  
have	  been,	  while	  simultaneously	  subtly	  highlighting	  the	  later	  and	  ongoing	  history	  of	  the	  
cemetery,	  in	  which	  vandalism	  and	  neglect	  had	  very	  real	  consequences	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These	   new	  plaques	   could	   be	  made	   of	   the	   same	  material	   as	   the	   vault-­‐door	   signs,	   and	  
with	   the	   same	   typeface	   and	   general	   design.	   	   They	   would	   be	   installed	   wherever	   the	  
originals	  are	  missing,	  but	  the	  difference	  of	  material	  should	  make	  it	  obvious	  that	  they	  are	  




Sources	   for	   the	   custom	   of	   placing	   small	   stones	   on	   a	   Jewish	   grave	   originate	   in	   the	  
Talmud,	   with	   references	   to	   everything	   from	   Jacob’s	   cairn	   for	   Rachel	   in	   Genesis	   to	   a	  
superstitious	  belief	  that	  stones	  will	  help	  weigh	  down	  the	  soul	  of	  the	  deceased,	  and	  keep	  
it	  from	  wandering	  off.124	   	  However,	  contrary	  to	  the	  Brooklyn	  Eagle	  article	  “A	  Fight	  in	  a	  
Cemetery”	  from	  1882,	  the	  most	  common	  explanation	  for	  this	  very	  widely	  practiced	  and	  
ancient	  tradition	  has	  nothing	  to	  do	  with	  warding	  off	  Satan	  or	  evil	  spirits.	  	  Rather,	  it	  quite	  
simply	  shows	  that	  someone	  has	  visited	  the	  grave,	  and	  allows	  a	  visitor	  to	  participate	   in	  
the	  highly	  communal	  burial	  of	  the	  dead	  by	  symbolically	  “constructing”	  a	  tomb.	  
	  
In	  keeping	  with	  this	  tradition,	  and	  in	  order	  to	  show	  solidarity	  with	  and	  support	  for	  the	  
preservation	  of	  Bayside	   in	  a	  public	   forum,	   the	   site	  would	  also	  benefit	   from	  an	  online,	  
Smartphone-­‐based	   system	   whereby	   visitors	   could	   leave	   a	   virtual	   stone	   “at”	   Bayside.	  	  
This	  could	  be	  done	  through	  a	  Foursquare	  or	  Facebook-­‐style	  “check	  in,”	  which	  can	  only	  
be	  activated	  at	  the	  site	  itself.	  	  Visitors	  would	  be	  made	  aware	  of	  this	  check-­‐in	  point	  by	  a	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
124	  Commentary	  on	  Tractate	  Sanhedrin	  47b	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small	   sign	  at	   the	  entrance,	  or	  even	  at	   specific	   locations	   inside	   the	  cemetery.	   	  Because	  
the	   only	   way	   to	   “check	   in”	   is	   to	   physically	   be	   standing	   at	   the	   site,	   digital	   stones	  
constitute	  a	  display	  of	  solidarity	  and	  interest,	  a	  demonstration	  that	  one	  cares	  about	  the	  
site.	  	  	  
	  
Digital	   interpretation	   has	   been	   implemented	   in	   New	   York	   cemeteries	   before—
Woodlawn	  Cemetery,	  for	  instance,	   is	  hosting	  a	  “Social	  Media	  Scavenger	  Hunt”	  on	  May	  
5th	  of	  this	  year,	  in	  which	  participants	  are	  invited	  to	  “‘Like	  a	  landmark”	  and	  compete	  for	  
prizes	  for	  the	  “most	  creative	  comments”	  about	  located	  graves.125	  However,	  the	  plan	  for	  
Bayside’s	   digital	   stones	   is	   simpler,	   and,	   though	   virtual,	  more	   permanent:	   in	   the	   same	  
way	  that	  physical	  stones	  left	  on	  a	  grave	  indicate	  that	  the	  site	  is	  cared	  for	  and	  the	  dead	  
are	  not	  forgotten,	  digital	  stones	  would	  allow	  the	  public	  to	  demonstrate	  their	  investment	  
in	  Bayside	   in	  an	   immediate	  and	  highly	  modern	  way,	  while	  simultaneously	  symbolically	  
participating	  in	  an	  ancient	  tradition.	  
	  
The	   Digital	   Stone	   project	   would	   be	   best	   served	   by	   an	   increased	   web-­‐presence	   for	  
Bayside,	  involving,	  ideally,	  an	  independent	  website	  providing	  online	  coverage	  of	  ongoing	  
news	  and	  further	  research	  and	  historical	  information,	  to	  which	  one	  could	  link	  from	  one’s	  
check-­‐in.	   	   Such	   a	   site	   could	   also	   serve	   as	   a	   useful	   aggregator	   of	   existing	   populations’	  
interest	   in	   the	   site,	   from	   the	   CityNoise	   and	   Forgotten-­‐NY	   blogs	   to	   historic	   newspaper	  
articles.	  	  This	  would	  help	  to	  raise	  awareness	  of	  the	  existence	  of	  Bayside	  in	  the	  first	  place,	  
	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  	  
125	  “Events,”	  website	  of	  Woodlawn	  Cemetery,	  www.thewoodlawncemetery.org	  
	   124	  
and	   increase	   not	   only	   visitorship,	   but	   also	   the	   use	   of	   the	   physical	   site	   as	   a	   historic	  
resource.	  
	  
Outreach	  to	  Extant	  Interpretation	  
Finally,	  the	  interpretation	  of	  Bayside	  should	  highlight	  the	  connections	  between	  this	  site	  
and	  the	  community	  on	  the	  Lower	  East	  Side	  in	  which	  it	  originated.	  	  Developing	  ways	  to	  
tie	  Bayside	  to	  the	  extremely	  popular	  extant	  Lower	  East	  Side	  tourism	  would	  publicize	  the	  
basic	  existence	  of	  Bayside	  while	  forging	  a	  more	  complete	  sense	  of	  historical	  perspective	  
within	   the	   narrative	   of	   New	   York	   Jewish	   history:	   “If	   you	   like	   the	   Eldridge	   Street	  
Synagogue	   and	   the	   stories	   of	   pushcarts	   and	   peddlers,	   see	   the	   place	   all	   those	   people	  
ended	   up.”	   	   Because	   the	   Lower	   East	   Side	   is	   such	   a	   popular	   destination	   for	   history-­‐
minded	   visitors,	   working	   discussion	   of	   Bayside	   into	   existing	   tour	   programs	   where	  
relevant,	   or	   even	   placing	   brochures	   at	   heavily-­‐frequented	   sites	   (where	   appropriate)	  
would	  significantly	  raise	  awareness	  of	  the	  site,	  and	  draw	  visitors	  already	  invested	  in	  the	  
preservation	   of	   this	   particular	   history.	   	   Ideally,	   in	   time,	   tours	   of	   the	   Lower	   East	   Side	  




Turning	   an	   operational	   cemetery	   into	   a	  museum	  would	   be	   inappropriate,	   and	   rather	  
strange.	   	   However,	   it	   can	   be	   argued	   that,	   being	   no	   longer	   an	   active	   burial	   ground,	  
Bayside	  has	  ceased	  to	  be	  only	  a	  cemetery.	  	  It	  has	  become	  something	  of	  a	  time	  capsule;	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its	   interpretation	   should	   serve	   as	   a	   sort	   of	   living	   history,	   albeit	   without	   the	   actors	   in	  
costumes:	  delivering	  the	  history	  of	  Bayside	  in	  interactive,	  yet	  fundamentally	  site-­‐specific	  
ways.	   	   The	   continued	   preservation	   of	   the	   site	   will	   only	   be	   possible	   if	   the	   site	   is	  
understood	  to	  be	  useful,	  but	  the	  site	  will	  only	  seem	  useful	  it	  is	  first	  in	  the	  public	  eye	  as	  
accessible,	  inviting,	  engaging	  for	  visitors	  and	  encouraging	  of	  further	  research.	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Figure	  50	  
	  






Woodchips	  and	  large	  sections	  of	  felled	  trees	  covering	  pathways	  and	  graves	  –	  photo	  by	  author,	  March	  
2012	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Figure	  52	  
	  






Portions	  of	  Bayside	  still	  retain	  a	  degree	  of	  wilderness,	  despite	  recent	  efforts	  to	  “clean	  up”	  the	  site	  by	  
removing	  excess	  vegetation	  –	  photo	  by	  author,	  March	  2012	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Figure	  54	  
	  
Sealed	  mausoleums;	  the	  one	  on	  the	  left	  is	  also	  missing	  its	  bronze	  name,	  leaving	  it	  all	  but	  unreadable	  –	  





The	  grave	  in	  the	  foreground	  sports	  its	  bronze	  plaques;	  the	  grave	  behind	  it	  has	  been	  stripped,	  and	  provides	  
no	  information	  as	  to	  who	  was	  buried	  there,	  or	  when	  –	  photo	  by	  author,	  February	  2012	  




This	  project	   is	  only	  the	  beginning	  for	  Bayside.	   	  Any	   implementation	  of	   this	  plan	  would	  
call	   for	   considerable	   further	   research,	   and	   provisions	   for	   ongoing	   maintenance	   and	  
funding.	  
	  
For	   instance,	   sealed	   mausoleums	   prevent	   not	   only	   visitors	   from	   knowing	   who	   is	  
entombed	  there,	  but	  researchers	  as	  well.	  	  The	  careful	  study	  of	  the	  historic	  burial	  records	  
will	  be	  necessary,	  in	  order	  to	  establish	  who	  is	  buried	  in	  graves	  which	  have	  been	  stripped	  
of	  identifying	  markers,	  or	  in	  mausoleums	  that	  have	  been	  sealed.	  
	  
Burial	  records	  dating	  back	  to	  1882,	  and	  maps	  of	  the	  site	  by	  society	  and	  printed	  on	  silk,	  
exist	   in	   the	  private	   collection	  of	  Congregation	  Shaare	  Zedek.	   	   In	  order	   for	   any	   further	  
research	   to	   be	   accomplished—and	   likely	   for	   any	   kind	   of	   preservation	   to	   take	   root	   at	  
Bayside—a	   better	   relationship	   must	   be	   forged	   with	   the	   Congregation.	   	   Moreover,	   it	  
would	  serve	  Bayside	  best	  if	  issues	  of	  preservation	  and	  interpretation	  could	  be	  addressed	  
by	   in	  conjunction	  with	  the	  Congregation,	  not	  only	   for	   the	  unobstructed	  access	   to	  vital	  
records	  that	  this	  would	  ensure,	  but	  also	  because	  the	  Congregation	  retains	  a	  stake	  in	  the	  
site	  as	  its	  owners	  and	  historic	  founders—and	  because	  an	  active,	  living	  cemetery	  is	  in	  the	  
best	   interest	   of	   the	   Congregation	   as	   well.	   	   Dismissing	   the	   Congregation	   as	   merely	  
neglectful	   perpetuates	   a	   cycle	   of	   blame	   that	   is	   unproductive.	   	   A	   crucial	   step	   in	   the	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execution	  of	  an	  interpretation	  plan	  is	  a	  renewed,	  or	  at	  least	  redefined,	  relationship	  with	  
Shaare	  Zedek.	  
	  
Apart	  from	  the	  Congregation,	  Bayside	  would	  also	  benefit	  from	  deeper	  relationships	  with	  
related	  local	  historic	  sites	  and	  institutions.	  	  Other	  Queens	  cemeteries,	  Cypress	  Hills	  and	  
Maple	  Grove	  for	   instance,	  offer	  extensive	   interpretive	  options	   for	  curious	  visitors,	  and	  
would	  be	  valuable	  organizations	  with	  whom	  an	  interpreted	  Bayside	  could	  be	  allied.	  	  The	  
Queens	  Historical	  Society	  long	  been	  invested	  in	  local	  cemeteries	  and	  their	  preservation,	  
and	  encourages	  visitation	  through	  guided	  and	  self-­‐guided	  tours,	   literature,	  and	  off-­‐site	  
exhibitions	  at	   the	  Historical	  Society	   itself.	   	  This	   is	  an	  excellent	   resource	   for	  Bayside,	   in	  
terms	   of	   both	   visibility	   and	   of	   context.	   	   Future	   researchers	   might	   also	   do	   well	   to	  
contextualize	   Bayside	   not	   only	   within	   the	   development	   of	   the	   New	   York	   Jewish	  
community,	   but	  within	   the	   development	   of	   cemeteries	   in	   the	  mid-­‐19th	   century	   outer	  
boroughs	   as	  well,	   and	   explore	   the	   impact	   Bayside	  might	   have	   had	   on	   its	   Ozone	   Park	  
surroundings—or	   vice	   versa—and	   building	   relationships	   between	   Bayside	   and	  
surrounding	   relevant	   history	   is	   an	   important	   step	   in	   that	   direction.	   	   As	   discussed	   in	  
Chapter	  4,	  the	  establishment	  of	  connections	  between	  Bayside	  and	  existing	  interpretive	  
institutions	  on	  the	  Lower	  East	  Side	  is	  crucial.	  
	  
A	  strong	  Internet	  presence	  is	  also	  absolutely	  necessary.	  	  In	  the	  first	  place,	  this	  would	  be	  
an	   ideal	   platform	   for	   increasing	   basic	   awareness	   of	   the	   site’s	   existence	   beyond	   cult	  
exploration	   groups	   and	   families	   of	   the	   dead,	   and	   for	   making	   supporters	   of	   Bayside	  
	   131	  
aware	  of	  one	  another—for	  instance,	  through	  the	  Digital	  Stones	  project.	  	  An	  independent	  
website	   would	   also	   provide	   a	   forum	   for	   the	   dissemination	   of	   historic	   content,	   and	  
sharing	   the	   findings	  of	   further	  site	  and	  biographical	   research,	  and	  would	  allow	  people	  
who	  cannot	  visit	  Bayside	  in	  person	  (for	  instance,	  the	  families,	  who	  are	  often	  elderly	  or	  
distant)	   to	   learn	   its	   history,	   and	   to	   participate	   by	   sharing	   their	   own	   knowledge.	   	   In	  
keeping	   with	   the	   development	   of	   a	   better	   relationship	   with	   the	   Congregation,	   an	  
independent	   website	   would	   also	   provide	   an	   opportunity	   to	   differentiate	   the	  
interpretation	  and	  preservation	  of	  Bayside	  from	  the	  politics	  surrounding	   its	  ownership	  
and	  recent	  tumultuous	  history,	  and	  turn	  attention	  toward	  the	  potential	  of	  the	  site.	  
	  
On	   the	   ground,	   a	   quantitative	   conditions	   survey	   is	   imperative.	   	   An	   assessment	   of	  
material	  damage	  by	  specialists	  in	  the	  field—people	  qualified	  in	  stone	  conservation,	  the	  
removal	   of	   trees	   from	   delicate	   sites,	   and	   so	   on—will	   allow	   for	   a	   more	   precise	   and	  




Wanders	   in	   Bayside	   tend	   instinctively	   to	   assume	   an	   air	   of	   reflection	   or	   reverence,	   as	  
though	  the	  most	  natural	  way	  to	  meet	  its	  tumbled	  chaos	  is	  to	  quietly	  watch	  and	  listen.	  	  It	  
might	  the	  noisiest	  oasis	  in	  the	  city,	  with	  crows	  shrieking	  in	  winter,	  tiny	  lizards	  skittering	  
over	   the	   stones	   in	   the	   summer,	   and	   the	  A	   train	   screaming	  overhead.	   	   But	  one	   seems	  
most	  aware	  of	   the	  silent	  cacophony	  of	  35,000	  stories	   trying	   to	  be	   told—to	  distinguish	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themselves	  from	  one	  another	  and	  be	  known,	   in	  the	  same	  way	  that	  gravemarkers	  here	  
were	  built	  taller	  and	  taller	  in	  an	  effort	  to	  ensure	  that	  they	  are	  seen	  and	  not	  forgotten.	  	  
These	   were	   real	   people,	   who	   illustrate	   the	   unique	   experiences	   of	   a	   particular	  
population’s	   process	   of	   Americanization,	   and	   of	   self-­‐determination	   within	   their	   own	  
communities,	   but—more	   fundamentally	   and	   like	   all	   the	   generations	   that	   followed	  
them—who	  simply	  aspired	  to	  live	  the	  best	  lives	  possible,	  and	  occasionally	  ran	  up	  against	  
the	  moments	   that	  became	  history.	   	   It	   is	   for	   this	   reason	   that	   their	   stories	  ought	   to	  be	  
available	  and	  accessible:	  they	  can	  teach	  us	  not	  only	  how	  people	  lived	  in	  centuries	  past,	  
but	  how	  to	  see	  our	  present	  lives,	  no	  matter	  how	  ordinary,	  as	  the	  history	  of	  the	  future.	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